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Invocation: True and Supreme is God’s Name. Blessed
is Sri Guru Nanak Dev J[i.

Afgs™ A1 sfoag,
da At g 389 €< At HITH!

‘Prostrate salutation and obeisance I make many a
time before the Omnipotent Lord, the Possessor of all
powers.

Reach me Thy hand, O Lord and save me from
wavering, says Nanak.’ P. 256

F36f3 g5 wfdsad 79 ATT IBT AMIG I
58& 3 gyg YT d6qd € afg agl

‘After wandering and wandering, O Lord, 1 have come
and entered Thy sanctuary.

O Master, Nanak’s prayer is:

Attach me to Thy devotional service.” P. 289

g93 feas yg wifewmt ufgwr 36 AIsTIEl
37ad al yg 531 myst garst e

‘O Lord, 1 have come to thy refuge.

The anxiety of my mind has departed, since 1 obtained
Thine vision.

Without my speaking, Thou knowest my state and
makest me utter Thy Name.

Singing Thy praise my sorrow has fled. I am merged in
peace and poise and am in utter bliss.

Taking my arm, Thou hast pulled me out of the blind
well of Maya (worldly attachments and material
riches).

Says Nanak: The Guru has broken my bonds and has
united me with God, from whom I was separated.’

P. 1218-19
3TgT IH AISTET wTiemT|
€3fg arfe€ WG W& ar AAT A9 3 aAE UTfewTi
WETSBI Hdl fgaar A7&T WMyasT W AYTEHTI
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TY 373 HY AIA AHTE WMET wWae arE arfemril
77 yafd afe 316 wyad foarg g gu 3 Hifewri
g 37dd Ifd §us are fagaa wWfs HasTfewi

Refrain: Cast off is my doubt, O dear,
Ever since I had a sight of Thee.

grdaT - HAT Har &, €39 farmr -2, 2.
funrsg A9 3 T©IEE yfewmT -2, 2.
fumtd A9 3 TIHS yrfemT,

Refrain: Gone are sorrows and sufferings by medi-
tating on God’s Name,
While honour is obtained through service.

grgaT - 3™ AYle I g7 §E gy,
A&T gda H'E yrgler -2, 2.
fumrfaG, AeT ada Wt yretd -2, 2.
3™ Ayle 3T g FE gyF,..... -2.

Revered saintly congregation! loud be thy
utterance - ‘True and Supreme is God’s Name’. All
of us have to jointly reflect over the Name and
engage in God’s devotional service. By meditating on
the Name Divine are removed all kinds of maladies
- adhi (mental), byadhi (physical) and upadhi (psychic).
Also are dispelled five kinds of torments which
afflict the entire mankind, and which are extremely
difficult to get rid off. The first among them is
‘avidiya’ (ignorance). It means not knowing the real
thing, but knowing the fake or imitation. It means
considering the real as fake or imitation, and
regarding the unreal or imitation as real.

Second is ‘abhinivesh’ (a torment in yoga -
shastra--lagitation and uneasiness born out of the fear
of death). It means fearing death and feeling agitated
and uneasy by guessing the possible consequences
of unfavourable situations.

Third is ‘asimita’. It means calling the material
world as real and true, and not God who alone is
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true and real.

Fourth is ‘raag’. It means the grasping feeling of
‘I’ and 'mine’. As long as these possessive and
grasping instincts are there, they are extremely
tormenting.

Fifth is ‘dwesh’, which means feeling of enmity,
hatred, envy etc.

So these are the maladies and torments afflicting
the world. These maladies are of three kinds - adhi
(mental), biyadhi (physical) and upadhi (psychic).
There are various other kinds of sorrows and
torments also. God had not created pain or suffering
in the world. God had made the whole world for
His habitation -

“The world is the True Lord’s chamber and within it is
the abode of the True One.’ P. 463

feg Aar A9 at & 531 A9 ar fefg 7

Then, from where has come pain and suffering?
What was not created by the Lord, wherefrom has
it come? This is the question troubling the mind of
an intelligent person. A stage comes that -

‘No suffering touches such as keep the sole Lord ever
before their eyes -

Pure joy they experience.’ P. 1302

gy 3791 A Y a1 § 3 €4 gat 33U

There is no room here for sorrow, pain,
suffering, anxiety etc. All these are false names in
this world. Then wherefrom have they come? All of
us are suffering. Only a rare person will be found
living in joy and peace. The life of the rest is a vale
of sorrows and sufferings.

When Guru Nanak Sahib went to ‘Sumer Parbat’
(A mythical mountain in the Himalayas; according to
geographical dictionary, it is the name of Rudra-
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Himalaya from where emerges the Ganges), he
happened to meet many accomplished yogis like
Gorakh Nath etc., who were perfect in metaphysics
or spiritual knowledge. There was a slight difference
between the religious beliefs of the two. Guru
Nanak’s belief begins a little before nature. In the
belief of the yogis, God, ‘jeev’ (sentient being) and
nature are eternal, without beginning; there is none
who created them. According to their belief, Maya
(material world) is everlasting; it has existed from
the very beginning. ‘Jeev’ or ‘soul’, as we call it, has
also existed from the beginning. This means, that
both ‘jeev” and God” are eternal.

Guru Nanak Sahib said, “No; this is not so.
These two are not eternal. ‘Maya’ and ‘jeev” do not
have a beginning. The ‘jeevs’ come by God’s
ordinance -

‘By Divine Ordinance are all forms (all created
objects) manifested;

Inexpressible is Ordinance.

By Divine Ordinance are beings created ...” P. 1
gant Jefs »rarg gay & afaw Areti

gaut Jefs dbr ... I

While ‘Maya” -

‘Himself has He spread His Maya - Himself the
beholder.” P. 537
HUEt HTfewT wify yATat wrufa €ysarari

This ‘Maya’ too has been spread by God
Himself; otherwise ‘Maya” has no existence of its
own. If there is anything existing that is the Formless
Lord Himself, and by His word have all been
created -

‘All from one sound (God’s One Word) has been

manifested.’ P. 1003
gq geve I Afg Tl



‘With One Word Thou didst effect the world’s
expansion and whereby millions of rivers began to
flow.” pP. 3
gigT Y€ Ed Fere i fIm I T€ BY eI U
By the utterance of the single word ‘Onkar’ [The
Formless One], the entire world got manifested, and
this “Word” came to pervade every being, which is
called “So Shabad’ [That Word], and ‘Ek Shabad’ [One
Word] -
‘One Sole Word in my life-breath abides, where-for

into transmigration I shall not fall again.’P. 795
gq AEE W3 Y'fs gAg T 97713 A & wrer

They (Sidhas) said, “O Nanak! if we accept your
assertion that here existed only God, then tell us
His attributes.” Guru Sahib replied, “’Sachidanand’
[an embodiment of truth, intellect and bliss]. He is
ever true; He is sentient and is ever in supreme
bliss.”

They said, “If He is an embodiment of bliss,
then from where has come pain and suffering?
Wherefrom has come the world?” It is a very
profound question? It is from here that Gurmat
(Sikhism) begins and becomes separate and distinct
from other religious faiths. Faiths other than Sikhism
reach up to the soul, but in our faith, above the soul
is the miracle of Divine grace, and then we attain to
the Supreme Soul. This is the big difference between
Sikhism and other religions. Practitioners of Divine
Name meditation, spiritual seekers and philosophers
can know and appreciate this, but rest of the world
fails to understand what is being stated here. Rare
is such a soul who grapples with this fine and
subtle question.

They (Sidhas) said, “O Nanak! when there was
only Waheguru (God)! Waheguru! everywhere ,
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wherefrom did torment or suffering come? From
where did the world come into being?”

The actual words uttered by them are recorded
by Guru Sahib in ‘Sidha Gosht” [Conversations with
the Divines]. The question posed by them was -

‘Friend: By what device is the world created? By what
Lgf_‘lgi_ction is it destroyed?’ P. 946

g fag fafe aq €ud vaur fag fag efy

faafr areti

Then how did this world come into being? And
how should sorrow and suffering be destroyed?

Guru Sahib said, “O divines! by the sweet will
of the Timeless One, by Divine Ordinance, an
element came to be created, which is called ‘haumein’
(ego). That ‘haumein’ (ego) created the entire expanse
of the world. From ‘haumein’ (ego) was created ‘Maya’
with three attributes, and from this ‘Maya” came into
being five subtle elements - word (speech), touch,
beauty, relish, smell. After them came into being five
material elements - air, water, fire, sky and earth.
Thereafter, began the creation of the world.”

‘From the True Lord proceeded the air, and from air

came the water.

From water, God created the three worlds and in every

heart He infused His light.” P. 19

e 3 y=aT Ffewt y=d 3 A% Jfe

A8 3 fggeg Afamt wfe wfe 7f3 mifel
So Guru Sahib said, “In ‘ego’ the world came

into being -
‘In egoism does the world draw birth -

In forgetfulness of the Name it suffers.’P. 946
g fefe aar Gud yayr 37 ferfed ey

yreti

So, holy congregation! Guru Sahib laid down this
postulate - “Suffering comes in the wake of
forgetting the Name. And if the Name Divine is not
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forgotten, then no suffering or torment is.”

Listen very carefully and try to understand the
Guru’s edict. When you understand carefully, then
continue following what I am saying. But if your
mind wanders, and children continue speaking, then
there is a hurdle in understanding and subtle
thoughts seldom enter the mind and the real thing
or substance cannot be grasped.

Guru Sahib says, “All the suffering, agitation,
disease, and bafflement in the world are due to
forgetting the Name Divine.”

At one place, Guru Sahib says -

‘By devotion to the Lord are we made free from
maladies, and joyful.’ P. 612
gfa #7arq waar waeTEl
He, who worships God, is not afflicted by any
disease -
“Whoever the Lord, true friend has forgotten, is as by a
million afflictions gripped.’ P. 612
fam & HaT I ATl fSF B §€5 AT
et
He, who becomes forgetful of God is invaded
by not one but millions of diseases. So the cause of
man’s suffering is his forgetfulness of the Name
Divine. The Guru’s edict is -

‘Very powerful are lust and wrath in this world.’

P. 1060
gfd wWTa™g@ wmgar waereti

Guru sahib says, “All the expansion that man is
doing in the world is of pain and suffering; the warp
and woof, he is making is that of pain and suffering.
Who is there in the world who is beyond the grip
of these five desires? But Guru Sahib has recorded
alongside the remedy also of these ailments. If you
want joy and peace, then -
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‘Those serving the True Guru (holy Preceptor) alone
obtain bliss,
Through the holy Word to God united.” P. 1060

g Aefe A gy yefo Ae mAafe fustfeeri

You should render service to the True Guru
(Holy Preceptor). It is for this that we have got
human birth -

‘Through the Guru’s service, the Lord’s loving
adoration is practised.

Then alone is obtained the fruit of this human body.
Even the gods long for this body.

So, through that body of thine, think thou of rendering
service unto thy God.’ P. 1159

Ig Aer 3 gaifg awtetn g feg waw €t
yret il

fer €9t a€@ fmwafa €< 7 €9t g Ifg at
Ael

So, service of the Guru (holy Preceptor) is the
best -

‘No service is equal to obedience to the Guru.’
wrfaryT m &9t ATfag AET

If we obey the Guru Granth Sahib, then our
service is noble and superior; but if we do not obey,
then our service is not that superior. The greatest
service is that of obeying the Guru.

‘God approves the singing and hearing of those who
accept the True Guru’s dictate as perfectly true.”

P. 669
arrfewr gfewmr fga ar gfs grfe yre
fas Afgarg at wfarm Afs "Afg afa W&t

If there is no obedience to the Guru’'s edicts,
then mere singing, howsoever melodiously and
zealously, is of no worth. It can be ‘art’ all-right
which may impress the listeners, but it does not go
deep within the self, and cannot afford any real joy
and peace.



So, Guru Sahib says that the whole world is full
of sorrows and sufferings -
‘Painfully is worldly wealth garnered,
Falling away, 5g?_rmg it causes.” P. 1287
gyl gal Ad: Afe g sarfa eyl
Whomsoever you approach, you find him full
of sorrows. Nobody says that he is happy and
contented. You may talk to anyone, he says that his
life is full of sorrow - less or more. Guru Sahib
says, “So long as man does not meditate on God’s
Name, he cannot be happy, but -
‘I have seen the world to be such a gambler that
though neglectful of the Name, it seeks happiness.’
p. 222
AT Aq Sfywmt gwratl AfT Y WA W
farrati
There is no joy and peace without the Name.
Therefore, the whole world is suffering -
‘Nanak, without the True Name, no one’s hunger is
satisfied.’ P. 1091
3&5q A9 & fas far & sat gy
Without practising Divine Name contemplation,
the hunger of the mind and sensual desires is not
satisfied. It is very difficult to comprehend the Name
Divine and its meditation. In Guru Granth Sahib,
there are some words, which occur again and again,
such as - mind, Name and ‘Shabad’ (holy Word).
These words are polysemous (having several
meanings). It is very difficult to understand - what
is ‘Naam’ (God’s Name) and what is ‘Shabad’ (holy
Word)? Because Guru Sahib says -
‘“Without absorbing the holy Word none has attained
the Name.’ P. 124
fag A€ a0 & UT€ ............. Il
First will come the ‘Shabad’ (holy Word) and
then the Name. Then what is ‘Shabad” (holy Word),
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and what is Name? It takes a long time to
understand this. Until he attends the holy company
fully, listens to the discourses of perfect holy men,
accepts them as true and follows them, he can
neither obtain the Name Divine, nor attain to the
holy Word. So, Guru Sahib says -
‘Beauty satiates not one’s hunger.
When man sees beauty, then hungers he all the more.
As many are the joys of the body, so many are the
pains which cling to it.’ P. 1287
gut gy & €39 7 eyt I gyl
A3 gF Adld & 33 sarfg gyl
All the joys or relishes - of clothes, food,
vehicles, houses, women, children, positions and
offices - add to man’s sufferings. There is not just
one joy or relish -
‘When so many are the relishes of the human body,
how can then God’s Name secure an abode in the
heart? P. 15
g3 gF Aatg & & wfe &H &=
Until the body is emptied of these pleasures
and relishes, the Name Divine cannot become lodged
in the mind and heart. So Guru Sahib says, “Why
are you talking of one-two or four persons?
Outwardly all appear to be happy and contented to
you, but within everybody are eating sorrows like
wormwood.” Such is the Guru’s edict -
Refrain: The whole world is suffering, O Nanak... ...
grgaT - €4l AT HATT, Fad eHiHT -2, 2.
Yyt AF HATT, 3T THIAHT,........ -
2.
‘The young bride bemoans her Lord’s absence.
Saith Nanak: The whole world in suffering is involved.
Such alone in the end triumph as to the holy Name are
attached.
No other ritual avails.’ P. 954
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g8t 3¢ a7fg FITI

375d gYPAT AT AATT Il

W& 7@ met fafe afen

n@at aan & B4 el

Mardana was accompanying Guru Nanak Sahib.

He said, “O True Sovereign! your edict is that the
whole world is suffering. Are the persons having big
bungalows, vehicles or conveyances, servants and
attendants, huge bank balances, sons and daughters,
charming wives, friends and comrades, positions and
offices also unhappy?”

Guru Sahib said, “O Mardana! unless and until
the mind enters the realm of joy and becomes
aligned with God, the embodiment of ‘sat” (truth),
‘chit’ (intellect), ‘anand’ (bliss), man’s pain and
affliction cannot depart. ‘Maya” (worldly riches) can
never give joy and peace. ‘Maya’ has three defects.
There is no satiation or fulfilment in it. Man’s
appetite for Maya is never satisfied. Secondly, it
never remains with a person for ever. The more man
has, the more he demands and craves for. Therefore,
no joy comes out of it. It only adds to his painful
longing. So long as there are sensual desires, there
is no joy or peace because joy or peace can be found
only in its right and proper place. So long as man
does not reach the abode of peace, there is no joy
or peace. This will become clear to you with the
help of an example.

Once there was a king. He got a ‘nau-lakha’
(worth nine lakhs) necklace made for his daughter.
The daughter was very much pleased. One day,
alongwith her friends, she went to bathe in a pond.
She removed her clothes as well as the necklace and
placed them on the bank. When she came out of the
river after bathing, she found the necklace missing.
Search for the necklace was made everywhere. No
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animal had come out of the river who could
possibly take it away. All around security guards
were posted. Then where did the necklace
disappear? When it was not found after extensive
search, it was announced with the beat of the drum
that anyone who found the necklace or its
whereabouts would be rewarded with half its cost
(i.e. 4.5 lakh rupees) instantly. All the people started
looking for the necklace, but it was found nowhere.
Nobody could lay his hands on the necklace.

One day, a woodcutter was cutting wood in a
hot summer month. Feeling thirsty, he set out in
search of water, and wandering thus, he came to the
bank of a pond. He thought of bathing too in the
pond. Removing his clothes, he started drying up his
sweat. While sitting on the bank, he looked at the
water. He was surprised to see the necklace lying at
the bottom of water. He was delighted. Many desires
and fancies rose in his mind. To take out the
necklace, he dived into the pond, but only mud
came into his hand. After guessing the location of the
necklace he dived a second time, but again mud
came into his hand. When after trying several times,
he saw that only mud came into his hand, he
thought of the king’s proclamation according to
which the information-giver of the necklace too was
to be rewarded with half the price of the necklace,
and decided to inform the king about it. He went
to the king and submitted, “Your majesty!
accompany me with your divers; the necklace has
been found.” All reached the pond in haste. The
divers were shown where the necklace was lying at
the floor of the pond. They said, “It is not a difficult
task. Only a single diver will retrieve the necklace.”
The diver tried hard but every time, he returned
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with only mud in his hand. At last, they gave up
in disappointment. In the meanwhile, a wise and
enlightened holy man happened to come there.
Seeing the gathering of people, he remarked, “O
king! what is the matter? Why is there such a big
crowd?” The king replied, “Reverend sir! the
necklace is visible all right but when a diver dives,
it does not come into his hands.” The holy man
said, “Show it to me.” Looking into the water, he
said, “What was the need of such a crowd? Only
one person is enough.” The king said, “Your
holiness! we have tried hard but in vain.” He said,
“Bring some agile person to me.” The man came
near him. The holy man said, “Look brother! climb
up the tree, look at that branch on which there is an
eagle’s nest from which is hanging the necklace. It
is the reflection of the necklace which is falling into
the water.”

Climbing up the tree, the man retrieved the
necklace. It is an illustrative story. Its underlying
meaning is: the world is searching for joy or peace
at a place where only its reflection is falling but in
reality, joy or peace does not lie there. The entire
world is working hard day and night. Human life
is going waste in search of this happiness. But Guru
Sahib says - “O dear! it is not in this manner that
you will find joy.” Such is the Guru’s edict -

Refrain: How may the mind then find peace? With-

out devotion to the Name Divine comes
not joy.

grgaT - fag H& gild Al -2, 2.
fas ofs a0 & @iz 7€ -2, 4.

‘A man may enjoy a beauteous couch, numerous
pleasures and all sorts of enjoyments;
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And may possess mansions of gold studded with
pearls and rubies and plastered with fragrant sandal
dust.’ p. 707

HeT Ad mrar Yy 377' gare U'H'II

farg Ffes des marg sfe w3t ald i

He has golden mansions decked with fragrance
of sandalwood and is wearing pearls and diamonds.
‘He may further enjoy pleasures after his heart’s desire

and may be free from anxiety.’ p. 707
W& feg gy wieer fag a7 fegadi

He does not suffer from any kind of want; there
is no difficulty and hurdle in his life. Whatever
pleasure he desires, he partakes of it. Guru Sahib
says -

‘If he remembers not the Lord....”  P. 707
7 yg fefs & wreet .............. I

What will be his state?
......... he is like a worm in ordure.” P. 707

.......... fermer & ala |
Those who are without the Name or are
unmindful of it, their state is no more than this -
‘worms of ordure’.

‘Without God’s Name, there is no peace. In what

other way can the soul find joy or peace?’P. 707

fag afs & & Aifg dfe fag fafa wg gid i

So, how hard does man try to make

acquisitions! He leaves his native land and goes
abroad. He goes far away from his home and family.
But I have travelled everywhere; I saw no joy and
peace anywhere. Everywhere there is wailing and
moaning. It is however, true that when their dollars
get converted into rupees in India, they become
thirty to fifty times. So, here we think that they are
happy, but they have no peace of mind.

Guru Sahib said, “O Mardana! for nothing do
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the owners of bungalows, vehicles, big business
houses and factories appear to be happy to you, but
they have no sleep at night. They try to get sleep
by eating sleeping pills. They are under such mental
stress that they cannot bear. They take recourse to
indulgence in sensual pleasures to find joy and
peace. But nowhere do they find peace. If there is a
‘rati’ (a little quantity equal to .11 milligrams) of joy,
in its wake lies a ‘maund’ (a weight about 40 kilos)
of pain and suffering.”

While travelling from place to place, Guru
Sahib reached a place which is recorded as ‘Satgra’.
There lived a very handsome “seth’ (rich or wealthy
man). He had a thriving business. He had many
servants at his beck and call ready to carry out his
orders. Seeing him, Mardana got a false impression
and said, “Sir! this man appears to me to be happy.
He is sitting very calmly.” Guru Sahib said, “O
Mardana! without devotion to the Name Divine, no
man can be happy. He, who meditates on the Name,
is happy and contented in whatever state he may be

‘Anyone living in a battered hovel, his clothes
tattered,

Without high caste, respect or honour, in wild places
wandering;

Without friend or sympathizer;

Without wealth or fine form, relations or associates -
Should his heart with love of the Divine Name be
suffused,

Is king over the whole world.

By touch of dust of his feet is the mind liberated, and
Divine pleasure won.” p. 707

grgT get gust wig Afg f&ari

afs & ufg & meg @fews ghiaTi
firg & fes gx gudle fag Aa & (A&7l
afs s wx fdaTi
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He, whose mind has been enlightened with
God’s Name, attains to supreme bliss because he is
in a state of Divine ecstasy.”

If Bhai Mani Singh was being hacked to pieces
limb by limb and yet he was not uttering a cry of
pain, and there was joy and bloom on his face, it
was because he had understood the secret of life and
death.

‘Saith Kabir: Death that terrifies the world, to me

brings joy:
Through death alone is attained the supreme, the
perfect bliss.’ P. 1365

fAr Wed 3 Aq 3 WG His WEEl
H3E gt 3 yTEPA yaE UaHBE Il

Guru Sahib says, “O Mardana! without God'’s
Name no man is happy. Outwardly, he may appear
to be superior and very happy, but within, he is
stricken with the canker of wood-worm. Go and find
out for yourself from the seth whether he is happy
and contented.” While Guru Sahib went ahead,
Mardana approached the rich man.

When the latter got free from work, he asked
Mardana, “Dear brother! tell me what business you
have with me; you are sitting silent.”

Mardana said, “O seth (richman)! I haven’t come
to purchase any commodity. I have come to talk to
you in private.” The richman took Mardana in the
adjoining room. Seating him on a bedstead, he said,
“Brother Mardana! tell me what you have to say to
me”. Mardana said, “O richman! my holy preceptor,
Satguru Nanak Sahib says - ‘None in the world is
happy and contented. If there is anyone who is
living in joy and peace, he is a lover and
worshipper of God. But I am under the illusion that
a rich man having huge mansions, beautiful
vehicles, numerous obedient servants and thriving
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business and trade is happy and contented. But my
True Guru says - ‘No Mardana! richmen do not
have access to the place where abides joy and peace.
Maya (material wealth) never affords joy; it brings
pain and suffering.” Kindly tell me - what is the
reality?”

No sooner did Mardana utter these words, the
richman started weeping bitterly. Mardana was
surprised to see his unhappiness, and amount of
sorrow he was keeping buried in his heart. Mardana
comforted him and said, “Seth Ji! my Satguru (True
holy Preceptor) has come into the world to remove
the sorrows and sufferings of the people, and he says
that-

‘The whole world in suffering is involved.” P. 954
75 gyt AT AATT I

You come with me to him. But tell me the cause

of your suffering and grief.”

The richman said, “I am at a loss to understand
what to tell you. My wife had fallen ill. During her
illness, she said to me - “What comfort are you
giving me now? The moment my funeral pyre
becomes cold, you will take a second wife. Woman
does sit all her life in the memory of her dead
husband, but man never does so. He marries again
after the death of his wife.” So I did such a deed by
which she might be convinced that I could never
marry again. But contrary to our fears, she recovered,
and after her recovery she forgot everything. Now
before my eyes, she enjoys herself with other men.
But I cannot do anything except watch helplessly. So,
Bhai Mardana! such is my grief that I cannot describe
it to anyone. These mansions, orchards, parks and
fountains do not give me any pleasure and
happiness.”
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At this, Bhai Mardana said, “Then accompany
me to Guru Nanak Sahib.” Both the rich man and
his wife came into Guru Sahib’s presence.

Guru Sahib advised them, “O rich man! you are
talking about yourself, but in fact, the entire world
that falls within the sphere of time and death,
whether they are angelic souls, or human beings, are
involved in suffering. The denizens of ‘swarg’
(Paradise) and Indra-lok (Abode of God Indra and
other gods) are unhappy. Our world is called
‘Mrityu-Lok’ (region of death) because here man
comes only to die. He lives here for a short period
and then departs. It is called ‘Karma-Bhoomi’ (Realm
of action). If man does some good deeds, he goes
to a nice place, but, if he does evil deeds, he goes
to a bad place. If we do virtuous deeds still further,
we obtain the first sphere or region which is called
‘Gandharav Lok’ (Abode of celestial musicians).

They whose desire is for paradise, obtain this
sphere -
‘Charity and alms that one gives allege to the
Righteous Judge.’ P. 1414
Y& g5 7 g€ AF gaw aife a mrEti
They obtain joy and comfort which is hundred
times that of a king with a vast empire. Those who
atain to the sphere above this - ‘Dev Gandharb Lok’
(Abode of the gods and their musicians) obtain joy
and comfort which is ten thousand times that of a
temporal king. In ‘Pitar Lok’ (Abode of the dead
forefathers) this joy becomes ten lakh times. In
‘Swarag Lok’ (paradise) it becomes ten crore times
and in ‘Indra Lok’ (Abode of Lord Indra), it is one
thousand crore times that of a king on the earth.

Guru Sahib says that above the Indra Lok, joys
and comforts continue increasing in Karamdev Lok,
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Ajaandev Lok, Prajapat Lok, Brahm Lok, Shiva Lok, and
last comes Baikunth Dhaam (Paradise), the eleventh
sphere. Death continues upto this sphere. Beyond this
starts the deathless or timeless spheres - Saram
Khand (Realm of spiritual endeavour), Karam Khand
(Realm of Divine Grace), Sach Khand (Realm of Truth
or Eternity). So Guru Sahib said, “Look! God Indra,
even though he was one thousand times happier as
compared with men, yet he became so deluded in
sensual desires, that -

‘Seeing Saint Guatam’s wife Ahalya’s beauty,

Indra was stricken with lust for her.

For ravishing another’s wife, he was cursed to receive
a thousand marks of vulva on his body for which he
had to repent.”  Bhai Gurdas Ji, Var 10/18

aan a7fd mfafenmr fard efy fég Faeri
¥g wfy e Aay & Ffe AOR IO UETETI

He went wrong for a woman. The saint cursed
him to receive a thousand marks of vulva on his
body. As a result, he could not show his face to
anyone. Then he wept a lot over his folly.

‘Indra had to wail, as with thousand marks of infamy
was he branded;
Persuram wailed as powerless he returned home.
Ajai had to wail as horse-dung he had to swallow that
he gave in charity.
On such as these falls chastizement from the Divine
Portal.
Rama wailed when exiled,
And thought of separation from Sita and Lakshman.
Ten-headed Ravana wailed on losing Lanka
He who by beating a hand-drum eloped with Sita.”

P. 953-54
AIAT €& € fég Jwfewmi yam o 7 wfa
wrfenr i
WA H §< Fwm yifel AAt egorg E AATfEl
g g fsarsr Ffewmi AlgT synE fegfz
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arfen Il
ié}??fﬂg’é'a'arafeuf#fa'ﬂ?wwﬁaﬁg'
grfe

Guru Sahib makes mention of the high and
mighty who had to wail like this -

‘Wailed the Pandavas who were turned into

labourers.’ P. 954

gefad yisg & HETI

Pandavas cried when they were obliged to work

like labourers. Bhima became a cook; Arjuna became
a eunuch and started teaching dance; Nakul and
Sehdev started looking after cattle and horses, and
Yudhishtra started teaching dice-game. At that time,
they all wept secretly -

‘Wailed the Pandavas who were turned into labourers-
Those who in the Lord’s presence had passed their
days.

Janmeja wailed as he was gone astray;

A single lapse turned him a sinner.

Sheikhs and other categories of the holy in Islam wail,
Lest to them in the last hour should suffering befall.
Kings wailed as they got their ears pierced, from door
to door begging. P. 954

gefe yisg € Hgal fAx & gt 393 Tgfai
g AsHAT yfe afewti Eat arafe yrut gfemti
gefa Ay watfea ulg i »fg afs vz sra gtz
ET'v:-'fﬁra'rr-?'6?25'us'ffs,rllurfa'urfa'HTEvrﬁrg”ffw;fr
qATIE

Bharthari wailed, and so did wail Gopichand. -

‘The miser weeps when his amassed wealth parts
company with him.

The learned man weeps when his learning fails him.
The young bride bemoans her lord’s absence.

Saith Nanak: The whole world in suffering is involved.
Such alone in the end triumph, as to the holy Name are
attached.” P. 954
ieﬁ)rcﬁm#vaua'r-rrfs// ¥fsgz d=fa farns
argrrE i
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g8l 7 &7fT FITI ST TUPHT AT HATT I
W3 &6 ret fafe afen
He, who imbibes faith in the Name Divine, who
accepts the Name as true, shall be victorious in the
world -

‘No other ritual avails.” P. 954
Weat qan & BY eI
The rest are just wasting their energies in idle
pursuits.
‘I have seen the world to be such a gambler
That, though forgetful of the Name, it seeks
happiness.” P. 222
AT @q Efywmt gwratn Afs gy W@ FH
farrati
So, the essence of the entire discourse is that if
we become forgetful of God, become alienated from
Him, and love and devotion for the Name Divine
does not awaken in us, then there is no joy and
peace. The whole world repeats ‘Rama, Rama’
(God’s Name) mechanically but devotion for the
Name arises in the heart of a rare person. Everybody
utters ‘Waheguru, Waheguru’ (God), but Guru Sahib
says -'O man! without the mind’s absorption in the
Name, you are yet outside, you haven’t gone within.
Learn the art of going within the Name; i.e. getting
absorbed in it; try to go within the Name.
‘All repeat God’s Name:
But mere utterance brings not attainment of God.’
P. 491
I TH AF & Fd afed T & Jfel
Guru Sahib says that one has to believe in the
Name. The state of believing is a different stage. First
stage is that of listening to the Name; then is the
stage of believing; then comes the stage of lodging
the Name within and last is the stage of attaining to
the Name. So, there are four stages. These are called
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inner meanings. Therefore, as long as we do not
believe in and accept the Name - it will sound
rather strange because we do talk about meditating
on the Name, reflecting on the Name, and listening
to the Name, but believing in and accepting the
Name is something new we have heard about. But
Guru Sahib has been teaching us right from the very
beginning -

‘Inexpressible is the state of faith;

Whoever attempts this, shall in the end regret his

rashness.

This state pen and paper cannot record,

Nor cogitation its secret penetrate.

The great immaculate Name of God

May only be realized by one

Whose mind in faith is firm-fixed.’ pP. 3

W& at arifg aat & afel & & a9 fug yg el

grafe asw & fsysargi WE ar gfs adfs

gterg i

AT a7y fadrs Jfen 7 & Wfs ae Hfs afen

First comes the state of listening to the Name

Divine, then that of believing in it. As long as the
faith in the Name does not come to be imbibed in
the heart and mind, man’s doubt or illusion is not
dispelled. So, the basic rule is that we become
afflicted with maladies -

‘By forgetting the Lord all the ailments cling to man.’
P. 135

YygHAg 3 giewt fewrufs Ag Fari

‘Man forgetful of the Lord in pleasures has involved

himself.

Thereby is the body with maladies infected.’

P. 1256
YAW fertfa ate am Fari 3+ 3fs @fs use gari

So such is the edict -

Refrain: Diseased does one become,
When forgotten is the beloved Lord...
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grgaT - gait a AEle,
FBET AE IH fywmrar -2, 2
g8e A€ IJH fywmrar -2, 2
gart T AEE,.............. -2

Guru Sahib has counted four serious ailments
or diseases -

‘One malady is alienation or separation from God,

another is hunger.

Still another is torment of Yama’s (Death’s) minions

aggressive.

Another pain is the disease that rushes to grip the

body.

Thou simple-minded physician, seek not these to treat.’
P. 1256

gy @837 feg vy gyl feg €4 AIITT

AHE T

fsggg?qraa?afa'wfaﬂéea-?a‘erg'

BTIE

‘The pain of separation from the Lord brings torment

to the body.

Brother: Therefore is not your treatment efficacious?’
P. 1256

9T J< TY I AIlGN WAT ©7F ZA & 9l

None is cured with medicines, howsoever hard
he may try by visiting the hospital. If one ailment
gets cured, another happens to afflict man, and this
process continues endlessly. It is because we have
not reached the root cause of all ailments and
sufferings. The medicine cures only on the surface
and does not go to the root cause. Guru Sahib tells
us the root cause of all maladies -

‘Men forgetful of the Lord in pleasures has involved
himself.

Thereby is the body with maladies infected.

The blind mind to chastisement is subject.

Thou simple-minded physician, seek not these to treat.’
P. 1256
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yAy fertfo ate am garil 3+ 3fs @fe y&€ Fari
W& T 3§ M8 Aafel €€ & 38 €7 Ffel

Sovereign Guru Nanak Sahib was then just
sixteen-seventeen years old. For the past two-three
months he had been lying on the cot without
speaking and eating anything. Sometimes, whenever
he felt like, he would go outside to the place where
some saint or holyman was praying to have a
glimpse of him. Going to him and after giving him
Divine light and understanding, he would return
and lie on the cot again.

One day Bebey Nanaki (Guru Sahib’s sister)
entreated him intently, “Dear brother! today, if you
don’t eat anything, I will also stop taking food.” It
was because she loved her brother and those who
love, feel for the beloved ones. So Guru Sahib would
occasionally put something in his month. His health
became weak. People started saying, “Look! he is
the only son of his parents. Perhaps, some evil spirit
or ghost has clung to him, or may be, he is under
the influence of some demon. Why don’t they get
him treated from anyone?” One day, people said to
Laloo Ji, “Advise your brother to get his son
treated.” He came and said, “Respected brother!
people are expressing different kinds of opinions
about Nanak’s health. Are we short of money? Get
him treated from a physician.” Mehta Kallu Ji got up
at once and went to Vaid Hardas Ji, who was a well-
known physician of the area. He was the Raj-Vaid
(king’s or court physician). When the Vaid saw him
coming, then out of respect for him he placed a
stool and said, “Mehta Ji, please have a seat. After
disposing of the patients, I shall talk to you.”

Getting free, he asked, “Tell me! what brings
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you here?”

Mehta Kalu told him everything. “For a long
time, Nanak Ji has neither been speaking nor eating
anything. We do not know what has happened to
him. Secretly, I have been doing everything to ward
off any evil spirit clinging to him.” The Vaid said,
“There is nothing to worry about. I shall come
tomorrow and examine him. He will be all right with
a few medicinal powders. Let him remain on empty
stomach, so that I may be able to check his pulse.”

So next day, the Vaid came. Seeing him from a
distance, Mehta Kallu Ji received him respectfully.
A stool was placed near Guru Sahib’s cot. Vaid Ji
sat on the stool. Mehta Ji said, “It is here that he is
lying. Now you may examine him. We get tired of
calling him, but he gives no reply.”

At that time, Vaid Ji called him by his name -
‘Nanak, O Nanak!” He observed that Guru Sahib was
not making any answer. Removing the cloth sheet
from him, he caught his wrist. Putting his arm out,
Guru Sahib sat up and asked, “Vaid Ji! what are you
doing?”

He said, “Nanak Ji! I am examining your health
what you are suffering from - flatulence, or excess
of heat or something else. I shall give you medicinal
powders accordingly. A few powders will cure you
fully, and you will become hale and hearty.”

Guru Sahib said, “Vaid Ji! why are you wasting
your time?” This is what he said -

‘The physician was sent for to prescribe a remedy.
Seizing my arm, he felt my pulse.

The simple physician knew not that the pain was in
the heart.” P. 1279

2T gufour Feat yafs €€8 gl

F8T ¥¢ & ASE JgT IBH HTI
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Guru Sahib said, “Vaid Ji! I am not suffering
from any malady that you can diagnose. How many
diseases do you know about?”

He said, “Nanak Ji! I know the cure for all the
maladies mentioned in medical books. Besides, I
also know the cure for all other ailments related with
them.” Guru Sahib said, “How many are the
principal ailments?”

He said, “Sir! they are ninety-nine.” Guru Sahib
said, “I am not suffering from anyone of these
maladies.” The Vaid was overcome with devotion
because he had already heard how Guru Sahib had
taught the Hindu Pandit, Shastri (well-versed in
scriptures) and the Syadd (Muslim Cleric) who
taught Persian and Arabic. He thought, “Today it is
my turn to learn medicine from Guru Nanak Sahib.”
The Vaid was overcome with faith and devotion.

So he said, “O Sovereign! then kindly tell me
what is the matter with you? Why are you lying in
this manner?”

Guru Sahib said, “Vaid Ji! I am not suffering
from some physical or worldly ailment. I am stricken
within my self by a powerful devotional longing.”

‘Sit not idle those who, in their heart, have intense

yearning.

Day and night in their eyes flows love’s slumbering.

On an endless march urges them, one sole longing.

Know they not any place before their love’s meeting.

So ever and ever are they moving.’

Bhai Vir Singh Ji

At3 fi'g fAat 3 ygt € &g wav a9t gfde |

fsg- =8 3=t at ates & fed avg yg =fIe

fed mars sart st Aiel § &g W33 €37 et

THE" @3 Wa & a8l 7 978 y¥ f53 fde
Guru Sahib said, “I am in love with the Lord.”
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Refrain: There is a pang in my heart;
This the simple physician knows not .
grgaT - Had aaaq B8 H HTfg,
FBT T AT AEET -2 , 2.
g8T € 3T_fATEET -2, 2.
Hd qga a&d MTfd,............. -2.
He said, “Vaid Ji! in your medical book, there
is nothing which can cure my ailment because my
cure lies in meeting and uniting with the Lord, and
this union is not obtained through any medicine.”

At the same time, Guru Sahib posed this
question to him: “Vaid Ji! are you hale and hearty?”
Hearing this, the Vaid was frightened and feared
that Guru Sahib would derive some serious
conclusion.

He said, “Nanak Ji! according to health Science,
I am healthy; all the three elements of ‘vai’
(flatulence), ‘pit’ (bile) and ‘kuff (phlegm) are present
in me in equal measure. Man falls ill if there is
decrease or increase in any element. So I am all
right.”

Guru Sahib said, “What to speak of you, there
is none in the world who can be called perfectly
healthy. You do not know that all the maladies arise
in the mind. If the mind is healthy, then the body
too is healthy. If the mind is not healthy, then the
body can never be in sound health.”

Somebody has recently written a letter to me
from America which corroborates the above. He
watched a film in which maladies were being
discussed. He wrote: “A doctor has made an
experiment in America which proves that if man
becomes mentally satisfied and he imbibes perfect
faith that he is not sick, then he is fully cured.”

Guru Sahib had already told us that if the mind
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is not healthy then the body does not remain
healthy. Just reflect over this. If a man’s mind is in
the grip of anxiety, he will not digest anything he
eats. All his cells will start getting destroyed. In our
body there are 215000000000 cells. If man is
overcome with lust or anger, his body becomes
infected with disease -

‘As borax melts gold, lust and wrath waste the body

away.” p. 932

Iy FT Jfewr ¢ ard I fA€ dFe5 Farar

ey

Guru Sahib said, “If the mind is healthy and

disease-free, then the body too will be in sound
health. If the mind is infected with disease, then the
body can never be healthy.”

The vaid (physician) said, “True Sovereign! I
haven’t followed what you have said. Kindly tell me
- does the mind too become diseased or unhealthy?”

Guru Sahib said, “The mind is very sick. If the
body falls ill, then nothing is the matter; at the most
the body is got rid of. But if the mind becomes ill,
then severe punishments do fall to man’s share. He
suffers pains and torments. Sickness of the mind is
a very serious disease. So, if the mind is infected
with disease, then the body too is stricken with
disease.” Guru Sahib said, “Except the Guru (Perfect
Holy Preceptor), the rest of the world is suffering
from various ailments.” Diseases have been divided
into various types -

‘On man is cast the malady of egoism.
The elephant by the malady of lust is subdued.”

P. 1140
g@N T wzy F§ €laTI aw Ffar Hars g
BtaTi

The elephant suffers from the malady of lust. In
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order to trap him, a paper she-elephant is put up
and the pit is covered with a roof of straw. The
elephant comes for the she-elephant and falls into the
pit. There he is kept hungry and thirsty. Then after
subduing him, he is taken out.

‘By the malady of sight are moths destroyed.’
P. 1140
ferfe gfar ufe we udari

When the earthen lamp is lit, many moths come
and get burnt to death.
‘By the malady of listening to sound is killed the
deer.’ P. 1140
are Jfar ufy arg gdari
In olden times, deer used to be caught and
killed by ringing the bell. Charmed by the sound,
the deer straightaway fell into the hunter’s trap.
‘All creatures that are visible are by maladies gripped.

The True Guru (Holy Preceptor), God-united alone from
malady is immune.” P. 1140

7 7 e F F datn dar afaz Har afagg Jati
All the world that is visible is stricken with
various diseases, whether one is a king, or a poor
man, or a rich person. Except the Guru, all others
are infected with maladies -

‘By the malady of taste is the fish caught.” P. 1140

afar wig & i
The fish is afflicted with the malady of the
tongue. Putting some food on the hook, it is lowered
in water. The fish devours the food alongwith the
hook, for which she has to die.

‘By the malady of smelling is the humming-bee
destroyed.” P. 1140
gAE Jfar g=g faasard i
The malady of smelling proves to be the
humming-bee’s undoing.
‘By the malady of attachment is the whole world
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gripped.’ P. 1140
JF Jar & AAE HATTTI
Guru Sahib says that the whole world is bound
by the malady of attachment, and thus entangled, it
continues to suffer pain and torment.

‘In the malady of Three qualities do evils increase.”

P. 1140
fgfafa gar Wfg g fgarari

Bound in the Three Modes of Maya - rajogun
(passion, emotion), tamogun (dark and evil), satogun
(virtuous and noble) -

the whole world is slumbering totally forgetful
of its true goal or purpose of life -

‘The world is asleep in Three Modes and doubt, and in

slumber its night (life) passes away.’P. 920

faaot aret Aarg gt F37 gfamr dfs feareti
He departs from the world after wasting his

entire life, caught in this malady -

‘Man in malady is born, in malady dies.

Gripped in malady, through numerous births wanders.

One bound in malady, no poise finds.

Without the True Guru’s (Holy Preceptor’s) guidance

no way goes the malady.’ P. 1141

gar wagT gai AW Far fefa fefs 73t gant i
gar 47 gz g3t & v fag AfIFT T F3fT
o "<
So, here has Guru Sahib finally pronounced his
verdict that unless and until man receives the ‘Gur-
mantar’ (Guru’s initiatory chant or formula) by
adopting the Guru (Holy Preceptor), and attains to
the holy Word by practising the Guru’s chant, and
rises from the ‘Shabad’ (holy Word) region to the
region of the Divine Name, his malady is not cured

‘“Without the True Guru’s (Holy Preceptor’s) guidance
no way goes the malady.
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To whomsoever is the Supreme Being gracious,
Grasping by the arm, from malady frees.
Snapped are bonds ...’ P. 1141

5 Af3grg da@r a3fac & A< yggdiv famg
gtat efenri
g9 ydfz dag afe sfenmi g dus
................ ]

Here, Guru Sahib has again stated as to when
the bonds of the world are snapped. He says that
bonds are broken when man obtains the company of
a perfect holy man -

‘Snapped are bonds, as is holy company found.

Saith Nanak: The Guru my malady has annulled.”
p. 1141

ge dus ArgRqa ytfewri g FEd Jfd TT
fwerfenr i

The vaid (physician) said, “O Nanak! kindly
explain this in a little detail. I have not been able
to understand what you have said because I have
heard this for the first time. I do not know what it
is.”

Guru Sahib said, “Look! the mind suffers from
not just one disease. It is full of maladies which lead
to serious consequences.” The tongue is just four-
fingers long. If it is used to recite God’s Name -
Ram-Ram, Allah-Allah, Waheguru-Waheguru - then
the chains of Yama’s agents are severed.

‘If thou contemplate the One Lord with total
concentration of mind,

Thou shalt not fall into Death’s noose.’

Akal Ustat

g5 fgz fag feq fonfeGn a8 a7 & g9 &
HTfEe I

‘One of foul tongue from the Divine Portal is cast off.
The mouth of such a one is spat upon.

The foul of tongue is reputed foolish,
And receives shoe-beating as punishment.” P. 473
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fear @garg Aetd Wfad gar fea utfel
fear way watd yteT & AATE

Guru Sahib says that, “He who is harsh-tongued
receives punishment in God’s Court. Man speaks
harshly and arrogantly. He considers himself big and
important and regards the other as poor. But he is
ignorant and foolish. He does not know that the
same Lord God abides in him as well as in the other
person. The same soul lives in all. He speaks rudely
due to his ignorance. Secondly, it is the fault of the
tongue which speaks ill of others and indulges in
slander.” Guru Sahib has described slander or
backbiting as a very serious failing. Slander or
backbiting finds detailed mention in Sri Guru Granth
Sahib. Such is the Guru’s edict -

‘It is not good to slander anyone. The foolish apostates
alone do it.

The faces of those slanderers are blackened and they
fall into the horrible hell.” P. 755

f&er g8t fai at amat wawy warg adfsi
T a8 s fSear zqd ufs u=Zfsi
If the four-finger long tongue is misused, it
continues slandering - first arises jealousy and then
does man indulge in slander - (a very rare person
escapes slandering). Then, Guru Sahib says -
‘The slanderer washes the filth of many births of

others and reaps the fruit of his own acts.”  P. 380
A3H A&H at H& U< yarel »mryeT g yr il

He is condemned to horrible hells.

‘He has no peace here and no room in God’s Court. He
is tormented in the city of death.’ P. 380

glor gy a9t edarg €8t AW yfg Afe yarg i

What a big punishment does he receive! He has
shelter neither here, nor in God’s Court. He is taken
to the city of death, where he is tormented -
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‘The slanderer his life wastes to no purpose.” P. 380

f&efa wfasT aaw areTfemri

Guru Sahib says, “What do the slanderers gain,
after all, by wagging their four-finger long tongue?”
Holy congregation! why is a slanderer blamed so
much? By slandering, he creates doubts in the minds
of others. The slandered man’s person comes under
suspicion. If a slanderer slanders a holy man, and
he may be having faith and good may possibly be
due to come to him, then no good will ever come
to him. He wastes his life in vain, because he creates
doubts. So, the Guru’s edict is -

‘The slanderer his life wastes to no purpose.

He cannot succeed in anything,

And in the hereafter finds no resting-place.” P. 380
f&efa mfasr Asy ar=rfeni

ygfe & Ard ag §73 wrar 369 & utfewril

Guru Sahib says that the slanderer obtains not
a place in the world hereafter or at the Divine Court.
This is the spiritual canon of Sri Guru Granth Sahib.
It is not a crafted poem. Here each and every letter
and vowel symbol belongs to the Timeless One’s
Court. Nobody can change it by resorting to
meaningless ifs and buts. Nobody can misinterpret
them or change their meanings. So, Guru Sahib says

‘They within whom is pernicious slander ...."

. P. 1244
fAs wefgs f8er eng & ... I

Those who harbour calumny within, evil
calumny -

’

...... they have their nose cut and shame others as

They are very ugly and are ever in pain. Their face by
Maya-attachment is blackened.”  P. 1244
................ 39 T€ 3 TEfeATI
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HIT JgY TYIE AET T8 HT HTfem

Guru Sahib says - ‘Such persons are ever
suffering pain and torment -
‘God’s slave is uninimical and the slanderer is pride-
filled.” P. 869
A5 feada fSea wdarati
They who are God’s servants, His beloved
saints, do not take into account any slander or
calumny. They say - “All is well’.
‘God’s servant thinks well of all and the calumniator
evil.’ P. 869
A5 38 Nafg f&ex Sarati
If somebody tells them - “You are being
slandered” - they say - ‘In that case, fewer devotees
will come to them.’

Once Namdev Ji was sitting when a “Seth” (rich
man) came to him and said - “Namdev Ji! I want
to leave my son with you for teaching and
instruction.” Namdev Ji said, “Seth Ji! leave the child
here but don’t adorn him with ornaments.”

The Seth (rich man) went away. When Namdev
Ji let the children off, he thought, “This child is
adorned with ornaments worth thousands of rupees.
If some thief or rogue kidnaps him, his life will be
in danger.” So he removed his ornaments and kept
them by tying them in a bundle. The child returned
home, but without the ornaments.

His mother asked him, “Where are the
ornaments?”

He said, “They have been removed by the
saint.”

She was furious: “My son’s ornaments have
been removed by the saint? I had heard that
Namdev was a very good man, but he has turned
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to be a very bad person.” She wondered, “Is he so
greedy? Now he will not return the ornaments.” She
went to her neighbour and said, “Look sister! what
should I tell you? I had sent my son only today for
reading. Bhagat Namdev is praised so much, but
people are praising him without testing him. I have
tested him today and found that he has removed all
the ornaments of my son. Now tell me - will he
return them?”

The other woman said, “Look! now he won’t
return the ornaments.” This slander got started and
spread all over the city. When the Seth returned, he
too got angry and said, “What was the purpose of
removing the ornaments? Now the night has fallen.
I will go to him first thing in the morning.” Next
day, when he went to Namdev Ji, he said, “Seth Ji!
I had told you not to send your son adorned with
ornaments. Here pick up this bundle of ornaments.
If you want your son to be taught don’t send him
with ornaments on him. Now take away the child.”
The Seth was filled with a sense of humility and
said, “Sir! in future we won’t adorn the child with
ornaments. Kindly impart education to him.” He
returned home. Returning home, he said to his wife,
“O simple woman! you needlessly levelled an
allegation against Namdev Ji. He only tried to save
our son’s life. What if somebody had kidnapped
him?” She immediately went to her neighbour and
said, “Sister! I needlessly blamed Namdev Ji. He
was, infact, trying to save our son’s life.”

Once again, this thing travelled all over the city.
A devotee said to Namdev Ji, “Holy man! yesterday
you were being slandered much but today, you are
being praised highly.” Ash was lying before him. He
tilled both his palms with ash. One he threw on one
side saying - “This on the heads of the slanderers.”
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The second handful, he threw on the other side
saying - “This on the heads of eulogizers.” He said,
“I need neither of the two - neither slander, nor
praise. Neither am I afraid of slander, nor do I desire
praise, because both are bonds and shackles.”
However, slander is still better. The scavengers
remove filth and ordure with the broom, while the
slanderers remove others” filth with the mouth.”

Once there was a king named ai, about whom
occurs the following edict in Gurbani -
‘Ajai wailed, when made to eat the dung, he gave in
charity.
Such is the punishment meted out in God’s Court.”
P. 953
WA § 3 Fwm yife | AAt egorg E AATfEl

He used to give charity daily at a fixed time.
One day, a holy man happened to be late in coming
for receiving charity. At that time, King Ajai had
come to the horses’ stable. He (Holyman) came there
and uttered - “Sat Kartar (True is Lord Creator)
which was the customary utterance of that time for
begging alms. King ai was very angry and remarked,
“At this moment, I have nothing. What should I give
you?” The holy man extended his begging bowl. The
king asked the syce to put a handful of horse-dung
into it. He (the holy man) said, “O King! may your
charity multiply countless number of times.”

The king observed that in a few days, heaps of
horse-dung got accumulated in the stable. In those
days, there used to be no stakes for tethering horses
one behind the other. “Then wherefrom had such a
big heap of horse-dung come?” he wondered. The
King was filled with curiosity and so, going to the
holy man, he said, “O holy man! have you kept
horses?”
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The holy man replied in the negative. At this
the king asked, “Then wherefrom have the heaps of
horse-dung come in our stable?”

The holy man replied, “O king! it is the charity
(of horse-dung) given by you which is multiplying.”

The charity given to a Brahmgyani (God-
enlightened) multiplies thousands and lakhs of
times. Guru Sahib says -

‘While casting the seed of charity, the deserving
recipient recognizes.’ P. 1412
47 yz'e gle el

When you are giving charity, you should see
carefully whether the charity given will increase or
not, or whether he will spend it on drinking and
eating.

He said, “O king! the charity given by you has
multiplied.”

At this the king said, “Sir! what should I do
now? Should it be put in the fields?”

He said, “No! you will have to eat it by taking
birth as a pig. If you cannot eat it in one lifetime, it
will continue increasing. So you will be born as a
pig hundreds of times.”

The king was frigthtened and overcome with
fear. He said, “O holyman! I have made a terrible
mistake. Kindly tell me some way out of this
situation.”

The holy man said, “There is a way out, a
remedy. Get yourself slandered by the people.”

The king went to the city. Dressing himself as
a drunkard, keeping fake bottles of wine and seating
a girl beside him in the buggy, he drove about
rowdily in the city with dishevelled hair and making
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noise. In those days, such things appeared to be very
strange. There was an upheaval in the entire city
over the king’s conduct and behaviour. As a result,
he was criticized and slandered everywhere. Next
day, going to the dung heap, he found that all
except a handful of dung had disappeared, because
people had eaten it with their mouth.

He said to the holy man, “Sir! this much of
horse-dung is still left behind.”

The holyman observed, “In your city lives a
perfectly truthful person. He is a worker, a
blacksmith. He has not slandered you. Go to him
and make him slander you. In this way, the
remaining horse-dung will be finished.”

The king came back. It was summer season. It
was wheat-harvesting time. He went to the
blacksmith with sickles and said, “O blacksmith!
sharpen the teeth of these sickles.” The king gave
him a number of sickles and thought how he should
make him slander him. But the blacksmith was silent
because within himself he was absorbed in deep and
spontaneous Divine Name contemplation -

‘Tranquil meditation, ecstasy have the mind occupied -
The joy of this to none is known, other than he that
has it.’ P. 106
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The world does not know the joy experienced
by one, who is in a state of spontaneous tranquil
meditation and is absorbed in it. Only the enjoyer
knows this bliss. So, he remained silent and did not
utter a word.

The king said, “The sickles are too many. If you
don’t talk how shall we pass this time? Kindly
narrate something.” He remained quiet.
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At this the king said, “Well then! let me narrate
something to you. Do you know what happened in
our city yesterday? Do you know what King ai did?”
He heard only this much, when he threw away the
sickles, and said, “Eat your horse-dung yourself; I
am not going to eat it.”

At this, the king came to the holyman and said
that he (blacksmith) refused to slander him. The holy
man said, “Then! this horse-dung will increase.”

The king said, “Any solution or way out?”

He said, “Beg alms from me.” At that time did
King ai begged alms of horse-dung: “Sir! please put
horse-dung in my apron.”

The holy man said, “Burn it and sieve it
through a cloth. Mix it with a digestive power and
continue eating it after meals till it is exhausted.”

So Guru Sahib says that ai was such a big king
of Ram Chander Ji's dynasty. It is he who has been
mentioned above -

‘Ajai wailed, when made to eat the dung, he gave in
charity.
Such is the punishment meted out in God’s Court.’

P. 953
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So, for all this, it is slander that is to blame. It
does not let any act of charity and piety or any other
deed succeed and bear fruit. If somebody gives
charity but at the same time indulges in slander, it
goes in vain. Guru Sahib says that acts of charity are
eaten up by pride -

‘“Whosoever, while going on pilgrimage, fasting and
giving alms, takes pride in his mind, Nanak these

deeds of his go in vain like the bathing of an elephant.’
P. 1428
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Regarding charity, Guru Sahib further says -

‘Should anyone bathe at sixty-eight holy spots;
And the twelve stone-figures (twelve famous Shiva-
lingams) worship;’ P. 875
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By keeping fast on ‘Ekadshi’ (eleventh day of a
lunar fortnight), the Saligram (small stone image or
idol) is worshipped on ‘Duadshi’ (twelfth day of a
lunar fortnight). Saligram is taken out of Gandhak
river. It is a very long story. It is married to Tulsi
(name of a plant held sacred by the Hindus), and
then it is worshipped -
‘Should (anyone) make wells and tanks;’ P. 875
A7 67 gy Fer eTe I
But if, after so many deeds of charity and piety,
he indulges in slander, they all go in vain.
‘With utterance of calumny all this is wasted.
How can a calumniator of the holy be saved?
Know, in hell must he inevitably fall.” P. 875
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Guru Sahib says - ‘Hells are ready to receive
the slanderer of the saints -

‘Should anyone bathe at Kurukshetra during the solar
eclipse;
Should give away in charity his wife with all her
bedecking;
Should he listen to all the Simritis -
With utterance of calumny, no merit to him attaches.’
P. 875
A7 67 aros ad gBufI I Wad a7fq Alard ARf3
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If man listens to all the Simritis and gives away
his bedecked wife in charity, no good accrues to
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him, if he indulges in slander. Therefore -

‘It is not good to slander anyone. The foolish apostates

alone do it.

The faces of those slanderers are blackened and they

fall into the horrible hell.” P. 755
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So Guru Sahib said, “Vaid Ji! slander is called

the malady of tongue and mind. On hearing
something, you instantly pass it on to another after
distorting it. It is incurable -

‘All remedies have we tried - none to cure the

slanderer avails.

Saith Nanak: Those by God’s decree deluded,

In multiple births keep rotting.’ P. 315
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Slander’s sister is backbiting. Backbiting leads to

very terrible results. If one person in a family starts
indulging in backbiting, he ruins the entire family.
If one backbiter enters a village, he disturbs all
peace and harmony. A backbiter disintegrates a
family.

Just one example will explain how bad slander
is. Once there was a prosperous Pathan. One day,
his wife said to him, “There is too much work in the
house. I cannot cope with it. Employ a servant.”

Going in search of a servant, he met a man who
said, “Pathan Sahib! do you have the job of a
servant?” The Pathan said, “Yes! I have. But what
work can you do?”

He said, “I can do all tasks. From baby-sitting
and cooking, I know how to milk cows, plough
fields, wash clothes and serve the guests.”

The Pathan said, “Then your job is done. I
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needed exactly this type of person. What salary do
you expect?”

He said, “First see my work.” For a week, he
kept working at the Pathan’s house. He thought that
it was difficult to find such a person. He asked him
to state his salary.

The servant said, “Bring a stamp paper. Let us
put the terms and conditions in black and white, lest
you should go back on them later causing me pain
and suffering.”

He started dictating the terms. “Every six
months, I will take a new set of clothes and a pair
of shoes. I will eat the food that you offer. I will
neither take any money from you nor anything else.
I am in the habit of doing backbiting. If any harm
comes to you due to this habit of mine, I will not
be responsible for it. Write down these conditions.”
Both appended their signatures on the stamp paper.
Three years passed smoothly. Then, all of a sudden,
he was filled with the urge to indulge in backbiting.
He sat silent doing no work, with his elbow on the
knee and his palm under his chin.

The Pathan’s wife said, “O! what is the matter?
Why are you not doing any work today?”

He gave no reply. He sat silent and uttered
only the sound ‘chikh’, meaning ‘no’.

She said, “Are you ill?”
He said, “No.”

She said, “Is there anything else that has
happened to you? Has Khan Sahib (her husband)
rebuked you?”

He said, “No.”
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She said, “Then what is the matter? Why don’t
you tell?”

He said, “Madam! I am a small man but the
matter is very big and important. If I tell you, will
you forgive me?” She said, “Tell me what the matter
is! I won’t say anything to you.?”

He said, “It is nothing the matter. Last night,
some guests had come to see Khan Sahib. There I
heard Khan Sahib saying: ‘Is the matrimonial match
ready? Tomorrow or day after, we will come with
the bridal party and solemnize ‘nikah’ (Muslim
marriage ceremony).”

No sooner did the Pathan’s wife hear this, than
she was greatly agitated, and said, “What! Is he
getting married?”

He said to her, “Don’t ask him about it. But I
have a cure for this. If you get me a hair from his
throat, I will get a charm made of it. Then he will
follow you meekly.” She said, “This is a simple
thing. Tonight when he goes to sleep, I will cut a
hair from his throat.”

Then he went to the Pathan. The Pathan said,
“Why are you not doing any work today?”

He said, “Why work? I sleep with care.”
The Pathan said, “Is there any serious matter?”

He said, “What should I tell you? Madam is
planning to kill you and I have heard that tonight
she is going to cut your throat.”

The Pathan decided to test the truth of the
servant’s statement. He pretended to go to sleep. His
wife saw him snoring. He called him two-three
times. Thinking him to be sound asleep, she took a
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blade. As she was going to cut the hair from his
throat, he caught her by the arm. He did not ask her
anything and with his sword cut her body into eight
pieces, and put them under a wicker basket.

The Pathan said to the servant, “Go and inform
her parents.”

Going there, he said, “O you fellows! you are
sitting here unconcerned. The Pathan has killed your
sister. If you have to come, come with force because
the Pathan too is not a weak person. He has

instructed me to tell you to take away your sister’s
dead body.”

They collected twenty-thirty persons. The
servant came back running and said, “Khan Sahib!
you are sitting silent, while a horde of your wife’s
relatives are coming to attack you.”

There was a fight between the two groups in
which some persons were killed while some were
injured. Wise and intelligent persons intervened and
asked what had happened. Nobody was able to find
out. At last the servant was called. They said that
he knew the whole matter. When everybody sat
down, he said, “I know what the matter is. Bring the
stamp paper on which are written the terms and
conditions of my employment. When the document
was brought, the servant asked them to read it. It
was written therein - ‘I am addicted to backbiting.
If sometimes, this habit leads to harmful results, I
will not be held responsible for them.” So I had only
indulged in backbiting.”

So Guru Sahib said, “Both backbiting and
slandering are mental ailments. Similarly, jealousy
has been called T.B. He who is filled with jealousy
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‘He, in whose heart there is jealousy for others, never
gathers any good.” P. 308
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never gains any good. But who is without
jealousy? The whole world is burning with jealousy.
Only a very rare one may be free from jealousy.
People belonging to the same profession - whether
they are ‘ragis” (Gurbani singers) - suffer from
professional jealousy. So, none is free from jealousy.
So long as, he does not know the method of getting
rid of it, and seek universal welfare -
‘Nanak, God’s Name is ever exalting,
And may all prosper by Thy grace, O Lord.’
3T3d 3™ TFel a8T 33 IS AIYI €T ISTI
the disease of jealousy is never cured. Guru
Sahib says -
‘He, in whose heart there is jealousy for others, never
athers a ood.’ P. 308
gt okt e
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No good ever comes to such a person -

‘None heeds what he says. He is a fool ever crying in
wilderness.’ P. 308
&r & wfynd Jet & a1 fag A3t yad ysTi
How does jealousy disappear? Guru Sahib says
- “So long as man does not obtain the company of
the holy, jealousy does not disappear.”

‘I have altogether forgotten to be jealous of others.”

P. 1299
farfe aret g Ifa yareti
When did I forget to be jealous of others?

‘Ever since 1 have attained the company of the holy.
No one now is my enemy, nor is anyone a stranger to
me and I am the friend of all.’

P. 1299
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So Guru Sahib says, “What happens in the
company of the holy? Man’s mind becomes absorbed
in the Name Divine. When the mind is absorbed in
God’s Name, then jealousy disappears -

‘He, whose mind is imbued with the One Lord, forgets

to feel jealous of others.’ P. 189
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It is only by becoming dyed with God’s love
that jealousy for others is forgotten. Guru Sahib says,
“What a serious malady jealousy is! It is like termite
striking a tree.” Jealousy is the termite that afflicts
the tree of man’s life. Neither any rite, nor any ritual,
neither any worship, nor any reading of holy books,
neither any holy pilgrimage, nor any charity bears
any fruit. If a tree is infected with termite, you may
give any amount of water and fertilizer to it, it never
grows. Similarly, jealousy is a disease which does
not let man grow and prosper.

The second serious fever afflicting man is desire.
The greatest harm which desire does is that it makes
man forgetful of God.

Sovereign Ninth Guru Sahib was asked, “O
True Sovereign! you dwell so much on the greatness
of God’s Name. Then why doesn’t the world
meditate on the Name?” Guru Sahib said, “In false
greed, the world has become afflicted with the
malady of desire -

‘Gripped by the great malady of desire, death have

they forgotten.” P. 919
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Such is the Guru’'s edict -
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‘O mortal, if thou hast any understanding, then
remember thou Thy Lord, night and day.

Each moment thy appointed time is slipping by,

As water from a cracked pitcher.

Foolish, ignorant man!

Why Divine laudation dost not sing?

Involved in false greed, death hast thou forgotten.
Nothing yet is lost, should thou take to chanting
Divine laudation.

Saith Nanak: By devoted meditation on Him,

The state of fearlessness shalt thou attain.”  P. 726
g3a7 § 3§ 97 ¥ fafm fefs 7 yrati
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‘Foolish, ignorant man! why Divine laudation dost not
sing?’ p. 726
Ifc Tr& afg & areat yay AfaaTi
Guru Sahib has used two epithets for us for not
singing God’s praises - foolish and ignorant.

‘Involved in false pride, death hast thou forgotten.”

P. 726
g3 ®'8fg sfar & afg Ha& UsTaT I

Man has forgotten death because he is afflicted
with desire.
‘Nothing yet is lost, shoudlst thou take to chanting
Divine laudation.
Saith Nanak: By devoted meditation on Him,
The state of fearlessness shalt thou attain.” P. 726
WAL TE Zat 7 YT J& ar< i
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Guru Sahib says, “Man does not meditate on
the Name because he is afflicted with the malady of
desire.”

‘Maya its snare has set, with grain scattered beneath.
Mother mine! the bird of man’s mind by desire is
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ensnared, helpless to escape.’ . 50
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Now he cannot escape from the malady of
desire and avarice.

‘Some birds on the body’s lovely tree wander in all
four directions.

As they wander about, their suffering abounds,
Bringing burning sorrow and wailing:

Without the Guru’s (Preceptor’s) guidance one finds
not the true mansion,

Nor the immortal ambrosial fruit.” P. 66
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So, in this way, Guru Sahib said, “Vaid Ji! (O
physician!) the biggest malady that afflicts man is the
one which afflicts his mind. Only a very rare person
may be free from it; the rest are all afflicted. The
principal malady afflicting man is that of ‘haumein’
(ego or self-conceit). It leads to horrible results. So
long as this malady persists, man cannot attain to
any state of peace.

‘The nature of ego is this, that man goes about his
business in pride.

The trammel of ego is this that man, again and
ugum, enters into exlstences P. 466
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It is due to ‘ego’ that the world has been created out

of God.

‘In egoism does the world draw birth -

In forgetfulness of the Name it suffers.’ P. 946
_»;'fefvna_réfu#z_rwwﬁffewfaﬁe’y'
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It is due to ego that the ‘jeev’ (soul, sentient
being) has come within the circle of life. Separating
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from the ocean, he has become a small pond. Germs
have grown within him owing to which he is
suffering. Due to ‘ego’ he continues taking birth and
dying. The noose of birth and death does not fall off
his neck so long as, annulling ego and attachment,
he does not realize his true form. An intelligent
person should ponder over it, who knows that he
has come into the world for gaining union with Lord
God -

‘With the gift of human incarnation granted to thee,

Now is thy opportunity to have union with the Lord.

Nothing else shall avail thee:

In holy company on the Name immaculate meditate.

In achieving the end of liberation thyself engage'

In Maya - attachment is thy life going waste.” P. 12
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He who is eager to cross the world ocean,
should think - “Where is God found? Where does
He abide? And what is the method of meeting Him?
Why is He not found or met?” Holy men tell us that
God abides with us -

‘The bride and the Groom dwell together, but in
between them is the hard wall of ego.

The Perfect Guru (Holy Preceptor) has demolished the
wall of ego and slave Nanak has met his God, the
Lord of woods.” P. 1263

g& fug ar fea gt Afar =7 fefe a@F sifs
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Guru Sahib says - ‘God lives with you, near
you. Then how is it that He is not met? It is because

50



in between is the wall of ego -

‘Between me and the Lord is a fine curtain like the
wings of a butterfly, but seeing Him not, I deem Him
distant.” P. 624
gigtat a yTF yae fag U4 gafeqi
The wall of ego and attachment is very thin
which does not let man meet with God.” When Tenth
Guru Sahib went to Paonta Sahib, then nearby at
Sadhaura lived a well-known Muslim holy man
named Pir Buddhu Shah. He was acclaimed far and
wide.

He had set up two separate community
kitchens, one for Muslims and the other for Hindus.
Holy discourses continued to be delivered all the
time. Prominent scholars came to him for spiritual
discussions, but so far he had not attained to
Supreme Peace and Bliss; he had not realized the
soul; his mind was still wandering in doubt. He
tried hard, went on ‘Hajj’ (pilgrimage to Kabaa),
practised severe austerities, gave charities and tried
many other methods, but he was not able to realize
his soul. He had heard about Guru Nanak Sahib’s
spiritual seat, and he had also heard that Guru Tegh
Bahadur Sahib had embraced martyrdom for the
sake of others -

‘It was for the sacred thread and the frontal mark of
the Hindus,

That he performed a great act of chivalry in the Kal
age.’ Bachittar Natak

fasa A& gyr yg Iar JqtE 95 TJ8F MiT
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The people of the whole world live for their
own selves, but only a rare one lays down his life
for the sake of others. So Guru Tegh Bahadur Sahib
laid down his head. He had also heard that although
Guru Gobind Singh Ji was still a youth, yet he was
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a great holy personage and in no way a lesser
person than Guru Nanak Sahib. So he thought of
going to Tenth Guru Sahib and resolve the issue. He
took his disciples and set out to meet Guru Sahib.
From a distance, he observed that the Guru’s court
was in attendance. On one side sat the warriors, on
the other sat the court poets, while the congregation
sat in the rest of the pandal. On seeing Guru Sahib’s
handsome personality, he was charmed and decided
that he would fall at his feet and would not leave
until he gained realization of his soul. When he
reached near, he looked at his disciples and thought
- ‘What will my disciples say when they see me
falling at the feet of a Guru who is just 20-22 years
old, while I am far older than him? Secondly, they
will lose faith in me.” So, due to these thoughts, his
desire to fall at the Guru’s feet got checked. He went
quite near and quietly extended his hand to shake
hands with Guru Sahib. Guru Sahib took his hand
with two fingers and said, “Pir Ji! be seated! What
brings you here?”

He said, “Your worship! how should one unite
with Allah (God)?”

Guru Sahib said, “As the day and night meet.”

He was filled with doubts and misgivings, for
day and night have never met. He said, “True
Sovereign! I haven’t followed what you have said.”
He said this with great hesitation thinking - “What
will his disciples say about me that their ‘pir’ had
not followed such a simple thing? Then what kind
of ‘pir’ is he?”

Guru Sahib said, “It is the same as you have
understood.”

He said, “Sir! how? Kindly explain to me in
detail.”
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Guru Sahib said, “Just as you think that when
the sun rises, night ceases to exist, similarly, when
the light of truth dawns, falsehood is destroyed.
What you have deemed to be the reality, the ‘T’, that
is not real; that is an illusion.”

He (Pir Buddhu Shah) said, “O True Sovereign!
even now | have not understood. I have listened to
your ‘bani’ (utterances) -

‘Saith Nanak: On a single tree (implying the body),
bearing the fruit of joy in God

are settled two birds. [These birds are interpreted as
the Divine Self (Paramatma) and the individual self
(jivatma).]

While coming and going are these birds invisible -
Wings they bear not.” P. 550
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O Sovereign! on this body-tree abide two birds,
one is the bird of intellect or intelligence, which says
- 'l am fair, I am dark; I am virtuous, I am sinful; I
am happy, I am unhappy. This bird suffers the fruit
or consequences of his actions.

But the other bird sits there in a joyful and
carefree state. It neither goes anywhere, nor returns
from anywhere. It always remains absorbed in a
state of ‘sat” (truth), chit (intellect), anand (bliss), that
is, in a state of perfect bliss.

Now, of the two, I am not able to find out,
which one I am.” Guru Sahib said, “First, you
should understand ‘I’. The second ‘I’ is a mere
shadow of the real ‘I". The notion of this shadow has
become firm-fixed in our mind. Through repeated
assertion of ‘I or ‘self’, we consider ourselves as the
physical body and forget the reality. O Pir Buddhu
Shah! recognize or realize the truth. When you
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realize the truth, falsehood will be destroyed. When
‘truth” dawns, then ‘I’ (or ego) ceases to be.” At this
he said, “Then sir! what is the meaning of union of
truth with the Truth?”

Guru Sahib said, “This is the riddle. Truth is
always in union with the Truth; the sense of being
individual self or sentience is illusory. ‘Sakhi Chetan’
(seeing sentience) is true and that is ever in union
with Brahm (Lord Creator). This relationship or
union is never broken. It is only this much -

‘His soul, he makes one with the Supreme Soul.’P. 661
MTIHT YJdTIHT &d ddll
Do not consider them as two; consider them as

4

one.

He said, “True Sovereign! then is the ‘jeev” (self)
an illusion?” Guru Sahib said, “Yes! the ‘jeev” (self)
form you consider yourself, it is the light or
reflection of the soul over the intellect. Then does
this false thing get created -

4
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Neither is, nor was there anything. This ‘I has
come into being due to the reflection of the Supreme
Light and this notion of ‘I-ness’ has become firm-
fixed. This is called ‘haumein’ (ego or self-conceit). So
long as this notion of ‘I-ness” is not annulled, the
‘jeev” (self) continues taking birth and dying, and
does not attain peace.

So, on the intellect or intelligence-tree are sitting
two birds; one is the Divine Self and the other is
individual self (jivatma). This ‘jeev” (individual self or
soul) is a veil like the ‘amar-bel” (dodder) on the trees
which covers them, or the moss covering the water.
Similarly, the false notion of being ‘I’ is a mere
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shadow or reflection, which has covered the soul. As
a result, he has become alienated from God.
Therefore, this malady of ego is very bad. So recite
the following edict -

‘The wall of pride and ego intervenes between me and

Him.

He is heard to be close by in the country.

Between me and the Lord is a fine curtain like the

wings of a butter-fly, but seeing Him not, I deem Him

distant” “ pP. 624

g6 g@ Fifs 7feC & gt gaz efi faaefeCi

gigtat & ytF yge faga 44 gafeqi

Guru Sahib says, “This notion of being a

physical body that you have formed due to which
you are repeatedly saying ‘I, I’, you have come to
regard this false ‘I’ as your real self. As a result, you
are not realizing your true self.”

At this Pir Ji said, “True Sovereign! then what
should be done to gain this realization? For this
purpose, I observed ‘chillas” (period of 40 days of
solitary meditation and prayer), performed ‘hajj’
(pilgrimage to Mecca), ran free community kitchens,
gave alms and did many other deeds of piety.”

Guru Sahib observed, “All deeds done in ego
are bonds or shackles. By doing them in ego, you
have further bound yourself in chains.”

At this he said, “O Sovereign! then how should
I give up false ‘I’ or ‘ego’? Wherefrom has this ‘I-
ness’ come?”

Guru Sahib said, “Look here! this string is lying
in darkness; it is twilight. It will create the illusion
of being a snake. This notion becomes firm-fixed.
But when you see in light, you find that it is a
string.” Similarly, Pir Ji -

‘The Guru has given me the collyrium of divine
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knowledge by which darkness of ignorance is

dispelled.
By God’s grace I have met the saint and my mind, O
Nanak, is enlightened.’ P. 293

fars »ag afa ebwr wfarns »da fasTai
gfs fagur 3 A3 Ffewmr s7aq Hfs yTarg i
When the mind is enlightened then one comes
to know that there is nothing like ‘I". Ego and
attachment are meant to entrap man. Its cure lies in
attending holy company.”

At this he said, “Sir! but I have come to the holy
congregation.” Guru Sahib said, “You have come
wearing the cloak of falsehood - I am a ‘pir’
(Muslim holyman). What will my disciples say if I
pay obeisance at the Guru’s feet? In the holy
congregation, one should come wearing the cloak of
truth. One should not come with any pre-conceived
notions - I am a great scholar. I have read this in
such and such book. If you come with such notions,
holy congregation has no effect on you. Come to the
holy congregation as a devotee. But you have come
with your disciples and followers. Give up ‘I-ness’
or ‘ego’ and realize the Divine Ordinance or Will
When you submit to or come under God’s Will, then
your ‘ego’ will be destroyed.”

The Sidhas had posed this question - O Nanak!
kindly tell us -
‘How can we be true and how can the wall of untruth

be demolished?’ . . . P. 1
getd fas g3 I ufs
Guru Sahib said -

‘Through obedience to His Ordinance and Will.
Saith Nanak: This blessing too is pre-ordained.” P. 1
gafir gaTel ¥8eT a7ad [Bfawt 5715 |

God’s Ordinance is writ on every particle of our
being. There are 215000,000,000 cells in our body. In
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every cell is God’s Ordinance working - in stomach,
eyes and ears.”

Guru Sahib said, “Pir Ji! why are you taking
upon yourself the responsibility for what you are
doing? You are doing nothing. Everything is
happening according to Divine Will and Ordinance.”

‘Nanak! discourse thou on the Creator,

Whose will in all He does is supreme.”” P. 469
g 3TAd dd3 atHT §73T 7 fag dIST F afd
gfamr i

So, Guru Sahib said, “Vaid Ji! what terrible
diseases does the mind suffer from! You know only
about the ailments which afflict the body. The whole
world is moving about afflicted with numerous
diseases.”

Vaid Ji fell at Guru Sahib’s feet and held on to
them entreating - “O Sovereign! disease you have
described; now kindly tell me the cure also.” Guru
Sahib, “The cure of all diseases is one and only one.
Recite like this -

Refrain: The cure of all thine ailments is only God'’s
Name. ...
ggaT - 33 Aifewt gyt € § ey,
fea & Tfagrg € -2, 2.
R funrd, fed s arfzrara' er -2, 2.
33 Aifeut gut gt & evg,...............
-2.

Whatever may be the disease whether it is
mental, or physical or economic, or social, or
political, the cure is one and that is Divine Name.

‘The Name Divine is the sovereign remedy of all ills;
Divine laudation is bringer of weal and joy.” P. 274
A9Y Jar ar HEuE Il

IJfBHMTE guU Hars JE arHll

This thought occurs to many devotees - ‘What
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is Name? How does it become medicine?” Revered
holy congregation! have faith that where medicines
fail, there God’s Name works wonders.

Once a lady from Mohali came to us. Her Name
is Balbir Kaur. She had been coming for a month.
One day, she said to me, “Vir Ji! (Respected brother)
I have lost my eye-sight. From one eye, I can see
only indistinctly. The other eye has no vision left.
Then I am suffering from high blood pressure - 240.
Blood sugar too is 240. With this much blood sugar,
I had gone to the hospital for operation of my
kidney which has a stone. My blood pressure
increased so much that the doctors did not operate
on me. In my stomach, there is a tumour, which too
cannot be operated upon. My backbone is fractured.”
Thus, she counted six ailments that she was suffering
from. I kept quiet. She came again, and then too I
remained silent. When she came to me again and
again, I said to her, “Good woman! you have to
practise Divine Name meditation and perform God’s
devotional worship for a year. Then you will be
cured. Will you be able to do it? You have to
practise meditation and austerity for one year.”

She said, “Now my eyes too are going to lose
vision. Thereafter, who is going to care for me?”

She was sent to the ‘ashram’ (hermitage) at
Gurudwara Ishar Parkash. After ten days, the doctor
checked her blood pressure and found it perfectly
normal. After a month, her blood sugar became
normal. Then after another month, full vision
returned to one eye. She had come to Ratwara Sahib
in January, and in the month of September, I went
to Amercia. She said, “Congratulations, brother.” I
said, “What is the matter?”
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She said, “My stone has passed out through
urine in three pieces.”

When I was in America, I got a letter from her
informing me - “Vir Ji! (Brother) the tumour has
disappeared. Doctors say that it is not there at all.
God knows where it has gone. But shall I go home
with only one eye?” I replied, “No! have faith. Why
have you lost faith? He, who has cured so much,
will cure the remaining ailments too.” I came back
towards the end of December. In January she said,
“Light has started flashing before the eye that was
blind. Doctors used to say that nerves have got
crushed. Now you can never see with this eye. But
after a few days, vision returned to my second eye
also.”

She then said, “Should I go home?”
I said, “No! stay here for two months more.”

Fourteen months passed, she said, “Now
fourteen months have passed. Should I go home
now?”

I said, “Go! get yourself tested from the
doctors.”

When she got herself examined, all her ailments
were found to have been cured. She no longer
suffered from fractured backbone, tumour in the
stomach, stone in the kidney, and vision had
returned to both her eyes. Blood pressure and blood
sugar were found to be normal. So, holy
congregation! it is a matter of having faith in the
efficacy of God’s Name. Many people are getting
cured in their own homes as well as at the
hermitage through Divine Name meditation. So, such
is the power of God’s Name meditation.

There is a woman here from Dadumajra. Flesh
had fallen off from her ands nails too had fallen
off. The arm had rottedr’ “upto the elbow. Skin had



Chapter II

Invocation: True and supreme is God’s Name. Blessed
is Sri Guru Nanak Dev [i.

Afga™y A1 sfoqrg,
U'a'n"rara'm?e#fﬁmrm

‘Prostrate salutation and obeisance I make many a
time before the omnipotent Lord, the Possessor of all
the powers.

Reach me Thy hand, O Lord and save me from
wavering, says Nanak.’

FF6fg de5 wfaad 79 ATT ITBT AHIG I
58& 3 gyg YT &ad € dfd 79I ¥37 - 256

‘After wandering and wandering, O Lord, I have come
and entered Thy sanctuary.

O Master, Nanak’s prayer is:

Attach me to Thy devotional service.”

feas feaz yg wifewmt ufgmt 3§ AasTiEl
ma?uaﬁ‘aa?wmaara?wfeu

Refrain: Brahma, Vishnu and Mahesh, Pirs and
auliyas (Muslim holymen and Divines)
stand at Thy door, O Lord.

graaT - §IHNT faad 3 HOH yld »#E1E,
3¢ €7 45 HEATI

Revered saintly congregation! loud be thy
utterance: ‘True and Supreme is God’s Name’'.
Getting free from worldly tasks, you have come to
the Guru’s holy court. Have a glimpse of Guru
Maharaj (Sri Guru Granth Sahib) with your eyes,
reflect with your intellect, and after reflection,
imbibe the Guru’s teachings in your heart and mind.
Thereafter, when your turn comes, participate in
singing the Guru’s hymn with zeal and enthusiasm.
Every effort is made that my voice reaches
everyone’s ears, although it being a hall, the voice
echoes. So try to listen and understand carefully and
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attentively. When we listen to Gurbani (Guru’s
utterance) carefully in a right and proper manner,
then -
‘Merit or reward of million-fold yagyas (sacrifices)
Comes to those who listen to and sing God’s
praises.’ P. 546

get Jfeq Aar €8T gfe aresard il
Fruit of crores of yagyas (sacrifices) do receive all
those who sing and listen to God’s laudations. In our
life full of great pre-occupations and immense
pressures of work, we have found this little time for
attending holy congregation. So take full advantage
of this opportunity. Stringing the thoughts and ideas
heard in the holy congregation, you should reflect
over them in solitude and then imbibe them in your
heart and mind. Only then shall you reap full benefit
of attending the holy congregation. So, now, let all
devotees speak loudly -
Refrain: By meditating on the Name are removed
all pains and sufferings,
While honour comes through rendering de-
votional service.
grgaT - 3™ AYle It g9 I gy,
A=T §3d H'E YTEIe |
Divine Name meditation and devotional service
have a great importance in the Guru’s abode. Man
cannot practise Divine Name meditation unless and
until there are virtuous deeds in his mind and body.
‘Without cultivating noble qualities, no true devotion
can be.” P. 4
fez Tz a3 gafs & Jfei
So, through devotional service are acquired
humility and various other fruits. We have little
time at our disposal. It is Kalyuga (Dark Age) and
our life-span is very short, and our bodies have
become infected with ailments. Ask anyone, you will
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find him suffering from one disease or the other.
Almost everybody is sick. Our thinking, conduct and
dress have all gone wrong. Everything is flawed and
deficient. So, for our liberation, Guru Sahib has
shown us the path of Divine Name meditation and
devotional service. To reap double the advantage in
a short period of time, Guru Sahib has devised these
means and methods for us. By meditating on the
Name Divine are annulled all sufferings, and
through service, we achieve honour both here and
in the Divine Court -

‘By devotional service in this world, shall ye get a

place at the Divine Portal.

Then says Nanak in ]0y ma ou gambol.”  P. 26

fefg eatnr gr eJgag FAT

yreta i

g7 3739 77 BIEA U

Yesterday I had discoursed about what

Sovereign Guru Nanak Sahib had told Vaid Hardas
that the whole world is afflicted with maladies.
Maladies of the mind come first, while physical
ailments come afterwards. If the mind is ill, then the
body becomes automatically sick. However, if the
mind is in sound health, physical ailments are
automatically cured. Many devotees don’t have
belief in these things because there is reasoning in
them. Reasoning is essential but so long as belief
and reason do not harmonise, no good result accrues.
So Guru Sahib has prescribed God’s Name as the
cure of all sufferings and ailments -

“The world is ill, the Name is the cure-all;

Without the True Lord, the filth of sin attaches to it.’

P. 687

HA™g dait & €9 A% &'d A9 faari

We do not know how the Name Divine has

become the cure-all. All the big maladies, about
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which we have never thought, such as, ignorance,
delusion, mammon, ego etc. are one and the same,
though their names are different. This malady of
ignorance afflicts the whole world. Brahma, Vishnu
and Mahesh (Shiva) and all the gods are afflicted with
‘haumein’ (ego). All human beings take birth and die
in ego, because they are not able to understand what
ego is . Interpreting it wrongly, we call it pride, but
Guru Sahib has pointed out five intoxicants -
empery, wealth, beauty, pride of caste and
youthfulness. These are the five robbers of goodness.
These are the five prides. Man acquires education
and starts taking pride in it that he is educated or
learned. Similarly, man takes pride when he acquires
great wealth. He prides on being youthful, belonging
to a high caste and acquiring temporal power. These
are called prides. Where there is no pride in them,
even there does ‘haumein’ (ego) creep in. We are born
in ego, and we die in ego. We are not able to
remove this noose from our neck.

‘As long as this man deems that he is the doer of

something, until then he wanders in the womb
existences.’ p. 278

A9 feg A3 W fag Fa3Til
Ig BI 9T #fE Hfg feazri

As long as man says that he has done
something, he continues to fall into life. Some
persons say only superficially - ‘It is the Guru who
has made me do this thing’, but in their hearts, they
believe that they have done it. But in spiritual
matters, it is not expression with the tongue, but
from the heart that is accepted. From the mouth,
man says many things -

‘They, who have one thing in their heart and another

in their mouth or on their tongue, are accounted
false.’P. 488
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fas wfs 33 Wiy I A ate afewri

Guru Sahib says - ‘He, who has one thing in his
heart and another on his tongue, is a false or
inconstant person.” But he who truly says from the
core of his heart that he is afflicted with the malady
of ego, to him Guru Sahib says - “You are not the
only one afflicted with ego, the whole world is
infected with ego -

“The world is ill; ... ... ’ P. 687
HATE Tt oo Il

And what is the medicine?

‘... the Name is the cure-all;
Without the True Lord, the filth of sin attaches to it.”
. . P. 687
.............. 3™ €9 A& BTl AY 9571
The impurity which clings is that of ego-

‘The scum of multiple births is attached to this soul
and it has become pitch black.

The oilman’s rag turns not white by washing, even
though it be washed a hundred times.’P. 651

A3H A3H at feg He a8 HE

BTt BT THT_ AT Il

¥za81 43t €mst & Jeet 7 A¢ defe utgi

So, the whole world is suffering from ego and
as a result thereof, it is alienated from God. He, in
whose soul and mind Divine Light has not been lit
and his five illusions have not been annulled, is
afflicted with the malady of ‘ego’. You can’t describe
just one man to be afflicted with ego, infact, the
whole world is suffering from the ailment of ‘ego’.
As he does not take the medicine from the Guru
and eat it in the manner prescribed by him, he
remains alienated from God.

So, in the same manner, | had discussed various
diseases. The disease of ignorance is cholera of the
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mind. The malady of ‘backbiting” is very bad. A
large number of devotees come who have been
attending the holy congregation for a long time. But
many times, I observe that even after keeping the
holy company for several years, they still indulge in
backbiting. Their state is like that of an oilman’s ox,
with his eyes covered, who moves on the circular
path round the oil press. He is ever in fear that his
master is following him and may strike him with his
club any time. So, throughout the day he continues
going round and round at a fast pace. When his
eye-covers are removed, he finds himself standing at
the same place. So, as long as, we do not take it
seriously in our mind that in this very life, we have
to make the achievement about which Guru Sahib
mentions again and again, there is no attainment -
‘With the gift of human incarnation granted to thee,
Now is thy opportunity to have union with the Lord.
Nothing else shall avail thee.” P. 12
yaufs wrgy egatiri
afie fwss gt fea 3Jat gatmri
wefs ama 33 fad & awil
He who thinks seriously, his heart is moved to
hear that all other tasks are worthless and
superfluous and yet he is all the time involved in
them. What is his real task? Guru Sahib says -
‘In holy company on the Name immaculate meditate.”
P. 12
g Aodafs g a5 I
Going into the company of the saints, you
should gird up you loins to practise Divine Name
meditation and perform God’s devotional worship.
‘In achieving the end of liberation thyself engage.
In Maya attachment is thy life going waste.” P. 12

Ao BT ITAB II5 a
Aay fggr avg dfar wfewm a1

Falling in love with Maya (material riches), your
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life is going waste. What is Maya? What do we call
Maya? Whatever has a name and a form, and
whatever comes under these two characteristics is
called Maya. This ‘jeevatma’ (individual self or soul)
instead of loving his reality has mistakenly started
loving the visible material things of the world, which
do not remain permanent. Guru Sahib says - “You
are wasting your life.” Then is man filled with
devotion and attachment. Then the thought occurs in
his mind that his life is going waste. But this
thought and realization comes only to some rare
supremely fortunate person, and not to the rest of
the world because their mind has been charmed by
Maya (Mammon).

‘Bewitching is the love of wealth,

Which without teeth, has eaten up the world.

The apostates are eaten away, but the Guruwards,

who fix their mind in the True Name, are saved.’
P. 643

wifenm wHaT RSl fafs feg &3 aqr yfeni
WEHY yq oWty €93 fast mfe a7 fog
grienri
Maya has eaten away the rest of the world. Man
does not think about it. This thought does not occur
to him. Even though hearing with his ears, he does
not imbibe this truth within his self. Even though
seeing with the eyes, this truth does not go deep
within him. It remains only on the surface and does
not go deep. But when he thinks that his life is
going waste, his entire thinking is transformed.

In history, there is mention of the time in the
life of Guru Amar Das Ji when he was not filled
with spiritual yearning. Guru Sahib was the eldest
of the four brothers. His earlier life was marked by
noble conduct and behaviour. The family had
considerable land with wells and so was engaged in
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agriculture. But Guru Sahib had taken upon himself
the task of itinerant-trade. Wherever there was a
company of holymen, he made it a point to go
there, and the thought which repeatedly occurred to
him was that in every holy company emphasis was
laid on adopting a Guru (Holy Preceptor) without
whom there was no liberation for men. Although he
used to recite regularly one rosary (consisting of 108
beads) of a common chant, ‘Om namu Bhagwatey
Vasudevaey nameh’, called Khodus chant, which Dhruv
too had recited, yet the characteristics which saints
used to tell were still missing in him. Then he
observed his physical state, for he had become 62
years old, yet he had made no spiritual attainment.
He thought - “A child can say that he is yet to grow
into a youth, a youth can say that old age is yet to
come, but he who has already become old, his every
step is towards death. Secondly, it is not known
when death may come -

‘There is no hitch in the way of death, either in

childhood, or in youth, or in old age.

That time is not known, when the noose of death shall
come and fall upon thee.’ P. 254

37 grfoq 39 793 &9 fggul gz U
6T g9r 37 gyhd A€ wWife yg Av T
So, seeing the condition of his body, such a
thought came into his mind -
‘Few days to thee are left; thou hast grown weary and
thy body vesture has grown old.’ P. 23
g3 gd Ffew yaer T&7I
Such thoughts continued to trouble his mind.
When thoughts of this type occur to the mind, man
is filled with non-attachment and renunciation. Tears
flow from the eyes of a renunciate and he thinks
about his goal - ‘O my mind! I have made no
achievement so far. I haven’t as yet met a Guru
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(Holy Preceptor). I have spent all my life in search
of a Guru (Holy Preceptor). But I haven’t found a
capable Guru. It was because his (Guru Amar Das
Ji) firm belief was - ‘Guru must satisfy the devotee’.
Guru incapable of giving satisfaction to the devotee
and husband without charm are both worthless and
useless.’

According to beliefs and traditions of the time,
the Ganga was given great importance among holy
spots and pilgrim centres. So, he took a vow that
after every six months, he would visit the Ganges on
foot and have ablutions there. In this manner, he
would come to meet holymen on the way, and it was
quite possible, he might meet a capable Guru (Holy
Preceptor) because very many holymen and saints
practised Divine Name meditation on the banks of
the Ganges. He visited the Ganges twenty times but
without meeting a competent Guru (Holy Preceptor).
On this particular occasion, he was going for the
twenty-first time, and he had become 72 years old.
There was deep regret in his heart that old age had
come upon him completely. No time was now left.
He had not achieved anything so far, but he was
determined not to adopt an immature or fake Guru
(Holy Preceptor). He would adopt only a Perfect
Guru when he was satisfied about his spiritual
attainments.

In India, bathing at holy places is considered a
highly pious deed. There are two types of places of
pilgrimage - ‘Jarrh’ (inanimate and immovable) and
‘jangam’ (living and moving). The first type of
pilgrim centres are known to all. Everybody knows
that there are 68 pilgrimage centres in India and
abroad. Bathing at them yields different fruits.

Second are ‘jangam’ (living and moving) pilgrim
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centres. These pilgrim centres are the ones where
abide those who have recognized God and attained
to Him. They are saints, holymen, exalted souls,
Gurmukhs (Guruwards, or God-directed), Gursikhs
(Guru’s disciples or followers) etc. wherever they sit,
that place becomes a pilgrim spot. It is not just one
pilgrimage centre; in fact, there come to abide all the
pilgrimage centres with their respective fruits -

‘Where God’s tales are narrated,

There comes the Ganga itself.”

gfg at agr §3 J AT
giarr g1 9% »reg I

“What qualities has holy company?
Such it is wherein the sole Name of the Lord is
expounded.” . P. 72
AIAafg dnt A il
fAg ea & syrehi |l
The proud gods of these pilgrimage centres sit
in those holy congregations with their respective
fruits, so that if someone asks for them, they may
find joy in bestowing them on him. Then -
‘I's the place of pilgrimage greater, or God’s servant or
devotee?’ P. 331
Jtog g7 fa afs ar emi
Where sits God’s servant, that place becomes a
place of pilgrimage -
‘Truly lovely is the spot where the holy have their
abode.’ P. 319
fad dnfs Ag A& 7 78 gderi
That place becomes beautiful where pious
persons sit.
‘“Wherever my True Guru goes and sits, beautiful is
that place, O Lord, the king.’
R . P. 450
frg 7fe g9 He™ AF3Tg H 78 HI=T TH
ard
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‘Jarrh” (inanimate and immovable) pilgrimage
centres do not have so much spiritual power as the
‘jangam’ (living and moving) pilgrimage centres have.
It is because the former are incapable of removing
mind’s impurity. On the other hand, ‘jangam” (living
and moving) pilgrimage centres, that is, saints and
holymen are capable of removing the filth or scum
of the mind. By following their teachings and living
according to them, we can remove the impurity of
the mind. So long as mind’s impurity is not
removed, purity does not come -

‘“When the mind is filthy, everything is filthy. By
washing the body the mind becomes not pure.”P. 558
Hfa#zé‘ﬁg'farg#w Ifs §3 vz g8T & Jfel

So long as there is impurity in the mind, you
may wash the body as much as you like, it will
become impure again. The body is never pure or
unpolluted. So ‘jarrh’ (inanimate and immovable)
pilgrimage centres, preserving their purity and
sanctity on the basis and strength of ‘jangam’ (living
and moving) pilgrimage centres, that is saints and
holy men, always continue praying in the Lord’s
court - ‘O God! send some saint or holy man
blessed by Thee because sinful men and women
while bathing in our waters leave behind their sins
making us impure. Send some great holy man who
may remove our impurity by having a dip in our
waters. This means-

Meanings: ‘Even pilgrimage centres long for the dust
of the saints’ feet.’
g'T »9g - Jlgg & Fge, A3 € gat IEV)

Ganga, Yamuna, Godavari and Saraswati are the
four rivers which have been reckoned as very pure
and holy. Guru Sahib says that their proud presiding
gods long for the dust of saint’s feet -
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‘Ganga, Yamuna, Godavari and Saraswati seek dust of

the saint’s feet.” P. 1263

gtarr AyaT areredt AGA3T 3 aafd €ew Tfe

ATg gt 3reti

They make endeavours. The proud god bathes

at the same pilgrimage centre where the holy bathe.
An illustrative story occurs in spiritual history. Once
there was a pretentious holyman who took a pledge
that he would not take food at the house of a
person who had not bathed in the Ganga. So,
whenever during his wanderings, he met a person,
his first question used to be - ‘Brother! Have you
bathed in the Ganga? When he was to take meals
at someone’s place, he asked the same question. If
the answer was “yes’, he partook of food, but, if the
answer was ‘no’, he declined to take food, because
holy men stand by their pledge.

Sant Baba Jawala Singh read or recited ‘Panj
Banis” [Gurbani compositions prescribed for a Sikh for
daily reading or recitation] five times, fifteen ‘paths’
(readings) of Sukhmani Sahib and 25 ‘paths’ (readings)
of Jap Ji Sahib daily. Try to do so many ‘paths’, and
see for yourself how much time they take. Persons
do not become such exalted saints and holymen for
nothing. The world longs for the dust of their feet.
By uttering their name and contemplating them,
devotees’ affairs are settled and their tasks
accomplished.

So this was the vow, he had taken. One day he
happened to be on the bank of the Ganga. He was
hungry but there was no arrangement for food.
Nearby lived a holyman who had attained to the
supreme stage of God’s realization. Many devotees
came to his abode, listened to his discourses and
followed them in their life. He too sat their listening
to the exalted holyman. Then he heard the call for
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food, “Brothers! food is ready; partake of it.” At that
moment, he thought - “The holy man abides on the
bank of the Ganga. He must be bathing here daily.
It will be impolite and unseemly to ask him if he
bathed in the Ganga or not. So, he partook of food
at the holyman’s abode. But there was an
apprehension in his mind that on that day, he had
not asked his customary question. He was sitting
in the august presence of the holy man. At last, with
folded hands he submitted humbly, “O holy man!
you are supremely fortunate because you are living
on the bank of the Ganga, and so you must be
bathing in the Ganga daily.” The holy man replied,
“Dear brother! I have never bathed in the Ganga. 1
take bath at my well.”

At this he said, “Sir! I have done a very bad
deed for it was my pledge to partake of food only
from those who had bathed in the Ganga.” After
saying this, he got up and went away. He was
going troubled by this thought - ‘O my mind! the
pledge which I had observed all my life has got
broken today. What kind of holyman is this who,
though living on the bank of the Ganga, does not
bathe in its waters?” Overcome with melancholy, he
lay on a sand dune outside. After sometime, he saw
three persons going by. They had black complexion.
Seeing them, he wondered where they were going.
After sometime, when they returned, he saw that
their complexion had become white in the moon-
light. When they came near, he asked, “Brothers!
who are you?”

They stopped to dispel his doubts. They said,
“Dear brother! the three of us are the proud gods of
Ganga, Yamuna and Godavari.”

He said, “When you came, you were black-
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complexioned, and now how have you become
white in complexion?” They said, “Dear brother! the
sinful people of the world bathe in us and leave
behind all their sins owing to which our complexion
becomes black. If some holy man comes and bathes
in our waters, our sins are removed.”

Sovereign Third Guru went to the pilgrimage
centres in response to their entreaties. Similarly,
Sovereign Ninth Guru visited the places of
pilgrimage to purify them after hearing their appeals.

So, they (river-gods) said, “Dear brother! no
exalted holy man has come to us for a long time,
though pretenders and hypocrites do come in large
numbers. But he who is constantly aligned with God
and absorbed in His worship and contemplation, has
not come. So, we have come ourselves to bathe
carefully in the water which stands after this holy
man takes bath. As a result our complexion has
become white.”

He was surprised at this revelation.

They said, “Why did you question him and
entertain doubts about him? Even we seek the dust
of his feet.”

Guru Sahib says -

‘Ganga, Yamuna, Godavari and Saraswati seek dust of
the saint’s feet.’ P. 1263
giarr AWaT sreredl AIF3T 3 Fafg Gew gfo
ATg gt greti

Why?
‘They say: Full of impurity of mortal’s sins are we; our
impurity by dust of feet of the holy is shed.” P. 1263
fasfey Hg g3 yd and fefe awat H& AT at
gfg arereti

When we get the dust of the saint’s feet, then
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is our filth removed.

‘Bathing at sixty-eight sacred spots avails little;
As flying dust of the holy congregation into our eyes
falls,
Shed is all our impurity of foul understanding.’

P. 1263
Jtefg wasnfs wAafs aretn Aararfs at gfe yet
€fs 33t
77 ganfs Az a=et
So, in this manner, Guru Sahib is making mention of
not just one or two pilgrimage centres but of all the
holies. The Ganga had been brought from heaven by
King Bhagirath.
‘Ganga by the recluse Bhagirath was brought down;
Holy Kedar by Shiva was incarnated or established.
Banaras and the place where Krishna grazed cows,
By contact with the holy are exalted.
All sacred spots sanctified by the gods....." P. 1263
Agga<l IU Fartafg HET.............. I
................. gerg grifu@ wanreti
FAt fgrs gareg ar§ ffs afs A& AT ureti
fAgs 3Jtew &=t gU........ccce I

All the holy spots established by the gods -
‘... seek dust of feet of the holy.” P. 1263
Afy 333

..................

s9fa gfe Arg at 3reti
This is true of not just one or two holymen but
of all -

‘Should God'’s devotee, the holy Preceptor be met,
Dust of his feet on my face would I rub.

Lord! all your creation after dust of feet of the holy
quests.

Saith Nanak: Whoever has this good fortune on
forehead inscribed ....." P. 1263

gfs = Ag fus g Arg & fgr at gfs wfy
Bret |

fagatl firafe gnal Wd gwmit

AT 8¢ gfs arg at gzt



375 fE®Tfe 7 fAg fafymr ............. I

Dust of the saint’s feet is obtained only by one
on whose forehead it is writ -
“..... blessing him with the dust of the feet of the holy,
the Lord ferries him across.’
P. 1263
............... fag rg gfe € afs yrfa Swreti

To such a one God grants liberation -

‘In charity seek I dust of feet of the holy;

Which, should I receive, to my forehead would apply.
Discarding false greed, with single mind should one on
the inaccessible Lord meditate.

By writ of Primal Time alone is obtained dust of feet
of the holy.’ P. 468

g's Hfds™ 38t g 7 & I wAsfa sTEbd |
gaT 878y 31 Ife fed Hfs Wy fowrebi
g8 =g yehd A<at a7g aHEbd |l
#a'é‘ga'fsrﬁwfum*wgfsrfs'a're?uraﬁﬂ

If it is already writ on the forehead, then alone
is obtained dust of the saint’s feet, otherwise not. So,
in this way, the view of Gurmat (Sikhism) is that the
‘jangam’ (living and moving) pilgrimage centre is
superior to the ‘jarrh’ (inanimate and immovable)
holy spot. The holy man who is absorbed in God’s
devotional worship is a superior sacred spot. If we
keep his company, then we need not go anywhere
else and spend money because in him are present
all the sixty-eight holies -

‘Make your mind the casket for keeping idols;
In the river of holy congregation bathe it.
Make offering of ﬂower—petuls of devotion -
The Lord propitiate thus.’ P. 728

W& ARug fAg A3 Afs a7 e y3t fFufs
FJa il

It is said that there is a pilgrimage centre within
everyone; it is the pilgrim centre of the soul. So if
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one comes to bathe in this pilgrim centre, then it is
equal to bathing not only at the 68 holies, but at all
the holy spots of the entire world -

Refrain: Bathing at the holies is performed by
keeping the saints’ company
grgaT - Jteggt €T 3T T
Harg agd ATgHT €t
‘What good my going off to bathe at holy spots?
The Name Divine is the true holy spot.
The true holy spot also is contemplation of the holy
Word and enlightenment within.
The enlightenment granted by the Guru is the true
bathing-spot,
The ten holy baths (the ten days that are considered
particularly holy for bathing at sacred spots) and the
sacred tenth of the bright half of Jeth [the day the holy
Ganga is believed to have descended to the earth].
The Name Divine ever I beg - Lord, holder of the
earth! this to me grant.” P. 687
Jtafe a7 A€ 3Iteg a7 JI
Jteg Age gteg #3fa famrg T
T famrg ATYT g7g J19¥_€F Y9¥ AET €RTIaT
g8 & gfs ar ger A9§ €7 YT gastgari

Guru Sahib says - ‘By keeping the company of
the holy you will be bathing not only at the 68
pilgrimage centers, but also at all the sacred spots
of the world.
‘Company of the holy equals bath at the sixty-eight
sacred spots.

This is the true gain, whereby the self, life, mind and

body, all are revived.’ P. 47
gfg Aarfs g Arq at wenfs 3tag 7€ 1

e yr= Wz Iz Id AT &7 Tl

The gain obtained is true. By bathing at this
sacred spot, the self, life, mind and body, all are
made fresh and green, and then -

“Thus comes honour in this world,
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And at the Divine Portal a resting-place.” P. 48
g fwsfas ssvetyt egarfa urefs g€ |

Man obtains a place in God’s court. But the
other holy places do not earn for you a place at the
Divine Portal. So, holy congregation! this sacred spot
is bigger!

‘Inside us lies the holy pool of enlightenment;

Thus has the Guru (holy Preceptor) instructed or
revealed.

With the impurity gone is the mind purified,

By bathing in the Pool of Immortality.” P. 587

w3fa Itog famra I Afgarfe etnr gyfen
Hg aret vy feang Twm »h{3 Afg 3lafa el

If one bathes in the Pool of Amrita (Nectar of
Immortality), then all impurity is washed off and the
mind becomes pure. When the mind is purified,
then -

‘Saith Kabir: Purified is the heart like Ganga-water.
Then follows after him God, shouting “Kabir, Kabir”."
P. 1368
ggtd Wy fzawg gfemm AnT dtar s17 1
g Zrar Jfg fed oI aglad FEiqll
So, which is the ‘Amritsar’ [Pool of Nectar]
pilgrimage centre, where, the Guru has commanded
us to bathe daily? -

‘He, who calls himself a Sikh (disciple) of the Great

True Guru (Holy Preceptor), should rise early and

meditate on God’s Name.

He should make efforts early in the morning, take bath

and have ablution in the Pool of Nectar'.P. 305

Ia Afg@g ar 7 Ay »ye g gga @fs afq

s foat= i

6oy a7 g®a yggT3t fenaa ad Wiz Afq

BT

If we do not bathe in the Pool of Nectar, we are

not obeying the Guru’s command. Many devotees
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are doubtful about what Guru Sahib intends to say
here. Guru Sahib himself clarifies that -
‘God-incarnate True Guru is the Pool of Nectar ....
Af3Trg yay "I Ag ............ Il
Guru Granth Sahib is the Pool of Nectar -
... the Supremely fortunate ones come and bathe in
him.” P. 40
............. gFgTait aTefa wHfE
Those persons are Supremely fortunate who
bathe in the ‘bani” recorded therein. And what is the
fruit of doing so?

‘Their filth of many births is washed off and the
Immaculate Name is implanted within them.” P. 40

€5 man AaH at Hg €37 faons & fesfel

The Name Divine becomes embedded within
them.
‘The True Guru is the true Pool of Nectar.
Bathing therein man is washed clean of the filth of his
sins.’ . p.113
Afsarg & #f{g AT AT HE &7 HE
garefenri
The True Guru is ‘Amritsar’ (Pool of Nectar)
pilgrimage centre -
‘Though man may strenuously bathe at many places of
pilgrimage, even then, his mind’s ego never departs.’
P. 491

wWag Jtgg A AI& qd 3T W3IT at IG@H aE &
arfe

You may bathe at the remaining pilgrimage
centres all your life, not only at sixty-eight holy
spots, but all the pilgrimage centres of the world,
mind’s ego is not shed off. Ego never departs; on
the other hand, it increases by entertaining the
thought - ‘I have been to the pilgrimage centres ten
times.” Ablutions at holy places are not capable of

78



annulling man’s ego -
‘The world suffers through impurity of egoism -
Duality imposes on it this impurity.
Ritual bathing at a hundred holy bathing places even
shall not wash off this filth.

P. 39

Afar 987 A® gY yfew™ g sTait gd el
W& TGN T3t fas 5 €33 7 A€ Flaw e

You may bathe at even hundreds of holy
bathing spots, the filth of ego is not removed. So in
this manner, Guru Amar Dass used to go every time
to bathe in the Ganga. On that day, when he went
for the twenty-first time, there was great seriousness
and earnestness in his mind. He thought repeatedly
- 'O my mind! until now I have not found a Guru
(Holy Preceptor). I have already become 72 years
old. It is not known when the slingshot of Death
may hit me -

‘Behold terrible death, prowling around with mouth

wide open.
One day (today or tomorrow) must it clutch at thee -
Know this in thy mind.’ P. 631

TE fous A€ ufdG 8 Wy YAd HIZI
g s gfs Ifg afft & mify avg@ s3I

Nobody knows when the slingshot of Death
may strike him while he is eating and drinking,
doing business, working as a servant or an employee
and engaged in commerce and trade. Suddenly does
death strike, man’s worldly tasks remain
unaccomplished but his stay in the world is over.
Lying sick on the cot, he knows that he is going to
leave the world. Even at that moment, he starts
counting the tasks which remain to be done.

While returning from the pilgrimage to the
Ganga, Guru Amar Dass Ji happened to meet a
‘brahmahari’ (celibate). When the ‘brahmchari” (celibate)
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observed Guru Sahib’s nature and temperament that
he was an exalted personage, his heart was in
bloom, he was delighted, and at the same time, he
started travelling with him. While thus travelling,
they reached a village where there was an inn
owned by a benevolent Pandit (Brahmin scholar and
priest), an astrologer. The two (Guru Amar Dass Ji
and the ‘brahmchari’) rested there. Guru Sahib was
naturally lying on the cot. That Pandit knew
‘Samundrak’ science. One knowing this science can
make predictions after seeing a person’s body-parts
- forehead, nose, hands and palms, very much like
an astrologer. This Pandit was well-versed in this
science. When he came to Guru Sahib for money, he
was lying casually with one foot placed on his knee.
His eyes at once caught sight of the ‘padam’ (lotus)
on the sole of his foot. Besides, the lotus mark was
complete with all its petals, while some have lotus
with two petals or four petals. In his case, it was a
complete lotus mark. He was surprised because such
a mark is found on the feet of great holymen. He
thought - “This man ought to be an ‘avatar’ (God’s
incarnation). Why is he wandering about in this state
of obscurity? Why hasn’t he revealed himself to the
world till now? He should be either an emperor. But
from his dress, he does not appear to be a king. It
is probable that he may be a great holy man who
does not wish to reveal himself.” So, at that time,
seeing the lotus mark on his feet, the Pandit thought
of many things in his mind. “This is a special mark
which is found in an incarnation of Lord Vishnu. It
was such a mark on Lord Krishna’s foot which the
hunter mistook for a deer’s eye and shot an arrow
at it.

‘There is a lotus mark on his foot.
It shines like a star.
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The hunter came in search of prey and mistaking it for
a deer’s eye, shot at it an arrow.”

Bhai Gurdas Ji, Var 10/25

g9e an® fefe yey & fyafs ssa @ 37
gfag »fewt gaer fugal Afe & & HT |

I have never seen such a clear and prominent
lotus mark on anyone.” In Gurbani, the Bhats
(Balladeers) say that the lotus mark was on Guru
Sahib’s right hand. They saw the lotus mark on the
hand while the one on his foot was seen by this
Pandit (Brahmin scholar). So at that time, many
thoughts came into his mind and he decided not to
accept any rent from Guru Sahib. When Baba Amar

Das Ji was going to leave, the Pandit came to see
him off.

Baba Ji said, “Pandit Ji! take charge of your
room. Check up all the articles in the room. Tell me
how much rent I should pay.”

At that time, Pandit Ji bowed at his feet. Baba
Amar Dass Ji was surprised why that Brahmin was
paying obeisance to him.

He said, “Pandit Ji! you are a Brahmin. Why are
you paying obeisance at my feet?”

He said, “Baba Ji! I know nothing about you as
to which place you belong to. I know only this much
that you come twice a year, and today, to my good
fortune, I happened to look at your feet. There is a
lotus mark on your foot. Why is it that you have not
revealed yourself so far? As regards rent for your
stay here, I am not going to accept from you. I will
surely take the rent but only when you reveal
yourself.” These words induced a feeling of
devotion in the brahmchari (celibate), and thus
travelling Baba Amar Das Ji came to his town -
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Basarke. There the brahmchari (celibate) sat outside
one day on the well. There he started conversation
saying - “Baba Amar Dass Ji! I have found great joy
by keeping your company because you have kept
the company of many saints and holymen. You have
a distinctive nature and temperament of your own.
Nobody has such a temperament, and in a way, I
have become your devoted follower. Can you kindly
tell me who your holy preceptor is? Who is the holy
preceptor from whom you have imbibed such a
beautiful way of life?”

No sooner did he say this than it seemed as if
somebody had touched some painful and sensitive
subject. Tears started flowing from the eyes of Baba
Amar Dass Ji. He could not utter a word. The
brahmchari thought - “Perhaps, I have done
something very bad. I made this utterance for
nothing. It is possible that his Guru may be no more.
He may be dead, and he is weeping out of love for
him.” He (Brahmchari) said, “Baba Ji! if your Guru
(holy Preceptor) has pased away, then I would like
to submit that Gurus (Holy Preceptors) never go
anywhere whether they are physically alive or not.
It is all right, if you remember him in your mind. If
the Guru is lodged in your memory, he is ever
present with you and never leaves you. He leaves
when we forget him and stop remaining absorbed in
his memory. the Guru always remains with us -

‘The Guru is ever with me and near me.

Ever I remember Him, contemplate Him.” P. 394

Fg Ha Afar rer & 5781 finifs fiifs fag mer
AHTE Il

Baba Ji said, “Respected brahmchari! I am a very
unfortunate person because although I have become
72 years old, yet I have not been able to find a
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capable Guru (Holy Preceptor) so far, because it was
my vow that I would adopt a Guru (Holy preceptor)
only after testing him, and not by seeing the queues
of devotees at his threshold. I won’t imitate others,
but will adopt the Guru only after satisfying myself
about his spirtual attainments. I will give away my
all - body, mind and wealth - where I am satisfied.
I won’t keep anything with myself.” He said, “What!
Baba Amar Dass are you without a Guru so far?
This is something very bad. You are wasting your
life in vain. What a misfortune! How unfortunate I
am that I have been keeping the company of a
person who has no Guru (Holy Preceptor)! If I knew,
I would not have kept your company even by
mistake. I kept eating from your hands. It was my
vow that I would not eat food from the hands of a
man without a Guru (Holy preceptor). How long I
have been travelling with you from the Ganga to this
place! I thought that you must be having a Guru
(Holy Preceptor).
‘He who has not adopted Gurbani as the Guru,

By taking food from his hands, one forgets love and
devotion for God.” Rehatnama

AT &t 393 & AEhd gaget zat I
fam € a8 yfgwur femd afg at yifgiu
You must adopt the Guru in the proper manner.
You may pay obeisance to Guru Granth Sahib as
much as you like. You may continue claiming -
Guru Nanak Sahib is ours; Tenth Guru Sahib is our
own, and so is Guru Granth Sahib ours. But as long
as you don’t receive the Name from the Guru's
abode in the prescribed manner, you cannot become
aligned with the Guru. You cannot say that you
have a Guru. The Guru is one who bestows the
Name-chant. You become the Sikh (disciple) of that
person who bestows the chant. He, who has not
received the Name-chant from the Guru, has no
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relationship with the Guru. Such a person is called
‘nigura’ (one without a Guru or Holy Preceptor).

The second definition of a ‘nigura’ is: he is one
who does not imbibe faith in the immaculate Name
Divine. He is also called ‘manmukh’ (self-oriented or
apostate). About him the Guru’s edict is -

Refrain: O Guruless one (without the holy Precep-
tor)! bad or evil is thy name;
You have wasted your life in vain.
grgaT - faarfamr 397 &, &5 gaT,
HTSH ASH JI=T fgnm fagari
“There is no preceptor like the True Guru (perfect Holy
Preceptor)..... P. 435
Af3ard §79g I 37T T .o I

Except the Perfect True Guru, there is no other

Guru (holy preceptor) in the world and -

..... one without the Preceptor is known as evil.’

P. 435
............ fsarg ar & a6 gari

He, who is without a Preceptor, he who has not
adopted a Preceptor in the prescribed manner, even
his name is evil to utter. From uttering his name
accrues sin.

After the battle of Mukatsar, Tenth Guru Sahib,
while living in the Malwa, was liberating the
devotees. Dyal Dass Ji extended an invitation to him:
“Your holiness! tomorrow take food at our place.”
In response to the invitation, Guru Sahib,
accompanied by some Sikhs, set out for his village.
On the way, Guru Sahib’s horse gave some
indications that it was thirsty. Guru Sahib said to the
Singhs, “How far is the village?”

They said, “Sir! you can see it there before you.”
Guru Sahib said, “The horse is asking for

water.”
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He, who was conversant with the area, said,
“Sir! in the thick grove of trees yonder, there is a
large pond from where the entire village drinks
water. There is a tank for the animals also.”

Guru Sahib reached the pond and let the horse’s
reins loose. The horse went knee-deep into water.
He smelt it but did not drink and turned his head.
Guru Sahib said, “Why does it not drink water?
Brother! check if it is dirty or foul-smelling.”

A Singh alighted from his horse. He took a
palmful of water, smelt it, and said, “True
Sovereign! the water is clear and pure. There is no
dirt in it. It is not foul-smelling either.”

Guru Sahib said, “Then why doesn’t the horse
drink it?”

He took the horse further. Again the horse
smelt water but did not drink it. The horse itself
came out of water. It was thirsty but was declining
to drink the water.

All were surprised and remarked, “O Sovereign!
although your horse is thirsty, yet it is not drinking
the water.”

Guru Sahib said, “Brothers! we have come to the
village of a man who is without a holy Preceptor.
Owing to our company and since I ride it, it is fully
enlightened. It is serving us. Since the master of the
village is without a holy Preceptor, the foul-smell of
his being without a Guru has entered every particle
of the village. Its foul smell is present even in its
foodgrains. When the horse has not drunk the water
of this place, how can we partake of food here? Let
us go back.”

At that moment, as Guru Sahib turned back,
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Dyal Dass came running and said, “O True
Sovereign! why are you going back from near the
village?”

Guru Sahib said, “Dyal Dass! our horse has not
drunk water from your pond because you are
without a holy Preceptor; you have not adopted a
Guru.”

He said, “O True Sovereign! every year I come
to you alongwith other devotees. All this
congregation comprising the Brars (Jat Surname) and
their offerings, I bring to you. Except you, we do not
have faith in anyone. You are everything for us.”

Guru Sahib said, “The relationship between you
and me is worldly and not spiritual. You have your
desires for the fulfillment of which you bring
promised offerings. The Guru is sans enmity -

“Whatever the servant of the Lord seeks,
that He grants him.’ P. 681
= 3q9T HWys A Aet et €9

You may seek boons from Sri Guru Granth Sahib,
whether you have adopted the Guru or not, whether
the seeker has faith and devotion or not, but
whoever comes and spreads his apron at this portal
shall find his desires fulfilled, because in the eyes
of the Guru all are equal. But the relationship
between you and me is worldly, not spiritual.”

Thereafter, Guru Sahib went away. Dyal Dass’s
brother was standing closeby. He was an ‘amritdhari’;
he had partaken of ‘amrit’ (baptismal nectar) in the
prescribed manner. He said, “Respected brother! go
and make a submission to Guru Sahib that you are
sporting unshorn hair and beard, and have put on
weapons also. Then why are you afraid of partaking
of ‘amrit’ (baptismal nectar)? You have not received
the boon of the Name. Unless and until you receive
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the Name, there cannot be any spiritual bond
between you and the Guru.”

On hearing this, he ran after Guru Sahib and
submitted to him: “O True Sovereign! I will adopt
your Sikhism in the manner prescribed by you.
Kindly have food offered by me.” He carried cart-
loads of food, and then did Guru Sahib accept the
food. So Guru Sahib says thus -

‘There is no preceptor like the True Guru (Perfect Holy
Preceptor);

One without the Preceptor is known as evil.” P. 435
Af3ard g7sd ard Fet faarg ar § 376 gari

He, who is without the Guru follows the
dictates of his mind; he is self-willed. On the other
hand, he who has adopted the Guru, follows him.
The latter does not become Guruwards on the
condition that he will obey one command of the
Guru and not the other. If he does his own will, he
will fall in the category of apostates. Guru Sahib
says that such persons are bound to suffer distress

‘The egoist is the field of suffering

Suffering he sows, suffering consumes;

In suffering born, in suffering dying,

In egoism is his life passed.’ P. 947
HEHY €4 T 97 J gy _gin €Y Yl
gy fefg #7 e€fy w3 a@" Fag fearfe

‘The egoist keeps being born and dying, and ever and

again buffets bears.

All hells by the egoist are suffered; the God-directed

not a whit by these are touched.” P. 1073

wafe W< wawfy A< waWfy fefs fefg ger

yrewll

fAgs saa A Waufy ga Faufy BY & HAT T
All the hells are reserved for the apostate or
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self-willed -
‘Saith Nanak: Such is the Divine will-Egoists or self-
willed shall again and again undergo birth.” P. 450
Wayyr & fefa ey 7 aTaa gfg e
About the egoist or self-willed, Guru Sahib also
says -
‘Death comes inevitably to egoists -
Ignominious is their end;

Caught in duality, their own life they destroy.’
P. 362

HEHY Hafg Wfg wag fearafan gd gfe man
Huwrafa i
The egoists kill their own selves -

‘Acquisitiveness brings them dishonor.

Realizing not their selves,

In slumber of delusion they lie. P. 362

Har Har afs afs fegsti =3y & w18 oA
fefe g3Ti

An egoist cannot have self-realization. So he
never finds liberation. He goes into low existences

‘Liberation is not for anyone without the Preceptor -

Deluded by evil propensities, chastisement he suffers.”
P. 361

fa?_i}#a?mwﬁm?llm&r;faiﬁw
grati

A person without the holy Preceptor does not
achieve salvation. About his rebirth, such is the
Guru’s edict -

Meanings: ‘Fall do they into the existences of crows,
dogs and donkeys who have not adopted the Guru
(Preceptor).”

g Wag - gret, giagwt, afgort et gat g,
‘The mortal who is without the Guru’s chant or
instruction ....” P. 1357

faat & @rg 3916 gfowt| g T gteg 7 yret
............. [
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The Guru comes to be adopted when he bestows
the ‘Guru-mantar’ (Guru’s chant or iniatory formula).
He who has not received it -

“.... accursed and contaminated is his life.” P. 1357
.............. fgats AsH FrRZSTI

Cursed is he a hundred times; his birth is foul
and low -

‘Stupid is he and like to dog, hog, ass, crow and
snake.’ P. 1357
g‘mg‘mmmmg‘fxmvﬂ

Guru Sahib says that he is equal to a dog, a
hog, an ass, a crow and a snake. He is a blockhead,
a perfect fool, who, after getting human birth, has
not adopted a Guru (Holy Preceptor) because
without adopting the Guru, there is no spiritual
attainment. Guru Sahib says -

‘Liberation is not for anyone without the Guru.” P. 362
fsard ag arfg aret awati
A person without the holy Preceptor does not
achieve salvation.
‘Deluded by evil propensities,
Chastisement he suffers.’ P. 362
W& ger yrati
He suffers blows of Divine punishment,
incarnating sometimes as a dog, sometimes as a cat
and sometimes as a snake. He receives blows
because he is to take birth and die again and again.
He has not received the Guru’s holy Word or
instruction, and so long as Guru’s Word is not
obtained, there is no joy and peace for the mortal.
‘By the Guru’s Word or instruction to the self comes
joy and peace.
By Godward-turning suffering touches him not.” P. 361

grg a A¥fe gy Aif3 Aata N Travfy 3+ a6
& ytau

He, who has adopted the Guru, suffers not any
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pain -
‘Death’s courier draws not near him.
Nanak, the Guruward is absorbed in the True Lord.”
P. 361
ﬂﬁaja'fyga‘fsawré//ma_rwfvmfv
AHTE ||
Death’s myrmidons do not come near such a
devotee.

Baba Sahib Singh Ji of Una was the twelfth
lineal descendant of Guru Nanak Sahib. He was a
perfect holyman possessing all powers. In his
company was a cook named Bhag Singh, who
looked after ‘Guru Ka langar’ (community kitchen) in
the Gurdwara. Thousands of devotees came daily to
take food in Baba Ji's kitchen, and all were served
food well. Baba Ji was happy with him. His mother
too came there and rendered service.

Once Baba Ji was sitting, when a Gursikh came
and said, “Baba Ji! today Bhag Singh’s mother has
passed away. Give him leave to perform his
mother’s funeral rites.” Baba Ji got lost in deep
meditation, and said, “Don’t cremate her; she is
going to revive and come back to life.” She had been
dead for quite sometime. She was bathed and placed
on the hearse waiting for Baba Ji's instructions. If she
did not revive, she had to be cremated, after all’
After several hours, the mother started breathing and
moving and finally sat up. Only one voice came:
‘Blessed is Guru Nanak! Blessed is Guru Nanak.’
The mother said, “Take me to Baba Ji.” Many
devotees assembled in Baba Ji’s presence. The
mother paid obeisance to him. Baba Ji said, “Mother!
you have come back?”

She said, “Yes sir.”

Baba Ji said, “Tell the congregation what
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happened.”

She said, “Sir! some messenger came to take me
away.”

One is Death’s courier, the other is agent. He is

a guide. For noble souls guides come, while for the

ignoble souls come Death’s couriers. They take away
the soul beating and belabouring -

‘In this alien wilderness is great hubhub and shrieking

along the path.” P. 520

gfeg fesad THA THA Far yghyr gratil
Men depart shrieking -

‘There none can reach, none to hear their wailing and

shrieking.

There the True Guru alone is man’s friend and at the

end brings succour.’ P. 1281

68 77 & M3 ga 5 gIA Yaall
64 nfsgg 81 7T afe s »3t T 9
She (Bhag Singh’s mother) said, “Sir! he did not

say anything to me, but took me away instantly.
When I was presented before Dharamraj (the
Righteous Judge), they started searching my papers.
But my name was not found in their books.”
Dharamraj (the Righteous Judge) said, “You have
committed a big blunder. Her name does not figure
in my registers.”

Whose name is found in the books of the
Righteous Judge? Guru Sahib says - ‘One is found
with the Gurus in the Divine Court, the other is with
Dharamraj (the Righteous Judge)’. Dharamraj (the
Righteous Judge) too has been installed by God, the
Timeless One -

‘The Righteous Judge is under command to sit and
administer even-handed justice.

The evil soul professing love for duality are thine
subjects.’ P. 38
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gow gfe & gaw & gfg AT gy gterfal
gd F7fe gre #3IHT €7 Ja AITTI
All those who have not adopted the Guru, who
have wasted their life in duality, committed frauds,
and indulged in cheating, backbiting and slander
find mention in the books of the Righteous Judge.

When, going to U.P., we took lands, they gave
it on lease. There land was not registered in the
name of the buyer. Similarly, we, who have adopted
the Guru, and are born in the Guru’s abode stand
mortgaged there. We don’t have to appear before
‘Dharamraj’ (the Righteous Judge). All those who are
without the Guru (Holy Preceptor), are egoists or
apostates, have turned their back upon the Guru will
be arraigned before the Righteous Judge.

So (Bhag Singh’s) mother said, “Baba Ji! my
name was not found in their books. The Righteous
Judge said - “Why have you brought this woman to
me? How will I answer for this lapse? She was to
go to Sovereign Guru Nanak’s Court.”

Guru Sahib says, if, however, by some mistake
the Guruward happens to go there, the Righteous
Judge, considering it as his good fortune, welcomes
him warmly and serves him as much as he can. Such
is the Guru’s edict -

Refrain: Even the Righteous Judge serves the com-
panions of the holy.
grgaT - IHITAT I Jdar AET,
Agwt & Harbnt €t
‘To those in holy company, the Righteous Judge
himself renders service.
In their company is one honoured by Indra, the king of
gods.’ P. 271
ArgRfar gaw gfe & AeTI AT & Hfar AsT
FIeITI
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If persons attending the holy congregation and
obeying the Guru with body, mind and wealth
happen to go to the Divine Court, they are served
by Dharamraja (the Righteous Judge).

‘None shall address thee rudely in God’s Court.
All shall welcome thee saying, “Come, sit down.”’

P. 252
g § ggarg q9 & G I H§ §5 meT §T €U

So she said, “Sir! in this way, he treated me
with great honour and courtesy. Thereafter, he said
- ‘Send her back immediately. ‘I said - ‘Now that I
have come here; please show me the abode where
my name is written.”

Guru Sahib says, “The rest of the world do not
seek anything spiritual for they are caught in the
outside world. While God abides within man’s own
self, he seeks sat (truth), chit (intellect) and ‘anand’
(bliss) in Maya (material riches) -

‘The fool seeks outside, the thing (Lord) lodged within;
The egoist purblind wanders about like a ghost
perturbed.” P. 117

W3Ifg I WIT g9g T I HeHY U feafa
g38 |l

They who do not seek the Lord within are blind
apostates, ghosts and goblins -

‘In Kali-yuga (Dark Age), they who realize not their
Lord are but goblins... P. 1131
JfE Wfg {3 fAxt a0 & uer3r ... ]

Guru Sahib says - ‘They are apostates, ghosts
and goblins’ -

‘They seek not what they are after, in the proper place

In delusion of egoism involved.’ P. 117

fAgd Tg o f3gg afe & y'? HaHY T
gErEf=mTi
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So, the essence and conclusion of the entire
discussion is that the Guru (Holy Preceptor) is
essential for spiritual understanding and upliftment.
Guru Sahib says - ‘Don’t be deluded. All the great
personages of the past, who are acknowledged even
today, were saved through the Guru (Holy
Preceptor).” Read sometime ‘Sarb Loh Granth’. Tenth
Guru Sahib has given detailed accounts of the saints
and sages of the past, whose names find just token
mention in Gurbani (Guru Granth Sahib). If a person’s
name has merely occurred in Guru Granth Sahib, in
Sarb Loh Granth will you find the entire story about
him. If Draupadi’s name has just briefly occurred in
Guru Granth Sahib -

‘In the royal court as did Draupadi, the Princess of the

King of Panchal remember the Name Divine,

Her affliction was by the Compassionate Lord

removed,

And His own glory enhanced.’ P. 1008

¥er8t a8 aTH AIT Hfg aH T FfT wTeti

IT T gy If9& ageT ¥ wyal 4w gereti

then, in Sarb Loh Granth is given a detailed

account: When Dushashan brought Draupadi,
violated the royal tradition and crossing all limits of
decency ordered her to be disrobed, she prayed to
God. God came at once and saved her honour. Guru
Sahib says: For seven days and seven nights, the
Kaurav brothers removed her apparel by turns,
heaps of clothing lay everywhere and there was no
room left for any more clothing, then, shamed badly,
they fell down unconscious -

‘Wringing their hands and racking their heads in

despair and disappointment, they repented over their

deed.’” Bhai Gurdas Ji, Var 10/9

9 Hasfs fag gefs ugafs adafs Afa miet

So, in this manner, Tenth Guru Sahib has given
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detailed accounts of men and events which find
mention in Guru Granth Sahib. In Guru Granth Sahib,
we find only a token mention: ‘Brother! without the
Guru (Holy Preceptor), the mortal obtain not liberation.
You may inquire about this from the high and mighty -
Refrain: No liberation is found without the Guru -
You may inquire about it even from
Brahma and Narad.
graaT -faré'*a_raja“")_farga'rﬁ'é,
ys gan aae 3
‘Brother! without the Guru’s (Master’s) guidance
comes not illumination.’ P. 59

get & g9 fag farrg & deti
Unless and until there is Divine understanding
and awakening, the mortal cannot achieve salvation

“You can ask about this from Brahma, Narada and

Vyas, the author of the Vedas.” P. 59

yeg gou z79¢ g fouA afe

Guru Sahib talks about great personages. As

long as they were without the Guru (Holy
Preceptor), they had no Divine Knowledge. Guru
Sahib has made mention of Brahma and Narada.
There are countless other examples also. There is
mention of Sage Sukdev, the son of Sage Ved Vyas.
About him Bhai Gurdas Ji writes that he became a
recluse in his childhood. Upto the age of twelve
years, it is childhood, and it was during this period
that he renounced his home. At that time, his father
said, “Son! you are still very small and young. What
for are you going now?”

He said, “Father! I have complete knowledge of
my birth, not of just one birth but of hundred births.
I have seen the torments and sufferings of previous
births, and having seen them, now I do not want to
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become attached to the world, and I want to achieve
the Supreme state of spirituality in this very birth.”
Vyas Ji said, “You are of tender age as yet.”

He said, “How old was Dhruv? How old was
Prehlad?”

Guru Sahib also has issued the following edict

‘As Dhruv and Prahlad did meditate on God, so do
thou, O my soul, remember the Lord.” P. 337
v AUe At AR AR T Yfasre Afu€ afs AR
How determined was Dhruv! We cannot even
imagine the spiritual determination and faith he had.
No man of today can think of imbibing such faith
and determination. A small child faced the might of
a whole kingdom. It is said that he was small. It is
not a matter of age. There are persons who become
old but even then their mind is not free from sensual
sinful pleasures. On the other hand, there are some
children, who are filled with non-attachment and
renunciation as soon as they gain awareness. They
are fortunate souls who carry with them the spiritual
earnings of their previous births. So he (Sukdev)
said, “Father! I have knowledge of my previous
births. I am very much pained when I remember the
experiences of my former births.”

When we are in the mother’s womb, the ‘jeev’
(individual self) hangs upside down. The remaining
body is still unformed. The sentience or
consciousness is in the middle vein of the backbone.
First, the backbone gets formed. In America, I had
seen the human seed enlarged 4000 times. There
appeared to be a worm in it. There was a backbone
on which was a big head, from which the ‘jeev” (self)
is formed. It has awareness. That is called ‘sukhmana
vein’. Whether consciousness goes into ‘sukhmana’
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now, or when the ‘jeev’ (self) is in the mother’s
womb, it gains knowledge of hundred births. In the
mother’s womb, the ‘jeev” (self) cries out - ‘O God!
take me out of here. Now, I will meditate on the
Name.’

In response to this comes the Divine voice - ‘O
brother! have you become a man for the first time?
You have been incarnated as a human being many
times, but every time, you have been -

‘In enmity, strife, lust, wrath and attachment involved;
To falsehood, evil-doing, great greed and treachery
attached.’ P. 267

g9 fagg av g FaI 55 fagad Ha™ &7 TTI
fewrg garfg fagard aet AaH

You have wasted your life not once; you are
untrustworthy. You got deluded because your
absorption in God’s Name was broken. On the
strength of absorption in God’s Name did you abide
in the mother’s womb -

‘Lying in cavity of the womb was man in penance
engaged, head downwards;

And with each breath, the Lord contemplated.’P. 251
ggg gz Wfe €37 Iy 93 I AfT AT fag
yg ddgll

But when he came out -

‘At birth got he entangled with what he is to forsake,

And the Bestower from his mind put away.” P. 251
€afy yd 7 &fF 557371 €TFIT fararaTi

‘As is the fire of womb within
So is the fire of Maya (Mammon) without.
The fires of worldly valuables and of the womb are all

the same. The Creator has set agoing this play.’P. 921

ARt warfs €ed wfag FAt grafg wifewmri
HTfewT warfs AF fea Adt aa3 4% Jarfewri

Both are equal. So when man is born-
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‘The Lord’s love departs, greed attaches to the child
and Maya’s (Mammon’s ) writ begins to run.” P. 921

fe= g=zat gart fgaaT Wifenm wmwg <IITienTi

Name-melody within man stops sounding. For

a month and quarter, the Name-melody continues to

sound within the infant. When the Name-melody

comes, the baby moves his hands and feet, and
when it ceases suddenly, he starts crying.

So Sukhdev said, “Respected father! I clearly
remember everything because I had prayed - O
God! do not let the veil of Maya (Mammon) fall on
me. Restrain your Maya for sometime. So, owing to
this, my absorption in God’s Name did not cease. I
remember hundred births of mine.” His father said,
“Can you narrate some events of your earlier births?”
He said, “Yes! in one birth I was an ass and my
master was very poor. I was still young when he
started carrying bricks on me. I got nothing to eat.
My back got bent like a bow. I got sores on my
back. The crows came and pecked at my wounds
even when I was alive. He made me work
throughout the day, and at night, he left me on
dung-heaps, where I ate elephant grass soiled with
dung. I became so weak that he sold me to a
washerman for a rupee. He was also cruel like my
former master. All day he carried clothes to the
washing place, and from there back home. I used to
eat grass from thorny hedges. Thorns made my nose
septic and suppurate. I became extremely weak. On
the way there was a marsh. One day, he made me
enter it. I got caught in it. As he tried to pull me
out, I got more and more immersed in it. At last, he
left me there and took away the bundle of clothes
from my back. There was a foot-track. People started
crossing the marsh by treading on my back. I went
further down into the slough. Only my mouth was
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left outside. The crows ate up my eyes. I felt very
miserable. Mud entered my mouth and nose and at
last I died suffering intense pain. I remember all
those sufferings, and so I cannot remain here with
you. I will go and meditate on God’s Name.” He
said, “Go then!”

For 36 years, he practised Divine Name
meditation. He practised Hath Yoga (a type of yoga
involving austerities). He started raising his breath
to the Dasam Duar (Tenth Door). One is going into
this stage with the help of the Name Divine, and the
other is through the practice of Hatha Yoga. There is
a difference between the two. He, who goes into the
Tenth Door with the help of breathing exercises, can
neither attain purity of mind, nor peace. He, who
reaches this stage through Divine Name
contemplation, attains Supreme peace and bliss. He
can go into deep meditation even for a period of six
months at a stretch. Sukdev’s hair grew so long that
they spread on the earth. Birds and animals made
nests in them and hatched their eggs.

Once some child companions of a holyman
remarked - ‘This Sukdev Sage is without a Guru
(Holy Preceptor). He can never attain to the Lord.
He will not get joy and peace either.” Sukdev heard
this. Truly had he not attained joy and peace even
after 36 years of Divine Name contemplation. At last
he came to his father.

He said, “Respected father! I have not attained
joy and peace which I ought to have. Although I
have practised so much Divine Name contemplation,
and acquired countless miraculous powers, yet joy
and peace still eludes me.”

He said, “Son! you are without a Guru (Holy
Preceptor) as yet and therefore, you cannot attain joy
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and peace.”

He said, “Then whom should I adopt as my
Guru (Holy Preceptor)? You should become my
Guru.” Vyas Ji said, “You will not be able to get rid
of your filial feeling. So, when there is fatherly
feeling, there cannot be devotion for a Guru in you.
Therefore, if you wish to adopt a Guru, go to King
Janak.” When Sukdev Sage went to King Janak, he
was holding his court. A case of robbers was
presented before him. They had committed several
murders. King Janak sentenced them to death at
once. He thought in his mind that King Janak was
a violent man and so came back. But nobody can
understand the ways and deeds of the Guru (Holy
Preceptor).

When Bisambhav Dass’s son came into the
Tenth Guru’s Court, at that moment, Guru Sahib
was making a falcon eat up a living quail. He was
deluded. He said, “This Guru (Holy Preceptor) is of
a violent nature. He has made a hawk eat up a
living quail.”

So, in the same manner, Sage Sukdev was
deluded. He came back because he resorted to
reasoning. On the way back, he met Narada who
said to him, “Sukhdev! you have criticized a
Brahmgyani (one who has attained to the Ultimate
Spiritual Reality). As a result, your six arts or skills
of non-attachment or renunciation will be destroyed.
One art of renunciation is acquired after the
sufferings and torments of several births. Non-
attachment or renunciation is not cultivated easily.
Only by good fortune recorded on the brow does
one cultivate renunciation. The whole world hears
this, but only a rare one is filled with renunciation,
whose heart is stricken with love for God, who gets
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up early in the morning and sits down to meditate
on God’s Name to -

‘Find union with the Lord from whom art thou

separated.’ P. 1371

AT & Har 3 gtgar Ir gt & Afar sl

So, at that time, he did not agree with Narad.

Narad thought - “All his effort and labour will go
waste for he had criticized a ‘Brahmgyani.” So going
ahead, he changed his form. Assuming the form of
an old man, he started throwing sand into a river
with a basket. Sage Sukdev watched while sitting
under a tree. After a couple of hours the old man
also came under the tree.

Sukdev said, “Old man! what were you
doing?”

He said, “Son! I have to cross the river. For this
purpose I wanted to build a dam in the river.”

Sukdev said, “Can there be anyone more foolish
than you in the world? The water is flowing. As
soon as you throw sand it is washed away.”

He said, “But I am not foolish like you. I have
wasted labour of only two hours, but you have
destroyed the noble deeds of several births by
criticizing a Brahmgyani (one who has attained the
Ultimate Spiritual Reality).”

Realization dawned upon him. He returned
home but he was not at peace. After sometime, he
went to King Janak again. This time King Janak
wrought a miracle to see whether or not the man
was of a constant temperament because the Guru
does not accept a person as his disciple unless he
is deserving -

‘Kabir, after attaining Divine wealth, loosen not the
knot (of the lappet).
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Here is no trading centre, or gold-tester or buyer; nor

the proper przce P. 1365

J™H yegg yTfg & gglar arifs & &1
mmmmmmmwgﬂ

‘Saith Kabir: A wonder have I beheld; the jewel

devotion at the priests’ shop is sold.

This which is beyond the buyer s capacity, for a

cowrie-shell is being blown away.” P. 1372

g wd3gq Efewm glar gre faarfe
gaAaTTd grgaT agst gEs Afel
Holymen don’t barter away their precious

utterances for cowrie-shells. If the person is
deserving, they will go on foot and even suffer
inconvenience. King Janak noticed: “He is the same
man who came earlier too. He is proud of being an
ascetic and so cannot imbibe faith in me because he
regards me as a householder.” So, at that moment,
where he was sitting, he hung a sword with
untwined thread and below it placed a chair and
seated him there. He himself also sat down and
started delivering his discourse. Sukdev’s attention
was disturbed again and again. He looked up fearing
that the thread might break and the sword might fall
on him. In the meantime, news came that the palace
had caught fire. Messengers came again and again
to inform the king about the latest situation that the
fire had advanced and enveloped the stables.

The king said, “Evacuate the horses and put out
the fire.”

The attendants came again and said, “Sir! now
the fire has come upto the main gate of the palace,
the place where you are sitting.”

At the main gate, while going in, Sage Sukdev
had left his begging bowl and stick. As soon as he
heard that the fire had reached there, he ran to pick
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them up. When he came back, King Janak remarked,
“Sukdev! you have not given up attachment as yet.
You are still a householder and have failed to
become a renunciate.” The householder is one in
whose heart there is attachment. The householder,
free from attachment, ceases to be a householder and
becomes an ascetic.

‘The true householder must his faculties restrain;

Should beg of God to grant him prayer, austerities and

self-discipline;

Should induce himself to good charitable deeds -

Such a householder is pure as Ganga-water.” P, 952

" fagat 7 faarg ad i Ay 33U HAW
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So King Janak said to him, “You are as yet a

householder. Go and come after practising Divine
Name meditation and God’s devotional worship.”

A considerable time passed. Desire arose in him,
and again he came to King Janak. King Janak
ordered, “Don’t let him enter. Throw him out of
here.” A yagya was going on. He was pushed out.
He stood below the palace window, picking up the
leaf plates with his own hands. King Janak was
throwing them down through the palace window. So
many leaf plates fell upon him that -

‘Even though leavings of food fell over him, for an
instant was his mind not shaken even a bit.” P. 1309

gaa gfe uet fag Qufs fuz wgnm 38 &
FEET I

he got buried under them. At that moment, King
Janak realized that he had becoming deserving to be
taken as his disciple. He ordered, “A man has got
buried under leaf plates. Take him out, bathe him
and bring him before me.” Accordingly was he
brought after bathing him.
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King Janak said, “What for have you come? Tell
me your object.”

He said, “I have come to adopt you as my
Guru (Holy Preceptor).”

King Janak said, “There is a condition which you
must fulfil before I accept you as my disciple. Carry
this bowl of oil on the palm of your hand and go
round the city without spilling it. If even a drop of
oil gets spilled, the soldiers following you will cut
off your head at once.”

So, King Janak prescribed this test for him. On
the other hand, all along the route Sukdev was to
follow, the king provided all kinds distractions and
entertainments like dancing and singing. He set out
to take the round, while soldiers with unsheathed
swords in their hands followed him. He came back
after taking a round of the entire city. King Janak
observed that not a drop of oil had fallen.

At that moment, King Janak asked, “Sukdev!
what did you hear and witness while taking round
of the city?”

He said, “Sir! neither did I hear anything, nor
did I see. My entire attention was focused on this
bowl of oil that if a drop of oil fell, my human birth
would go waste because you are a king and by
your orders my head would have been severed. So
I do not know what was taking place on the way.”

King Janak realized that he was a firm and
determined person, and so at once gave him the
boon of the Name Divine.

So Guru Sahib says - ‘Ask Brahma, ask Narada.’
Narada is called Brahma’s son. Once an assembly of
gods was organized. One day, Narada happened to
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come before time. He saw that servants were digging
the place where he used to sit. They dug a pit 1.25
yards wide and 1.25 yards deep, and then filled it
with earth. Coming close, he said to the labourers,
“What have you done? First you dug a pit and then
tilled it up with earth.” They said, “This we do not
know. But we have been doing it ever since this
assembly began.”

Narad said, “But why?”

They said, “We have learnt that Narad, who is
without a Guru (Holy Preceptor), sits here, and
where a Guru-less sits, that place is corrupted and
polluted 1.25 yards broad and 1.25 yards deep. So
we are under orders to dig this place daily and fill
it with fresh earth.”

Narada felt deeply pained and tormented at the
thought - “I am Brahma’s son. I possess so much
power that by mere thought I can go wherever I like
in an instant, and yet I have been insulted so much.”
So he went to his father.

He said, “Father! how is it that I have been
insulted so much?”

He said, “Son! you are without a Guru (Holy
Preceptor). Mere mention of such a person is evil.
You sit in the assembly of the gods, but being
without a Guru, you are polluted and impure.” So,
in this way, Guru Sahib says -

“You can ask about this from Brahma, Narada and
Vyas, the author of the Vedas.” P. 59
ysg god 379 g€ feuA afe

None among the great personages of the world
ever obtained God’s Name without the Guru (Holy
Preceptor) -

‘Through the Guru Prehlad contemplated on God and
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obtained salvation.

By Guru’s grace, Janak embraced affection for God'’s
Name.

By Guru’s grace, Vashisht preached the Lord’s sermon.
Without the Guru, none has obtained the Lord’s
Name, O my brother.” P. 591

Fanfy y afy afg arfs uyreti

Fafs Aafa afs a7 fBe sTeti

Fayfy sfiafe afs Guew geret I

fas @rg afs a7 & fad uewr W et

‘Know by revolving in mind, that without the Guru’s
(Holy Preceptor’s) guidance is the Name not obtained.
Saith Nanak: By supreme good fortune is the True Guru

met... P. 649
fF&'HfBHFUF@'FUWB‘W?fG’%’??’G’/I
mwé‘a*farﬂfsrara'ﬁ{f ............. I

When the Guru is met, then -

“.. he has joy and peace the four ages through.” P. 649
................ FYy Yt gar Il
The Guru guarantees joy and peace all through

the four ages; he continues getting human
incarnation. He does not go into the existences of
dogs and cats. Through the Guru’s teaching, he, who
has not become perfect and complete obtains joy
and peace the four ages through. So, in this way, by
meeting the Guru starts the inward search. Man
understands the inner mystery. As long as we do not
enter within the self, we can make no spiritual
attainment. So, the Guru’'s edict is -

‘The Master of the House has put on it a lock;

The key to the Preceptor (Guru) is given to keep.

This, without seeking the holy Preceptor s shelter,

With no effort may be found.’ P. 205

fam ar_farg g graT gAt @a AeuTEt

wisa Gure &3 a9t e fag AfgTg Aa=Tet

The Lord has put the lock. Brother! this lock is

not opened unless and until one adopts a Guru
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(Holy Preceptor). Where has the lock been put?

‘The body fortress has nine doors.

The tenth is kept unseen.

The adamantine shutters of the tenth gate open not.

Through the Guru’s word alone they get opened.’

P. 954

56 €geTH FfewT a¢ & €A gUF Fyid il

§AT JUTe & YBAl Jg Aafe yHIA I

The adamantine shutters do not open because a

lock is put on them. As long as the Guru’s Word is
not received, one cannot enter within. Recite in the
following manner -

Refrain: Thine Tenth Door shall not open
Until a Perfect Guru is found.

grgaT - 39T YEIT T AN AT,
gy @g yfonr 3°1

‘The mind is a cellar, the body its roof; Maya-
pollution the lock

To which is the Master (Guru) the key.

Saith Nanak: Without the Master’s (Guru’s) guidance
is not opened the mind’s casement -

None else to this holds the key.”  P. 1237

IJg FA YT 68 g TaT 35 &I
x;aaqrafaé'mwarga@uémag*#
Jgrag il

No other person has the key to this lock -

‘Without the holy Word (or God’s Name) is there

pitch darkness within -

In such a state neither is the Supreme objective

attained nor transmigration annulled.

The key to this attainment in the hands of the True

Guru (Holy Preceptor) lies -

None else may force open the door;

Only by perfect good fortune is the Guru met.’P. 124
3 GELCA G|

5 ¥Ag &9 5 gd &d7l Af3gg afg At JIF

107



It is only when man is fortunate that he finds a
true Guru (Holy Preceptor). So, in this way, Guru
Sahib says -

‘In our home are stored numerous diamonds, rubies
and pearls, but the wandering mind can find them not.’

pP. 1179
ufs 935 &' 97 H'ed € HE I 3fg &
maretd I

There are numerous diamonds, rubies and gems
in us, but the straying mind is not able to find them.
The thing is within the self, but we cannot search it
out, but giving the example of the Perfect Guru
(Holy Preceptor), Gurbani says -

‘Like the water-finder who the hidden water in an
instant reveals,

Even thus the Guru (Holy Preceptor) the Divine
substance provides.’ P. 1179

fAe 637 gy Fon fus ae 3§ Afsgfs sz
BITEPA Il
These ‘Oads’ (Rajasthani tribe) used to move
about from one place to another; people in the
villages know them. Earlier they used to be
wandering about places. After the country’s partition,
they have stopped coming. They used to graze
sheep. They claimed that they could find hidden
wells. In those days, there used to be many sand-
dunes. So, wells often got filled with sand. Then
people approached them to find their hidden wells
saying - ‘We had heard of a well from our
forefathers, but we cannot find it These ‘Oads” (well-
finders) moved their flocks of sheep over the
probable location like an earth-leveller. The sheep
have a God-given sense that they do not pass over
a well. The sheep were moved again and again and
in this way the exact location of the well was
marked. On digging, the well was found.
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‘Like the water-finder who the hidden water in an
instant reveals,

Even thus the Guru (Holy Preceptor) the Divine
substance provides.’ P. 1179

A€ 637 gy grom fuz ae 3§ Afsgfs engz

BITEPA Il
Similarly, Timeless One God abides in our
Tenth Door -
‘The bride and the Groom dwell together, but in
between them is the hard wall of ego.
The Perfect Guru has demolished the wall of ego and
slave Nanak has met his God, the Lord of wood.’

P. 1263
g5 fug ar feq gt Afar = fefe a@F 3Fifs
garati
Ife ya a8 I3 Jat A5 a7aa B gaeati

So, as long as the Perfect Guru (Holy Preceptor)
is not found, there is no inner understanding and
enlightenment. Guru Sahib says -

‘Uniting together the five elements the body is

fashioned.

Within that see thou the Lord’s jewel.

The soul is the Lord and the Lord is the soul.

God is obtained by pondering over the Name.” P

1030

lf‘?‘raa'ﬁfﬁwwfawaﬁ//fyﬂﬁfarmmf

grarti

WTIW IH T & WrIn gfs yrebd Rafe SteTar

J

Unless and until the holy Word is reflected

upon, the Divine substance is not obtained. Then
who is the Guru? The Guru is one who leads you
within the self and enables you to have a glimpse
of your true form. We do not know even this much:
‘Who are we?” We consider ourselves the physical
body five-six feet long. We are ignorant about our
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real self. Collect a thousand persons and ask any one
of them: “Who are you?” He will say: ‘I am standing
before you.” It is because we have no knowledge of
our true form or self. Man listens to the Guru’s
teaching and still does not stop considering himself
a physical body 5-6 feet long. He has become so
used to considering himself only a body that he
cannot think of anything else. Guru Sahib says: The
holy Preceptor is one who -
‘He that in our self may reveal vision of our True
Abode
Is the enlightened holy Preceptor.” P. 1291
wg Hfg wg Sytfe fe 7 A3 yay FA< i
He who reveals the True Abode in man’s body
home, is the True Guru. What are its marks? In
Gurbani, they find repeated mention -
‘The body fortress has nine doors.
The tenth is kept unseen.
The adamantine shutters of the Tenth Gate open not.
Through the Guru’s Word alone they get opened.’
P. 954
36 €gTTH afewT ag § eAs guFg Fuid il
§AT JUTC & YBAl Jg Aafe YA I
If man has not received the holy Word from the
Guru, then how will this door open? When it gets
opened, is there any mark or sign? Guru Sahib says
- Yes’ -
‘The melodious celestial strain rings there.
By the Guru’s Word is it heard.” P. 954
wWage TH Tfs TAe g7 Aufe gela i
Man hears that holy Word with which the
Timeless One has created the entire universe. This
word is called ‘Onkar” (The formless yet manifest
One, God) and ‘Soham Shabad’ (Holy word) -

‘One sole Word in my life-breath abides, wherefor
into transmigration I shall not fall again.’P. 795
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That holy Word resounds there. This celestial
strain rings there -

‘By the tune of holy music is induced meditation;
By meditation comes realization -
Such is the inexpressible secret or tale of the
Divinely-enlightened.’ P. 879
gfs fawg fows wfa aTfsmT Tanfa wag
garati
‘The melodious celestial strain rings there.
By the Guru’s Word is it heard.
Thereby is the self illumined -
Such blessing by devotion is attained.’
P. 954
wWage TH Ufs A€ g Aafe geSla
f3g we »3fs gvaeT afs garfs fstd i
Guru Sahib says - ‘There is Divine
illumination.” When there is illumination then what
does man see? What is seen in me is visible in all.
‘In all creation is the Sole Supreme pervasive, who of
all is Creator.’ P. 954
Ag Hfg &g =ger fafs »d 85 gureti
He, who shows that Divine Home, the True
Abode, is the True Guru (Perfect Holy Preceptor) -
‘He that in our self may reveal vision of our True
Abode
Is the enlightened Holy Preceptor.” P. 1291
wg Mfg wg Syfe €fe 7 AfgTg yay FA< i
What is its characteristic mark? Guru Sahib says

‘There shall play the mystic music of five esoteric
instruments ...” P. 1291
¥v mge gfsaa gfs ... I
Mystic music is playing there continuously. It is
the tune of the holy Word and the tune of five
musical instruments -
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‘... and the drum of the holy Word shall resound.’

P. 1291
.............. 3T ¥ A¥E AT

The characteristic mark is that the holy Word
resounds -
‘Struck with wonder, one sees there all the islands,
universes, underworlds, continents and spheres.’
P. 1291
el 8w yIE 3T ¥F s daE
When the mind’s concentration reaches there and
sees islands, universes, underworlds, continents and
spheres, then man comes in a state of Divine bliss
and he spontaneously utters from his lips -
Waheguru! Waheguru! Waheguru! (God’s Name) even
above Soham the holy Word, which is the name of
the Tenth Door. ‘Waheguru’ is the Name when man’s
form attains union with God. Then -
‘As water into water mingles,
Does light of the self with Divine Light merge.’P. 278
fAe A8 vfg Ag wfe yerari f3€ 73t Afar
Afg AT
The name of the wonderousness and ecstasy of
that moment is Waheguru; (God’s) Name. So -
‘Struck with wonder, one sees there all the islands,
universes, underworlds, continents and spheres.
Loud string instruments there play;
On the righteous throne sits there the King of the
universe.’ P. 1291
el 3w yIE 3T ¥F HE® da
379 Wg gfAg 3T Afe 3ufg F835 I
There one has a visible glimpse of God and He
permeates through our being -
‘From seeking the Lord outside ourselves are we
released.
The Guru (Master) within the self has granted vision
of Him.’ P. 1002
gafe g€5 3 gfe vd afe ws It wig
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Guru Sahib says - ‘The tale which is not
reflected upon is heard -
‘In the state of serene enlightenment shall the melody
be heard,
And in unbroken ecstasy shall consciousness be fixed.’
p. 1291
FYNE a wfg grar gfs Hfs Wafs fgs e
When one reaches the Tenth Door, that is called
by various names - ‘sunn mandal’ (highest stage of
meditation), ‘aphur mandal’ (a state undisturbed by
thought), ‘Param Sunn’ (highest stage of meditation
where abides the Absolute), ‘anhat sunn’ (immortal
unattributed Being) -
‘Of what kind are they who are imbued with the
Imperishable Lord?
They are like Him from whom they have emanated.’
P. 943
Waag Hfs a3 7 a7 fam 3 @ur fam at a7 1

They become like God Himself -

‘In the state of serene enlightenment shall the melody
be heard,

And in unbroken ecstasy shall consciousness be fixed.
There shall the inexpressible discourse on the Lord be

contemplated...’ P. 1291
FYN& a wfg aar gfs Hfs Wsfs fes sl
HTg FgT It ... I

What cannot be described is reflected upon
there -

‘... And all desire is annulled.’ P. 1291
............ WEAT Wafa e
All desires are destroyed there. Man’s mind
reaches the fifth stage where the self is lost. Then he
does not contemplate the Lord Creator, but has a
manifest glimpse of Him. On all sides, he sees God
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‘The Guru has shown Thee to mine eyes, O Lord.
Here and there, in every soul and every body, Thou,
Thou, alone art contained, O Bewitcher.’P. 407

gafg feurfeG &Ffeati
ghafy €afy wfz wfz wfz wfz Fat gat Hfaari
Then the mind turns away from the world.

Having imbibed faith in the perfection of God, we
accept and believe in the Name Divine. By accepting
the Name -

‘The great Immaculate Name of God may be realized

by one

Whose mind in faith is firm-fixed.”  P. 3

nar s fsdras Ifen 7 & Wfs ad Wfs afei

It is because the Name Divine becomes manifest
within the self -
‘All beings by the might of the Name are sustained.
By the might of the Name are sustained continents

and universes.’ P. 284
3 & U3 AAIS AII 31 & U3 45 FIHF Il

The Name which has embraced the entire nature
becomes manifest in the same form and state and we
accept it and have faith in it. By accepting the Name
and believing in it, we turn away from the world.
As a result -

‘Turning away from the world, the heart lotus is filled

with Nectar, and this mind then goes not anywhere.’
P. 1291

€sfe ang wifs gfomr feg Hg a3g & el

The mind then ceases wandering, because it
obtains the Supreme bliss of Nectar; it attains to the
state of Sat (truth), chit (intellect), anand (bliss) where
silent meditation of the Name Divine goes on
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continuously -

‘Merging in the Primal Lord, man forgets not silent
Name - meditation.” P. 1291
WAYT 7Y & ARG wfe garfe mife

Man merges in God -

‘All the sister-damsels of senses with the five noble
scions shall fmd union.. P. 1291
& BE ......... I
All the five sense organs shall join with the five
virtues - truth, contentment, compassion,
righteousness and forbearance -
‘... and by the Guru’s guidance shall the self in its
True Home take abode.’ P. 1291
............. Tovfy fam wfe sTHI
Then he, whom the Guru guides, comes to
abide in his own home. Guru Sahib says that this
home is not obtained for nothing or with ease -
‘Nanak is the slave of him, who by seurching the
Lord’s Name obtains this Home of his.” P. 1291
Age ¥ff feg wg 89 5739 I a7 eH
Guru Sahib says that he is the slave of him who
attains this state. To this state or home, it is the
Guru who can guide. Holy congregation! if we
reflect over this, this discourse will become very
long. At what a low stage have we been left behind?
Sometimes, do we ponder over the question: “"Who
am I?” Are we the visible physical body made up
of five elements, or five natures of which are made
five sense organs, five motor organs, or the five
‘praans’ (life breaths) - praan (in the heart), smaan (in
the navel), udaan (in the throat), and upaan (in the
rectum)? All the five ‘praans’ (life breaths) work. We
are neither these, nor mind, nor intelligence or
understanding, and nor heart. We are above even
these. Different and distinct from all these is our
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Lord Beholder. He, who, abiding within these, is
watching, is our own self -

‘My soul or mind or self! in aspect art thou image of

Divine Light;

Thy own exalted origin realize.’ P. 441

W& 3 JfF AgY & MyST ¥§ ugTe

This self or soul is above the three (sreers)

bodies - ‘Sathool sreer’ (material body), ‘Sukham sreer’
[subtle body living within the material body, which,
leaving one body enters another, and which is a
collection of mind, intellect or understanding), five
‘praans’ (life-breaths), five motor organs and five
sense organs]|, ‘Karan shreer’ [Treasure of bliss; that
imaginary body of ‘sukhopat’ (deep sleep in which
dreams disappear) stage in which pleasures of
senses disappear]. Above the three attributes of
rajogun (passion, emotion), tamogun (dark, evil), and
satogun (virtue, goodness) and beyond the three
states of jagrat (waking), supan (dreaming), and
sukhopat (dream-free sound sleep), it is a denizen of
the state of turiya [Fourth state, transcending the
three qualities. This is the state of absorption in the
Absolute (samadhi) and is attained through ‘sahaj’. (In
Gurbani, it stands for the path of prayer, meditation
and devotion in contradistinction to Hatha-yoga). This
state is characterized by Supreme illumination and
Supreme bliss]. It is also above the ‘Panj kosh” (five
veils). First is ‘annmai kosh’, this physical body which
is born of food and sustained by food. In the ‘mann’
(mind) in this body come three veils - ‘praanmai kosh’
[five motor organs and five praans (life breaths)],
‘manomai kosh’ (five sense organs and heart),
‘vigyanmai kosh’ (five sense organs alongwith
intelligence and understanding). Thereafter, deep
sleep is ‘anandmai kosh’. Beyond the Panj klesh [(Five
torments) (i) avidya - ignorance or perverse thinking,
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(ii) asimta - pride in health, wealth etc., (iii) raag -
love, enmity and hostility, (iv) abhinivesh -
obstinately doing things not worth doing and fearing
death)], panj birtiyan (five mental tendencies), three
tevers - ‘adhi (mental), ‘biyadhi” (physical), and ‘upadhi’
(psychic), five states of mind - foolishness, tune-
fulness remembrance etc., five indulgences - word,
touch, beauty, relish, smell, five thieves - lust,
wrath, avarice, attachment and pride, four fires -
reason, love, greed and anger. Beyond all these, the
sentient being within this body, the beholder is
called the ‘jeevatma’ (individual soul). “Jeev’
appellation is to be used if he comes down. If he
goes up higher, he loses his physical character and
becomes a soul. So, then this state of ‘sat-chit-anand’
(truth, intellect and bliss) is attained - complete,
omnipotent and immaculate. He who makes the
mortal realize the soul through non-attachment,
discernment, tolerance, liberation, willingness,
listening, believing and contemplation is called the
Guru (Holy Preceptor). He is capable and competent,
and his characteristic marks are -

Refrain: The Guru is unique and sans enmity,

Inaccessible is he.
grgaT - fageq fearaT A,
Afgara yay #atw 31

‘The True Guru is inaccessible; he is unique and sans

enmity.

Regard him as the land of religion or righteousness

and the true place of worship.

As one sows, so does one reap; determines he the fruit

of actions.

Like a clear mirror, he views or reflects the world.

Man sees in him what he seeks.

The Guru’s servant acquits himself honourably in the

Court Divine, while the apostate is disgraced.’
Bhai Gurdas Ji, Var 34/1
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The Perfect True Guru (Holy Preceptor) has
enmity with none. This action is beyond his reach.
So, if such a Perfect True Guru is met, then man can
be saved, because there are immature and
pretentious Gurus (preceptors) also. Then there are
scholarly Gurus, and mendicant Gurus too. In other
words, the cart, wooden beam and ship too can be
Gurus. They have their characteristic marks.

At a point of time, Tenth Guru Sahib was
having his abode at Talwandi Sabo. Many devotees
came to him. A chieftain of the area named Dalla
rendered much service to the Guru. Once he kept
performing guard duty all through the night.
Whenever Guru Sahib called out: “Who is on guard
duty?’, he replied, ‘It is I, Dalla.” In the morning
when Guru Sahib came to the holy gathering, he
said, “Bhai Dalla! we are very much pleased with
your service. Ask for whatever you like so that we
can get it for you from Guru Nanak Sahib.”

Dalla started thinking - “What should I ask for?’
he thought - ‘I have enough land; children too I am
blessed with; then number of cattle I have also is
quite sizable; I enjoy good health and have a lot of
money.” After much reflection, he said, “O Sovereign!
if you wish to give me anything, give me stool-
space in your court.”

Guru Sahib became silent and serious. Dalla
said, “Sir! I have not shown greed; I have asked for
only a stool-space in your court.”
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Guru Sahib said, “O Dalla! ask for the world, we
an get you the empire of the world. It is an ordinary
thing for us to get you throne of Delhi. You may ask
for miraculous spiritual powers, a large progeny,
prosperity for your coming generations, we an get
all these for you. But my dear! you are asking for a
stool-space in the Divine Court? If you ask for a
needle-eye space in the Divine Court, we cannot
give you even that much space.”

He was surprised and said, “Sovereign! on one
hand, you are ready to give me the kingdom of the
world and miraculous spiritual powers, while on the
other hand, you say that I cannot get any space in
the Divine Court.”

Guru Sahib said, “O Dalla! so far you have not
become aligned with me. Go! and ask any Gursikh
about it.”

Dalla came out. There was sadness and
disappointment on his face.

A Gursikh asked him, “Bhai Dalla! why are you
sad?”

Dalla related the whole incident: “O Gursikh!
today the Guru had become pleased with me and
from his lips he uttered - we can get for you
whatever you ask. I asked for a stool space in the
Divine Court. Guru Sahib refused to grant my
request and said, ‘O Dalla! stool - space is rather too
much. If you had asked for even a needle-eye-space,
I could not have given you even that little.”

The Gursikh said, “The reason is that you have
not adopted Tenth Guru Sahib as your Guru (Holy
Preceptor) and received the Guru’s chant from him.
Until you receive the Guru-chant, you cannot
become anyones” disciple.” A million times you may
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go to Beas, to the Radha Soamis, but until you receive
their ‘name’, nobody will call you a Radhasoami. You
may go to any saint or holy man, but unless you
receive the ‘Name’ from him, you do not become
aligned with him.

So long as you do not fulfil the ‘maryada’
(religious practice and tradition) followed in the
Guru’s abode, you cannot become aligned with Guru
Granth Sahib. You should not have any doubt on this
score. If you have any doubt, dispel it, because
Gurbani is very clear on this issue.

So, when Dalla asked how he was not the
Guru’s disciple, the Gursikh said, “You have not
received the boon of the Name from Guru Sahib.”
He said, “I know the ‘Name’ all right. You recite
‘Waheguru - Waheguru” (God’s Name) and so do L. 1
tell the beads of a rosary also by sitting properly on
the floor. I utter God’s Name with the tongue too.”

He said, “O Dalla! you may recite God’s Name
for a hundred years, but if a Guruward recites God’s
Name for a ‘ghari’ (one ghari = 22.5 minutes), that is
of greater importance and significance. Your effort of
a hundred years will go waste.”

He said, “I accept him as my Guru.” The
Gursikh said, “It is not a question of accepting or
believing.”

Dalla said, “My forefathers also had faith in the
Guru. That is why we kept sending big offerings
like horses etc. for the Guru through the ‘masands’
(tithe-collectors). Haven’'t we as yet become aligned
with the Guru?”

The Gursikh said, “O Dalla! your present
relationship is worldly, not spiritual. The Guru does
not forge a spiritual relationship with the devotee
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until the latter receives the boon of the Name from
the former. When the Guru bestows the Name on the
devotee, he comes to his help both in this world and
in the Divine Court. Try to understand this truth,
that until you become aligned with the Guru in this
manner, you cannot obtain the Divine essence.” He
explained this thing in a very simple and intelligible
manner -

Refrain: If you want to meet the Tenth Guru sporting
a crest,
If you want to meet the Tenth Guru hold-
ing a falcon,
Partake of ‘Khanda’s amrit’ (Nectar pre-
pared with a two-edged sword).

grgaT - A e agatnt T F,
7 fhee T T8 §, 5 e (g
5T &

‘True Lord has made the holy congregation His true

throne.

Fearless and Formless Lord’s image, Guru Nanak was

acknowledged as the supreme among the Sidhas

(Divines).

Guru Nanak’s Tenth Form (Guru Gobind Singh Ji)

worshipped the Timeless One, while administering

‘amrit’ (baptismal nectar).

Drink thou ‘Khanda’s amrit’ (baptismal nectar

prepared with a khanda - two edged sword) to make

thine life fruitful.

Creating the Khalsa (the Pure) the Guru kept them in

his company.

Those turning away from the Khalsa suffer.

Blessed is Guru Gobind Singh, both Guru and disciple.”
Bhai Gurdas Singh, Var 41/1

gfd A9 I¥g gufewr Afg Harfg HaET
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The Gursikh said, “O Dalla! what hesitation do
you have in taking ‘amrit” (baptismal nectar)? Tenth
Guru Sahib himself, whom you call the Perfect True
Guru, partook of it from the Panj Piaras (Five
Beloved Ones) by requesting them. When Guru
Sahib himself partakes of it, then what objection can
we have about taking it? So, partake of ‘amrit’ and
receive the Name-boon from the Guru; then why ask
for stool-space in the Divine Court, you may occupy

even ‘murrabas’ (one murraba = 25 acres); there is no
dearth of land.”

So, in this way, until the Guru (Holy Preceptor)
is adopted in the prescribed manner, there is no
salvation, there is no union with the Lord. In the
Guru’s abode, Nine Gurus used to give the boon of
the Name Divine through ‘charan-amrit’” (wash of their
lotus feet). Tenth Guru Sahib, by conferring Guruship
on Guru Granth Sahib, has described the Holy
Scripture as the manifest form of the “Shabad Guru
Onkar” (Formless Holy Word). No doubt all the
expanse of creation is a manifestation of the
Formless One, the Name-melody, the holy Word
Brahm (Creator), but if there is any pure form that
is Guru Granth Sahib, while in the rest there is some
Maya-impurity. Our physical forms are all Maya. No
doubt we are all His images, but thoroughly impure.
This (Guru Granth Sahib and the ‘bani’ enshrined
therein) is pure form -

‘From the Primal One has emanated the ‘bani’ (Guru’s
utterance).” P. 628
gg at grat wret

It has descended from the Primal Divine source,

the Court Divine -

‘As the Word of the Lord comes to me, so do I utter,
O Lalo.” P. 722
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Guru Granth Sahib is a real manifestation of God.
When you accept Guru Granth Sahib as the Guru
(Holy Preceptor), then the boon of the Name will be
bestowed on you by the Panj Piaras (Five Beloved
Ones) with one voice. ‘Amrita’ (baptismal nectar) is
not merely sweet water. There is spiritual power in
it, holy congregation! It has been tested again and
again. Now I do not have time to describe all these.
If time permits. I shall describe them tomorrow.

‘By bestowing ‘Khanda-batta amrit’” (Nectar
prepared in an iron bowl with a two-edged sword)
on his Sikhs, Tenth Guru Sahib entrusted to them the
duty of acting as ‘saint-soldiers” too and conferred
on the them the title of ‘the Khalsa’ (the Pure) -

‘The Khalsa is fashioned in my own characteristic

image.

In the Khalsa do I abide.” Sarb Loh Granth

YTEAT BT gU § YTHI Y8R Hfg & a5 faeAI
Who is the Khalsa?

‘The true Khalsa is one who experiences the ecstasy of
self-realization.

There is no difference between God, I and him.’

Sarb Loh Granth

T gH fAT ATeal 7 & 4BE %

yg Hfg, ¥ Wfg, ITA Hfg, doa 795 F<I

“When the Perfect Divine Light is lit within the body,
then know the Khalsa to be pure.’ Khalsa
ygs 73 A9 we K, 39 YBAT Ifa FUTEH 778 U

Unless the Divine Light shines within man, he
is impure and the world is full of such persons. He
is a ‘Khalsa” when Perfect Divine Light is lit within
him and his five illusions are annulled. Guru Sahib
made his Sikhs ‘Khalsa’ (the pure) and entrusted to
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them the task of rendering service -

‘The Khalsa is God’s own army.
The Khalsa has emerged as a result of God’s will.”
Sarb Loh Granth
mewa?e'#//zrarfzﬁmzrm
at Ha
The ideal of the Timeless One was infused in
him fully.

There is water in the earth, but this water cannot
be drunk and drawn out, unless and until a bore is
made. First, bore is made; then filters are inserted
and alongwith them are put pipes. Thereafter, a
reflex valve is fixed. Then, coming up, fan, motor
etc. are fixed before electric current is passed. When
the electric button is pressed, water does not flow
immediately. Even if you continue pressing it for
100 years, water won’t come out. Water has to be
put into the pipe from above, and when it gets filled
upto the reflex valve, the underground water will
rise upto that level. When we put water for the
second time, water level will rise further. When we
put water again, water level will rise still higher, and
when it gets filled up to the reflex valve, flow of
water starts automatically. Then we won’t have to
put water every time. Similarly, Guru Sahib says -

‘Inside the home (self) lies a storeful of ‘amrita’
(nectar), of which egoists the joy have not tasted.
Just as the musk deer knows not its own musk and
wanders about guiled by doubt,

So an apostate abandons ‘amrita’ (nectar) and amasses
poison.

Himself has the Creator deluded him.” P. 644

wag gt HfT » g FayT § HEWY™ ATe & ytfenT i
fr§ angat Haar & Ae gHeT gahi gaTenT
2z IfF fay Hard a9 #fo ywfewi

The ‘amrita’ (nectar) was within us all, but we
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were looking for it outside -

‘(Inexpressible is the Lord’s truth unknowable).

This by gods and men, godly men, by sages with
spontaneous inspiration is stated.

Their ambrosial words spontaneously are uttered,

As to the Lord’s lotus feet are they devoted.

These, by contemplating the Sole inaccessible Lord
immaculate,

Their heart’s desire have achieved.” P. 453

gfs 39 gfa 39 yfs A& Aafa syral avil
AIA 'yt #WivG gt gIE anE da BfEwT
Afy €9 w#sY yg fsdAs W& fdfewr &5
yrfenr |

Guru manifests the ‘amrita’ from within the self

‘The nine treasures and the Nectar are Lord’s Name.
Within the human body itself is its seat.
There is deep meditation and melody of celestial music
there.
The wonder and marvel of it cannot be described.’

P. 293
36 fsfg »fitg yg ar aw i €dt Hfg fem ar
fary i
§& mfe m393 3T 7€ q95 & ATEr MEIH
Fammre i

Guru Sahib states this even more clearly -

‘Nectar is the Name of the Lord God, O my Soul. By
the Guru’s instruction or teaching is the Name-nectar
obtained.’ P. 538

whfg afs afs s & Wt fieste hES
Tanfg yte Tl

By following the Guru’s teaching do we obtain
this Name-Nectar.

Meanings: Listen O my mind! Nectar is the Name of
the Lord. .
gTe MIg - HS Ha HaT™ #ffg afd afs v &1

‘Nectar is the Name of the Lord God, O my soul. By
the Guru’s instruction is the Name-Nectar obtained.’
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P. 538
#fitg afs afs aw & Hat fdeste #fig
FJanfs ute T

When we adopt and embrace the teachings of
Guru Granth Sahib, then the stream of this Name-
Nectar will start flowing continuously.

’Poisonous is the pride of worldly valuubles, O my
soul .. P. 538
Ten H"'fE"lF foy & Aat fieate ... I

Egoism, Maya (Mammon or material riches),
delusion and ignorance are all poison. Man is in a
swoon or trance. He is not able to know himself.
From this swoon, how will he wake up? Guru Sahib
says -

‘... through God’s Name-Nectar this poison is
eliminated.’ P. 538
............ gfe #fiffg fay sfa A€ vl

When by receiving ‘amrita’ from outside, it is
manifested and revealed within the self, then this
poison will be removed. Holy congregation! in the
Guru’s abode, the process of adopting the Guru is
completed by partaking of ‘amrita’. If somebody says
that he will remain a Sehajdhari Sikh (without
partaking of ‘amrita’ and following the Sikh rehat
maryada - practice and tradition), he is mistaken.
Gradually, these “Sehajdhari’ Sikhs will join the
mainstream of Sikhism. The rest are fools -

‘He who sports unshorn hair without partaking of
‘pahul’ (baptismal nectar) is a foolish sham Sikh.’

gd IF ytgs g5 way Ful fAvi

Such a one is foolish and false, who pretends
and shows himself to be a Sikh. To him Guru Sahib
says - “You are not a Sikh at all. You have nothing
to do with Sikhism. You only pay obeisance to Guru
Granth Sahib; continue doing so. If you are doing
‘path’ (reading of Gurbani), you may continue doing
so; you may continue giving charity. But you have
no relationship with thd Z6uru, for you have not yet

alioned vatirealf wwith the C1iv11 7 Don’t he obhetinate



CHAPTER - 3

Invocation: True and supreme is God’s Name. Blessed
is Sri Guru Nanak Dev J[i.

Afgsy At Tfodrg,

i5 AT IIg a7aq €< AlG Haadl

‘Prostrate salutation and obeisance I make many a
time before the Omnipotent Lord, the Possessor of
all powers.

Reach me Thy hand, O Lord and save me from
wavering, says Nanak.” P. 256

F3€f3 d€5 »fsa g79 ATT TBT AHIG ||
585 3 gUg YT 3734 € dqfg a9 AT -
256

‘After wandering and wandering, O Lord, 1 have come
and entered Thy sanctuary.

O master, Nanak’s prayer is:

"Attach me to Thy devotional service.' P.289

feas feaz yg wifewmt ufgmt 3§ AasTiEl

373 dat Yg 531 Myst a3t sriE y¥aT
- 289

* He who makes obeisance unto the Primal Being, the

Lord of men,

I am a sacrifice , a sacrifice unto such a Guru,

Who himself is emancipated and emancipates me as

well.

O Lord, which of Thine countless and numerous

merits should I praise, when there is no limit and end

to them.

Lacs upon lacs and countless millions are the Lord’s

virtues,

but rare indeed is any such person who reflects on

them.

Beholding my Beloved, 1 am wonderstruck, wonder

struck, wonderstruck and am imbued deep red.

Says Nanak, the saints enjoy God’s elixir (Name) as

doth the dumb his sweets, who smiles tasting them.’

p.1301-1302

3TaTfes 3IUfT SHAATG I
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AR JT J§ e afs AEtds afu yag
Hfg amd i

<5 d<5 d<E5 TS JIbH »F Fd1 a=
yTs i

BT BT BT JE dd & § AR G
farv farw famn ot get & &8 T&H
dara i

g 3d H3& gH »El § A6 vfy gar
WA |l

Refrain: By Name meditation are annulled sorrows,
While service brings honour.

ggaT - 3™ AUlE I g9 gE guF
RET g9a@ H'E yTEle |
‘By devotion in the world

Shall ye get a place at the Divine Portal.
Then, says Nanak, in joy may you gambol.’ P.26

fefg eabym AT auTehd | 3T €ddig A

yretat
g 37aq g9 BIEA U wfar -
26
Revered saintly congregation! loud be thy
utterance, '"True and supreme is God’s

Name’.During the last two days, you have been
listening about devotional service and Divine Name
meditation, which are two very important things in
Gurmat(Sikhism). You have to imbibe them after
fully understanding how service is performed and
how Divine Name meditation has to be practised.
So long as we don’t understand them, it is breaking
one’s head over them, because everything has a
formula and system.In machinery, if you fail to
press one button, it does not work . Even if you
have machinery worth lakhs, you cannot make a film
without knowing the formula and system. Not
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knowing about this subject fully, we cannot achieve
it by sheer force. The film-maker makes a film with
great effort, but if just a single flaw is left, all effort
and expenditure will go waste. Neither is there any
defect in the camera, nor in the characters. The
defect is in the cinematographer. Similarly, there is
neither anything lacking in meditation, nor in the
person rendering service. So long as we do not
understand the basic principle of Gurmat, we cannot
achieve good results. Doubt will come in our mind-
'l practise Divine Name meditation and render
service too. Then why does'nt my service bear any
fruit, and why does'nt my practice of Divine Name
meditation lead me to any spiritual path?'
Therefore,during the present series of discourses, on
the first day, I had submitted that Divine Name
meditation is the cure of all ailments and sufferings.
It was not a random statement casually made in
religious discourses. I stated not just by way of
saying this. I said this after having practically tested
it in life.

A 'bhaiya' (a native of U.P. or Bihar) from U.P.
came to me. He brought his brother to me and said,
“Sir, he is ill.” I said: "We have only Gurbani;we
have no other medicine. Of the two who can read?"
He said , “Kindly dictate me in Hindi, I will read.”
Then I said , “Four things should not enter you
house--meat, alcohol, eggs and tobacco. Will you be
able to practise this disciplinary code?”

He said , “Yes sir! we will follow this code.”

Then I said, “Is there any gurdwara near your
house?

He said, “ There is one at a distance

of 15 miles from our house. Our district is
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Mainpuri.”

I said, “ All right ! continue reciting this shabad

YAl

(hymn) along with the 'Moolmantra’.

When you set out from home, say only this
much- Blessed is Guru Nanak Dev Ji!! Blessed is
Guru Nanak Dev Ji!! When somebody comes tell him
- Utter * victory to Guru Nanak Dev Ji', so that in
his ears too may fall Guru Nanak Sahib’s name. In
the gurdwara, you have to sweep with the broom.
Bring dust of the devotees’ feet from there and
apply it on the body part where the malady is.

It is a simple and straight thing. It is no
medicine, it is a matter of faith and revealing the
miraculous aspect of Gurbani.He did as he was
instructed.He did not go home,but continued doing
this here. He was working in the Swaraj Factory.
After recovering, w

hen he came after 40-42 days, he was in good
health.

I said, “ What is the matter?” His name was
Yadav.

He said, “ Sir! my brother has got well.”

I said, “ What was the ailment?”

He said,” Sir, it is not proper to be disclosed.”
I said, “ But you must tell me what it is.”

He said, “ Sir, he was suffering from

T.B. First, we got him treated at Kashi, then in
Delhi. Now we were getting treatment from the
P.G.I Chandigarh. There a Singh happened to be
standing. He advised us to seek assistance of
Gurbani. I am surprised to see that Gurbani has such
glory and power that even a person like us living
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far away has been cured by uttering Guru Nanak
Sahib’s name and reciting Gurbani. It is a very big
thing. I have made this submission to show that
Gurbani is not for the Sikhs only. Whosoever- ghost,
prét, goblin and animal- hears it will find his
sufferings and ailments annulled.Even then we say-
'Those who read Gurbani and listen to it are
themselves ill'.

There is a difference in their reading and
listening.So long as we do not understand this, we
cannot achieve any fruitful results. This subject was
explained in great detail in the second discourse. So
today also, you should listen attentively. Hear ‘bani’
with the ears, listen to the discourse and testing with
your intellect what is being discussed, imbibe it in
your heart. Thereafter, when your turn comes, all
of you should sing loudly. These simple refrains
everybody can sing. The essence of the ‘shabad’(hymn)
we sing in a simple language, so that we may not
get bored. Secondly, many devotees owing to being
new and having a harsh voice start dozing. So holy
congregation remain fully alert and attentive. You
have come here to receive a great fruit or reward-

‘Merit or reward of million-fold yagyas (sacrifices)

comes to those who listen to and sing God’s praises.”
P.546

el dfead Adr 8T FHfE areaad awHil
So such is Guru Sahib’s edict. Recite like this-

Refrain: Let us hear Gurbani with the ears
And with the tongue recite the Name.

ggaT - d&T gete grat €t gt

fager 578 a™W AUtE |

‘O my mind, bear thou love for the Lord.

With thine ears, hear the Lord’s praises

and with thy tongue, sing thou songs of

His glory.
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Seek ever holy company and contemplate
the Lord.
Thus from a sinner, thou shalt be holy.” P.631

g w& g e afs yifgi

A<s diffe Iy g8 g ar€ ansT aifgi

gfa Argrarfs g Wa Jfa ufag yaisgi

By coming to the holy company sins of millions

of births shall be destroyed. So, all of you who were
present yesterday, had heard that God’s Name
cannot be obtained without the Guru. Even making
mention of a person without the Guru is bad and
evil.

‘Brother! without the Guru’s guidance comes not

illumination.

Know this from Brahma, Narada and Vyas, author of
the Vedas.’ P.59

et & T fag famrs 5 Jfe
ysg god a9e g€ fenA Jfen
You may inquire from the high and exalted,
how bad it is considered to be without a Guru(Holy
Preceptor). Second submission which I had made
was—‘What kind of Guru should one align with?’
‘He who shows the Lord's abode within men’s mind

home,
He alone is the Perfect True Guru.’ P.1291

wg vfg wg Syfe efe 7 Afsgg Yoy
AT
He, who shows my home and God’s abode in
this body, is the perfect and true holy Preceptor.
Man has three kinds of homes. One is made of brick
and stone, which we call our home. This is not the
abode of our self, it is the abode of our body. The
‘" within me does not need any house because ‘I’
is not something that can be imprisoned in the four
walls of a house. My true form is the ‘soul’—
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‘My self ! in aspect art thou the image of Divine Light:
Thy own exalted origin realize.” P.441
W& & 713 AFY 7 WyST HE uETE Il
For that soul or self, this physical body is the
home, and in that home, there is another home in
which abides the Lord God, which is called ‘so
ghar’(the Mansion) ‘nij ghar’'(His own Abode) and ‘thir
ghar’(Abode of Poise). Therefore, he who shows that
‘Home’ and makes man realize that ‘Home” and
enables him to listen to the celestial musical
instruments ringing there, is the “Satguru’ (True and
Perfect Holy Preceptor), while the rest are immature
and imperfect. Holy men have written about four
kinds of Gurus(Holy Preceptors). Guru Sahib says—
First is ‘Kacha Guru’ (raw or immature)-
‘From a raw Preceptor comes not liberation.” P.932
e g I HIlfF & gl
With him you cannot talk about attaining
emancipation. You cannot attain liberation.

Second is a pretentious Preceptor, who keeps
agents who praise him and his attainments day and
night. He distributes favours to them and gives
them money to lure people to him saying- 'This
Guru is a man of deeds and miracles. His words
prove to be true. He can read other people’s
thoughts.” But in fact, he is incapable of doing
anything. He cannot liberate his followers.

Once the Sovereign Sixth Guru Sahib was on a
visit to village Ladhaikay in Ferozepur District. He
was standing outside the village. On one side , there
was a thick growth of elephant grass and from
within it something was coming creating a noise.

The Gursikhs said, “ O Sovereign ! there is a
noise on this side. Let us see what it is.”
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Guru Sahib said, “Let it come, it is nothing.”

A huge python was coming straight towards
Guru Sahib.

The Gursikhs said, “ Sir ! the python is
advancing towards you.”

Guru Sahib said, “ It is in great misery and
suffering. Let it come to me.”

The python came close. Guru Sahib touched it
with his foot. It died there and then. As soon as it
collapsed, something like smoke rose from it. Before
their eyes, changing into light, it assumed a human
form and started praising Guru Sahib, “ Your
holiness ! blessed art thou; you are merciful: you
have pardoned me; I am a rank sinner."

The Gursikhs, said,” O Sovereign!
Who is he?”

He said, “ I am a pretentious Guru (Holy
Preceptor). I used to extract tithe from the devotees
by resorting to all kinds of guiles and lies, but none
was saved; none was able to cross the world ocean.
If somebody asked me about how to practise Divine
Name meditation and perform God’s devotional
worship, I told him to contemplate me. Sir ! since
my mind was always absorbed in making money, at
the time of my death also, my mind was in money.
Thus I became a snake. O Sovereign ! where you
have shown so much mercy unto me, please be
gracious and compassionate to my followers also.”

Guru Sahib said, “ Where are they ?”
He said, “ They are also within this body.”

Uttering Waheguru (God’s Name) Guru Sahib
sprinkled water on the python's body. It split like a
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‘kakri’(oblong fruit of a creeper; a kind of cucumber).
What did they see in it? There were worms writhing
in it. Guru Sahib remarked, “ Look brothers! by
cheating them, he kept thriving on their money and
telling them that they should contemplate him. Now
contemplation of someone means reaching his world
or region. He has assumed snake- form. All his
disciples becoming worms, have come into his body.
He ate their money, and now they are eating his
flesh.” So such is a pretentious Guru(Holy
Preceptor). Third is ‘Pandit Guru’(Learned Holy
Preceptor). He knows everything. He has read the
Vedas and other scriptures and holy books. He is
capable of delivering discourses and sermons, but
he can only enact drama; he has no spiritual power
and authority.

You watch films. You see in them fake Judges
pronouncing death sentence, and the accused on the
gallows. But all this is false drama. Children play
the game of policeman and thief. One becomes a
thief, another a Policeman and still another a Raja
(King). The child-thief is caught and presented
before the Raja(King), who pronounces death
sentence on him. But this is only a drama which
ends. Similarly, the learned man acts as a Guru. But
he has no spiritual authority, though he knows
everything. His words are like the shot of a cartridge
which can create noise but cannot pierce a devotee's
heart.

Fourth Guru is ‘avdhoot Guru’(Ascetic holy
Preceptor). He himself has attained to the exalted
stage, but he cannot bestow the gift of “true or
spiritual life’

‘Bestowing gift of true or spiritual life,
to devotion they inspire the self,
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And with the Lord grant union.’P. 749
At g € Farat sfefs afd e &fs
aTE |l

So lacking this power, he cannot be called a

Guru (Holy Preceptor). The capable Guru is a
characteristic image of the Timeless One Himself.

“ I have churned the body ocean
and I have seen an enamouring thing come to view.
The Guru is God, and God is the Guru,
saith Nanak.
There is no difference between the two, my brother.”
P.442
afe feofs malg oW efewm fead THF Mgy
feyret i
gg aifée afée I § a7aa g€ & et
Between God and the Guru, there is no
difference. Waheguru's (God’s) manifest form is the
‘Satguru’” (True and Perfect Holy Preceptor).
Describing his characteristics or traits, Bhai Gurdas
Ji (whose writings got the honour and distinction of
being called the ‘key to Sri Guru Granth Sahib’ by
tifth Guru Sahib) says as follows—

Refrain : The Guru is unique and sans enmity,
Inaccessibe is he.

ggaT - faded fearsT #Af,
AfSTrd yay »atn 1

‘The True Guru is inaccessible.

He is unique and without enmity.

Regard him as the land of religion or righteousness
and the true place of worship.

As one sows, so does one reap;

determines he the fruit of actions.

Like a clean mirror, he views or reflects the world.
Man sees in him what he seeks.

The Guru’s servant acquits himself

honourably in the Court Divine,
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while the apostate is disgraced.’
Bhai Gurdas Ji , Var 34/1

Af3arg yay »diH J fasd<d (58T
AT gd3l gan al, A9l GIHATSTI
AdT g7 F 8 &% JIH AYTBTI
A€ afg fEan® wranAl Aa Syfe T8
gar Wa odfd 8", 3T SYBTI
ASd ©JaId Haud THY HJT TasTI
grel JgeH AT € TH 34/1

The deeds or actions of the Satquru (True and
Perfect Holy Preceptor) cannot be comprehended
through any part of mind, intellect and brain. He is
beyond comparison. Then he is without enmity. All
his deeds or actions are unique. Every deed and
miracle of his is like a light house for the whole
world. He is the land of religion and righteousness.
The True Guru is free from enmity. In the land of
religion, man reaps what he sows. He is like a
mirror. If someone comes to him with faith and
devotion, all his heart’s desires are fulfilled. But if
he approaches with scepticism, he returns empty-
handed. So, these are the marks of a perfect holy
Preceptor as described by Bhai Gurdas Ji. Think
about the Tenth Guru Sahib. An army of ten lakh
soldiers had laid siege of Anandpur Sahib. None
from the rest of India could march towards
Anandpur Sahib. Except the Singhs assembled there,
no help could come from outside because Mughal
guards were posted in villages and on highways to
check any movement of Sikhs towards Anandpur
Sahib. Guru Sahib writes: “Here was an army of ten
lakh soldiers to capture and destroy a small number
of Sikhs.” The fighting got prolonged and five-six
months passed. The Mughal army was feeling
frustrated and angry and plans were being made to
tackle the situation. From Ropar, there was a general
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named Moghul Khan. Within the hearing of all, he
declared: “We are such a huge number, while the
Sikhs number only a few thousand---between five to
ten thousand. We are ten lakh soldiers. How many
will get killed if we fight to the finish? Now the
number of Sikh soldiers must have come down to
2500 to 3000. Today, I will either capture the Guru
or embrace martyrdom.” After having made this firm
resolve, the Mughal army was made to launch a
fierce attack on the Anandpur Fort. Breaking the
Singh’s security cordon, the Mughal forces entered
Anandpur Sahib. Sahibzada Ajit Singh repulsed the
attack and pushed back the Mughal forces to their
earlier positions. In those days, fighting continued
during the day and at night, the contending armies
took care of their wounded soldiers. Then parties
moved about with torches and stretchers to carry
away their dead and wounded. Both the Singhs and
the Mughals did this task side by side. At that time,
they did not engage themselves in fighting.

So, when, with the sounding of the bugle in the
evening, the fighting ceased, the Singhs sat around
Guru Sahib.

Guru Sahib said, “Well ! how did today’s
tighting proceed?”

They said, “ True Sovereign ! your Khalsa
outdid one another in sacrificing their lives and
pushed back countless enemy hordes. But sir ! we
have one grouse."

Guru Sahib said, “ Tell me what is Khalsa's
grouse.”

They said, “ True Sovereign ! there is a holy
man named Kanahiya in our army. He was offering
drinking water at the well. When we were fighting,
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he coutinued offering water there. When we
retreated, even then he kept offering water there.
When we went there again, he was still offering
drinking water at that very place. We called out to
him, 'Kanahiya ! bring water quickly, a Singh has got
wounded." But he offered water only to those who
passed on the way. We observed that he was
offering drinking water to the Mughal soldiers as
well as soldiers of the Hill rulers.”

Guru Sahib said , “ Where is Kanahiya?
Summon him.”

An attendant went for him, but returned saying:
“He has not yet returned from the battlefield. He is
still offering drinking water to the wounded soldiers
in the dark. Wherever he hears a cry or a groan, he
goes and offers drinking water to the needy. His
companions have informed that he has not returned
so far.”

Guru Sahib said, “Bring him from wherever he
is.” It was night and there was darkness all around.
Two Singhs set out in search of Bhai Kanahiya.

They said unto themselves, “ He must be near
about the place where he was offering drinking
water.” When they went there in the dark, they
heard a voice coming continuously reciting lovingly
and devotedly as follows:

Refrain: O Divine Enchanter ! The Guru has shown
thee to mine eyes. P.407
ggaT - g gt g gt wfaaTi
Fafg feyfe SfeaTi
'Divine Enchanter! in this world and thereafter, in
each being art Thou pervasive.'

gigfa €3fo wfe wfe wfe wfe Fat Fat
HiaaTi
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They went into the direction from which the
voice was coming. Going ahead, they saw that
keeping a wounded soldier’s head in his lap, Bhai
Kanahiya was trying to open his lockjaw by pouring
water. When water went into his mouth, the
wounded soldier regained consciousness and asked:
“ Who are you?”

Bhai Kanahiya said, “ I am an humble Sikh of
Guru Gobind Singh Ji.”

He asked, “ What is your name?”
Bhai Kanahiya replied, “ I am called Kanahiya.”

He said, “ Kanahiya ! do you know whom you
are giving water? It is not just plain water which has
gone into me; through you some kind of elixir of life
has gone into me which has opened my eyes
dispelling the feeling of enmity and hostility from
within my heart. After gaining consciousness, I have
been filled with a feeling of remorse. O Kanahiya !
seeing you I am repenting that I am the man, who
had vowed today to capture Guru Gobind Singh and
present him in the Delhi Court. I am General Mughal
Khan. Won’t your Guru become annoyed with you
at this deed of yours?

Bhai Kanahiya said; “ No ! my Guru advises his
followers to see the one Lord in all human beings.
He does not become angry with anyone. There is no
feeling of enmity in us.”

* Ever since I have attained the company of the holy,
I have altogether forgotten to be jealous of others.
No one now is my enemy,

nor is anyone a stanger to me and I am the friend of
all.” P.1299

fanfa aret Ag Ifa yareti
79 3 ATgHarfg Hfa yteti
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3T o 8§43t ad1 fgoraT AIAE Hfar av a€
gfas wmreti

This converstion was still going on, when the
Singhs came, snatched the water leather bag from
Bhai Kanahiya and took him away.

Reaching Guru Sahib’s presence, they
submitted, “ O Sovereign ! look what a wrong deed
he was doing ! He was pouring water into the
mouth of that Mughal General who had come today
after taking the vow of capturing you to decide the
prolonged siege once for all.”

He said , “ No Sovereign !”

Guru Sahib said , “ Then have you been offering
water to the soldiers of the Hill rulers?”

He said, “ No Sovereign !” Guru Sahib said, “
Then have you been offering drinking water to the
Khalsa?”

He said , “ No Sovereign !”

Guru Sahib said, “ Then whom have you been
offering water?”

He said , “ O Sovereign ! I know nothing. I do
not know your wondrous sports. In whatever
direction I look, I see none other than thee.” Thus
did he say— —

Refrain: I know not Thy worth,

In various forms and hues you do play.
ggaT - A at aer €, 39t AT 3,

& 3t fagfowt dar & few 59
'Now Thou art conscious as to embellish even
consciousness,
And then , Thou seemest unconscious and carefree and
asleep.
Here , Thou playest the role of a beggar, and there , of
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the great Giver who only but giveth.

Now, Thou bestowest infinite gifts upon the king of
kings. And, then, Thou takest away all that Thou
givest.

Now attached to the Veda-conduct, now a dissenter,
now devoid of the three Modes, now invested with all
Good art Thou.” Tavprasad Kabit -11 (Akal Ustat)

g3g FO9F Jfed g3aT & 979 ale,
FJIg MfeF gfed, Aes Moz T
g3g- foyrat gfed, wiarg fegs ahv,
ag- Hat g% gfed, Hifare€ as €3 T
ad- HITHS d TIAT ME3T €78,
ag HogTHS 3 815 feg 83 T
gg- g€ d19, ag 37 fAg fayis,
ad- fITs #3133, ag- gFaars AT Tl
FyAfe afgg
He said, “ O Sovereign ! I have not given
drinking water to any Mughal soldier or any hill
soldier or thy Khalsa; I have offered water only unto
thee. In everyone, whom I gave water, I saw your
radiant visage. In all beings, you are pervading and
sporting. There was a time when I was blind. I saw
among the mortals my own and strangers. But ever
since you have put the collyrium of knowledge and
understanding in my eyes, all the five illusions have
been destroyed. After I became enlightened, I have
seen none other than thee. O Sovereign! you have
opened my eyes which earlier lay shut and blind.”
Refrain: The Guru has opened my eyes. And thereaf-
ter, I see only him.
ggasT - gt 3 Hd €, 3T ¥¥ F,
AE mratat wet @ few Gat
fefranri
He (Bhai Kanahiya) said, “O Sovereign! Ever
since you have kindly blessed me with the inner
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eye, I have stopped seeing anyone else but you.

‘Now Thou art conscious as to embellish even
consciousness,

And then, Thou seemest unconscious and carefree and
asleep.

Here , Thou playest the role of a beggar, and there, of
the great Giver who only but giveth.’

g34" FEF Jfed 35T & 99 dl6,

FJIg #Hfga gfed, AT We3F T

g3g foyrat gfed, wiarg fegs ahv,

ag- ot @5 gfed, Hifag g €3 I

Iyrfe afds
O Sovereign! everywhere and in every being are
you pervasive.
‘Within all the hearts the Lord speaks, the

Omnipresent Lord speaks. Save the Lord, who is it
that speaks?’ P.988

AS wWe g 8 aHT §8 1l
I faaT a §8 d wfar -
988

So Sovereign! I have served drinking water only
unto you and none else.”

At this Guru Sahib observed: “Khalsa Ji! he has
attained to the state of the Khalsa (The Pure)." It is
like obtaining Ph.D. degree of Gurmat (Sikhism).
When a Sikh attains to the state of the Khalsa (The
Pure), duality or sense of alienation is ended in him,
and he starts having a vision of Lord God in every
being and he comes to be called an ‘atam-rasia’[ one
who has attained the ecstasy of self- realization].

‘The true Khalsa is one who experiences the ecstasy of
self-realisation .

There is no difference between God, I and him.”(Sarb
Loh Granth)

WTIH TR fAg Araat B & yTBH €T
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yg Hfg, ¥ Wfg, 3T Hfg, doa 795 F<I

., (T

&7 g T

Guru Sahib stood up and said, “Bhai Kanahiya!

may you be thrice blessed and exalted !” Guru

Sahib took him in his embrace, and blessed him

with the knowledge of the Inaceessible as well as all
powers.

He said to him “Look! now act like this. Don’t
serve only water to me. Seeing my wounds, first
wash them, then apply balm to them and bandage
them. So take this balm and these bandages to serve
the wounded.” In such a fierce battle, if there were
any body else, he would have punished Bhai
Kanahiya severely, but not the Perfect True Guru .

‘The True Guru is inaccessible.
He is unique and without enmity.” Bhai Gurdas Ji Var
34/1
Af3arg yay »diH d fed<g fEa&Ti
gTel JIe™m AT e TT 34/1

Holy congregation! the Perfect True Guru hasn’t
gone anywhere. If we fall into this delusion, then we
cannot understand. We consider the Guru to be a
body form. The Guru has never been subservient to
any form. He has been speaking in the form, but the
Guru is sans form; He is formless. Manifesting the
form of the Holy Word, which is called the word of
the ‘Onkar’ [The Formless yet the manifest One], He
is existing in Guru Granth Sahib. At the present
moment, He is visible to the devotees who are
imbued with faith and devotion. The blind,
however, cannot see Him. They start behaving in a
disorderly and rowdy manner in the august
presence of Guru Granth Sahib, because they are
atheists lacking faith and devotion. They do not
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know: What our Guru is? How great and glorious
is our Guru? When there is no veneration and
devotion for the Guru, how can we become aligned
with Him? So, this is the difference that has come
into us. In the absence of faith, we are a wavering
lot.

So, unless the Perfect Guru is met, there is no
success in obtaining liberation. But then, the perfect
True Guru is met when there is a Divine writ on the
brow, otherwise He is not met and no relationship
is forged with Him. Such is the Guru's edict. Recite
the following with love and devotion—

Refrain: They who have such a Divine writ on their

brow,
Them meets the True Guru.

qeaT - HE By figt @ fad &€ 3,
yg Af3grg W fHse |
Unless and until there is a Divine writ on the
forehead, the mortal is not able to meet the True
Guru. This is the spiritual law.
‘Without the True Guru,
the Name is obtained not;
understand and reflect thou over it.

Nanak, through perfect destiny man meets the True
Guru..” P.649

fas Afgarg 576 & yehd geg afd stegi
378d yd Ffar Afagg & ................ Il

And if the Perfect True Guru is met, then what
will happen?’

... 'he obtains joy and peace all through the four ages’.

P.649

.............. Y yte gar g7fall  »ar - 649

‘They alone, who have such a writ of God on their

forehead since the very beginning, them the True Guru
meets.” P450
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fas wrsfa gfad afg fsfymr
fgaT Afgarg ff&w aw aa il

When the Guru is met, then what will happen?

‘The Guru removes their darkness of ignorance and
Divine knowledge is illumined in their mind and
heart.’ P.450

wfarms waar afewmr arg faras wfe
gf&HT
Having been overwhelmed by the darkness of

ignorance, delusion, Maya (Mammon) and egoism,
man is not able to recognize his real self. He labours
under the notions of mine and thine. By meeting the
True Guru, this darkness is removed. This is the
mark of the Perfect True Guru__

‘Kabir, then alone is the Guru deemed to have touched

the heart, if man's worldly love and bodily ailments

are effaced.’
P.1374

J9ld Ird B9 IF 7AdPA e HT 35
Iyl

If worldly love and attachment is annulled and
all the three fevers are cured, then you may consider
a person to have met the Guru and to have been
influenced by Him. Many times, the Guru is perfect
and true, but the disciple, the Sikh is not perfect and
deserving. This makes a difference__

‘“What can the True Guru do when his disciples are at
fault? Not even one word of the Guru is imbibed by

these blind ones. It is like blowing into a bamboo.’
P.1372

gald ATeT AISTT fawm a3 7€ frur i
gal
Ha ea & Zraret A6 g'H gAEPd gl
If the receiver is defective, what is the fault of
the telephone? He, who is sending the message is
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not at fault, the fault lies in the receiver. Similarly,
the Guru is perfect, and true; it is the Sikh who is
incomplete and imperfect. He lacks faith and many
other things. So, in this manner, when the Perfect
True Guru is met, the veil of ignorance is rent and
removed. This is the mark of the True Guru.

So, yesterday, all of you had heard that when
Baba Amar Dass Ji was returning after his twenty
tirst pilgrimage to Haridwar, there was a Brahmchari
(celibate) with him who had taken a vow not to
accept food from the Sikhs without a Guru (Holy
Preceptor). Many devotees think—the food is the
same. What difference does the touch of the hands
make to it? The same food is cooked by the two
persons —one with a Guru, and the other without a
Guru. Then why is the following written in the
‘Rehatnama’ (Sikh code of conduct)?

‘He knows not ‘rehat’ (Sikh code of conduct) and
follows not the practice of reading Gurbani.

Food taken from the hands of such makes one forget
God’s love.’

AT &b gfag & ATetd gagrel a9t T
far € & yfgwr fend afc at yigi
It is Bhai Santokh Singh, who has written this
thing. This thing happens in real life. It has
happened in religious history too. All can see it
happening in the case of Bhisham Pitama delivering
a sermon from his bed of arrows after the war was
over. One day he discoursed thus: “If the king is
unjust, the devout should better leave his kingdom.”
At this, Draupadi smiled. Noticing it instantly, he
said: “Your smile is right and justified. When you
were being disrobed in the court, there was king’s
food within me. State taxes are always gathered by
taking recourse to force, cruelty and tyranny. This
money is not pure. The king may be brought even
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from heaven or paradise, but he becomes a demon
because he eats state’s food. Some foods are bad and
evil, money or material derived from the offerings
of the devotees is very bad__

‘Food partaken from a place of worship does three

things —

It corrupts body and mind , and does not let man

engage in God’s devotional worship.’

gon R8T eyt et f[FE dn Jaa |

HIg W95 05 ar8e IAs Jds & e

Man becomes agnostic. He exists only

outwardly; from within he becomes worm-eaten and
hollow because he eats ignoble food. Bhai Gurdas
Ji has written a lot on this subject__

‘Expecting food from a place of worship is like

sugar— coated poison.’ Bhai Gurdas Ji, Var 35/12

f3€ gowrrsT e v7a &, feT ¥3 ugi

If somebody is offered sugar-coated poison, it
will be the poison that will act, and not sugar. If the
food is ill-gotten, one's understanding or intellect
becomes corrupted.

‘As is the food, so is the mind.’
ART & IAT HE |
Once a Raja (king) became devoted to a holy
man and brought him to his palace. He served him
very well and kept organising holy congregations for
him to address. But by taking the King’s food, his
understanding or intellect became foul and
corrupted. One day, the Rani (Raja’s wife) came out
after taking bath. The bathroom was common. The
king had so much faith in the holy man that he
permitted him to take bath in his bathroom. When
the holy man started taking bath, he saw the queen’s
precious necklace hanging from the peg. He felt
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tempted. He picked up the necklace and without
taking bath, he left the palace at 2 A.M. When
morning came, the queen noticed that her necklace
was nowhere to be found. She searched for it
everywhere but in vain. At last, she remembered
that she had left it in the bathroom while taking
bath. When the king was asked about it, he said that
he had not seen it at all. He asked her who had
taken bath after her. She replied that it was the holy
man who took bath after her.

At this he said, “Let us ask the holy man. He
may have kept it in a secure place."

The guards were asked about the whereabouts
of the holy man. They said, “Your highness! today
he left the palace at 2 A.M. We do not know where
he has gone.” Search for the holy man started
immediately, as the king suspected him of having
stolen his queen’s precious necklace. All entry and
exit points were closed, but the holy man escaped
through the jungle and started living in a temple.
There he fell ill with dysentery and in two and a
half months, he was reduced to a skeleton of bones.
The necklace which he was preserving carefully
seemed to be poison to him now. He regretted
painfully: "What a big mistake I have committed!
My spiritual knowledge has been destroyed. After
eating the state’s food, my intellect and intelligence
became corrupted. “At once he decided to suffer
punishment for his crime. He himself appeared
before the king.

The king said, “Holy man! how are you?”
He said, “I am a thief, not a saint.”

The king said, “What a serious thing to say!”

The holy man said, “Yes! but first tell me whose
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foodgrains were being used here to prepare meals
in the palace when I was living here.”

When inquiries were made, it was found out
that food provisions supplied by a smuggler were
being used in the palace to cook meals. His
property had been confiscated by the government.
The foodgrains that came from this land were
cooked in the King’s palace.

The holy man said, “O King! your state funds
and the smuggler’s foodgrains had such an evil
influence on me that I fell from the state of Divine
knowledge so much that I stole the queen’s necklace
and became a thief.”

The king asked, “Then why have you come
here?”

He replied, “By suffering from dysentery for
two and a half months, the essence of that food has
got washed out of me. So in this way, I have
realized my mistake and have come to return your
necklace.”

Similarly, the Brahmchari (celibate) had taken a
vow not to eat food from the hands of one, who had
not become aligned with a holy preceptor. He came
with Baba Amar Dass Ji on this belief: 'Daily he takes
bath early in the morning. Then he tells the beads
of a rosary having one hundred and eight beads. He
must have taken the holy chant from his Guru (Holy
Preceptor)'. Travelling together as they reached
Basarkey and sat beside the well in the inn, then
during the course of conversation, the Brahmchari
(celibate) asked, “Baba Ji! what method do you
follow to practise Name meditation, because ‘Ashtang
yoga’ (Yoga practice having eight parts) I also
practise. I see that you sit in a state of perfect
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contemplation for a long time, but so far you have
not told me anything about your Guru (Holy
Preceptor).” As soon as Baba Amar Dass Ji heard
this, tears welled up in his eyes, because he had
already become 72 years old, and he was still
wandering in search of a Guru, but he had not
found a Perfect and True Guru. However, he had
not given up hope. He was sure that he would meet
a True Guru, but good fortune had not smiled upon
him as yet, and unless man's fortune wakes up, he
cannot meet the True Guru__
Refrain: Perfect holy man is met when one’s sleeping
fortune wakes up.
ggaT - Ag H® 7T 3,
F'3 A€ gar Adre - 2, 2.
‘As shoots of deeds of previous births burst forth,
Appeared a person yearning after God,

thirsting for joy in Him.’ P.204
Yyag 9v Aad A9 Yde
FfeG yay afa gaarti war - 204

What happens when shoots of actions of past
births sprout, of noble actions, not of mere words
and dry philosophy, but of meritorious and virtuous
deeds full of love? Then the Enjoyer and Renunciate
is met resulting in___

‘On meeting the Lord was Nanak’s darkness dispelled.

After sleep of multiple births, was my understanding
awakened.’

fiffe& »fag &g afd a7aa

H3M #&H a1 "gt #Ararti war - 204

By meeting the holy, the darkness of ignorance
in us is removed. Our sleeping consciousness is
awakened. Many devotees ask: 'Is our consciousness
sleeping? We read and write. We have done Ph.D.

P.204
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and become scientists. We work in offices. Even then
are we asleep?' Guru Sahib says__ “ None of you is
awake; the whole world is sleeping

‘In the Three Qualities (of Maya) is the world

wandering asleep;

In sleep is life’s night passed.

By the Guru’s (Master’s) grace are awakened those in

whose self is the Lord lodged____

Amrita their utterance.” P.920

faat aret Aag gt g3 gfawr dfs

fearstii

I fagur 3 A A5 #AdT

faaT afs His sfinm §afa »i{g gt

Guru Sahib affirms- ‘O man! you are sleeping;

wake up from this sleep. Meet the awakened and
enlightened one; he will wake you up also. Don’t
spend your life in this state of sleep. Such is the
Guru’s edict--

Refrain: O my simple mind! forget thy ego-con-

sciousness.
graaT - H& FfewT, a@H FII feral
We affirm that we are conscious and awake.

Guru Sahib says, "You are in the state of ego-
consciousness. Rajogun(passion,
emotion), Tamogun(evil,undesirable propensity), and
satogun (virtuous traits,goodness) are the three
streams of Maya(Mammon); in them, not only you,
but the whole world is slumbering. If anyone wakes
up from this sleep, it is the True Guru or those
persons who abide in ‘Brahm’ (The Lord Creator) —
Brahm vakta (Discoursing on Brahma), Brahm satotri
(Praising Brahma), and Brahm neshti (Having faith in
Brahma). The rest of the world is asleep. Guru Sahib
says that when such a True Holy Preceptor is met,
then—
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‘As shoots of deeds of previous births burst forth,
Appeared a person yearning after God,

thirsting for joy in Him.

On meeting the Lord was my darkness dispelled, O
Nanak. After sleep of multiple births was my
understanding awakened.’ P.204

Yy F9v Aagg A9 yare Ffe€ yay afAa
garart il

fife& »dg feg afs a7aa

A3H #AaH al Aet At

The mark of such a person is that after meeting
him, one’s darkness of ignorance is dispelled. This
darkness envelops everyone’s mind; the other is
seen; one’s own true form and image is not seen in
all. Falling from his true form, man considers
himself a physical body. What a bad thing has come
to pass!

‘Thou art ordure, bones and blood wrapped up in skin.
It is on this that thou art harbouring pride .
Realization of one truth alone shall bring thee purity.
Without such realization shalt thou ever remain
impure.”  P.374

fawer mAg gag ude THI

fer €ufs 8 afu€ =l

g eAg g¥fog 37 J=fd vl

fag g5 g mer syl

It is this bag of ordure that man calls__ ‘I am

this. It is very surprising that man has become so
much lost in sleep. If the occupant of a house is
asked —-"Who are you? — he gives his number—,
‘I am such and such number’. People say, ‘This is
the number of your house’. He replies, “You do not
know, I am that number.” All of us will laugh at
him thinking that he is drunk. He is again asked:
“You should tell your name.” He again gives the
number of the house. People say, “Brother! you are
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the occupant and not the house; there is difference
between the two". In the same manner, he who is
asleep, he describes his body as__ ‘I am this thing.
My name is such and such.” But the soul has no
name. So forgetting its soul-form, the world is asleep
in the “Three Modes of Maya’. It is in “Turiya awastha’
(Fourth State) that the God-directed become awake
and enlightened. So Guru Sahib says—

‘On meeting the Lord was my darkness dispelled, O

Nanak.

After sleep of multiple births was my understanding
awakened.’ P.204

fiffe& »fag &g TfT s7aa
ASH ASM a1 HET ATati

First, darkness is dispelled; secondly, one stops
seeing the other. Then the consciousness lying
asleep for millions and billions of births is
awakened. Philosophers and psychologists are of the
opinion that trees are awake from 1 to 25 degrees,
birds and animals, from 25 to 50 degrees, and
human beings, from 50 to 75 degrees. But the fact
is that man is not even 50 degrees awake; his degree
of awakening is that of birds and animals. If he were
more awake, why would he take bribes? Why
would he indulge in fraud and cheating? Why
would he do ignoble deeds? He does not know what
will become of him in the Divine Court and that he
will have to account for his deeds of omission and
commission there—

‘Says Nanak: Hear thou, O man, the true instruction.
Seated in judgment and taking out His ledger, God
shall call thee to account.

The rebels of the Lord, with outstanding against them,
shall be summoned.

Azrail, Angel of Death shall be appointed to punish
them.

Trapped in the narrow lane,
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they shall see no way of escape or coming and going.
Falsehood shall come to an end,
O Nanak, and truth shall ultimately prevail.” P.953

3189 M4 § HaT FIhd fay Aatil
BYT gg MaTAtHT §57 afe It
IBYT YGRS watyr gat fasT adati
MATTEIS SIHIT TAT wWfe Feti
mreE AT & Fy¥Er 13T arst gt
g7 faye avaar &3fa afg gati

When this is the case, why harbour enmities?
Why practise dishonesty and indulge in
adulteration? Why do you cheat others? Why do you
give short measures to the customers? You horde
riches; will the ill-gotten riches go with you to the
other world?

‘Money is of him who spends and consumes.

It is God who gives, causes to be given and satiates
(the mortals).

Man should not eat alone, for wealth cannot be
preserved.

Investigation shows that only the philanthrope goes
to heaven.’ ( An Epistle of Advice)

en3T fartar 7 Yd9 »d el
e fesre gaTe yerfel
7IT & JH HABT & yfEll
guala fesersl Tat faga afel

Money is meant to be shared with others. You
accumulate it and preserve it carefully —one lakh, ten
lakhs, fifteen lakhs, fifty lakhs. At the time of
departure from the world, will you tell your heirs
to tie the bank documents with our body? Will they
go with you to the other world? You are sleeping
in ignorance. If you wish to carry it to the other
world, transfer it in the name of God and distribute
it among others. So, in this way, Guru Sahib says that
the whole world is sleeping and refuses to wake up
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from this slumber. Real awakening and
understanding begins from 75 degrees. The
Gurmukh (God- directed, or Guruward) is awake
from 75 to 100 degrees. There are seven stages of
those who engage in God’s devotional worship and
follow the path of spirituality. The first stage is that
of attending the holy congregation. Second is that of
becoming a Sikh (disciple). Third stage is that of a
Gurmukh ( God-directed or Guruward). In this way,
this stage or role keeps rising, and when the devotee
reaches the fifth stage, his mind's desires are
annulled and he gains knowledge of reality. Then
delusion is dispelled, and man gains perfect
understanding and enlightenment.

So, in this way, the whole world is lost in
sleep. When a Perfect Holy man is met, man is
awakened and gains understanding. So Baba Amar
Dass was lamenting over his not having met a
Perfect Holy Preceptor who could wake him up and
enlighten him. He said, “O Brahmchari! I met great
holy men, abbots of big abbeys and monasteries but
to my ill fortune, I haven't met a perfect one as yet.”

No sooner did the Brahmchari (celibate) hear
this, he got up and said, “Baba Amar Dass! I have
been duped. I got deceived. I kept keeping the
company of a person without a holy preceptor and
continued taking food from his hands. O what a
misfortune! I have been undone. My sacred vow has
been broken. Now, how shall I be liberated?"
Cursing in this manner, as he got ready to leave,
Baba Ji tried to check him.

He said, “Baba Amar Dass! now don’t talk to
me. Your childhood was devoured by youth, and
youth by old age. Now tell me __ you have become
72 years old and yet haven’t you found a holy
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preceptor; when will you find one? You have lost
your life in a gamble and you have spoiled my life
too.”

After having made such harsh utterances, he
went away. Baba Ji kept dissuading him with tears
flowing from his eyes. Holy congregation! those
were not simple utterances. Every word pierced his
heart like an arrow. The Brahmchari who had been
with him for several months and who loved him, left
him in an instant on just one account. At that
moment, Baba Ji's heart was filled with intense
feeling of renunciation. He kept sitting there till
evening. Coming back home, he neither ate nor
drank anything. Climbing the roof, he sat there and
spent the whole night without sleeping. On the next
day, he went out. Again on returning home, he did
not eat anything. Food was brought for him, but he
declined to eat anything. All the members of the
family were surprised. They wondered what had
happened. Perhaps, he had been stricken with the
pangs of separation from the Brahmchari who lived
with him, or perhaps, something else had happened.
None had the courage to ask him, while he himself
was not revealing anything.

Holy congregation! these things are not known
to common folk. After all, what had happened which
had disenchanted his heart scalded with the snares
of Maya (Mammon)? He who has some
understanding in his mind, is pierced with Gurbani
like arrows__

‘The passion of devotion to God is like piked arrows.”
p.327
I™H FATT WEts 31Tl war - 327

Guru Sahib says that pointed are the arrows of
the Lord’s devotional service.
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Refrain: He, who is afflicted with pain, knows;
Nobody knows another's pain.
graaT - AR 3& STt et 35 A7,
fard et @t d= AT
‘Those afflicted with this pain alone feel it:

The passion of devotion to God is like piked arrows.”
P.327

BTait dfe g 778 ulai
TH FIaIfF wmatw s Jiail wfar - 327

So, he (Baba Amar Dass) was so deeply hurt by
the Brahmchari’s words that for two days, he ate
nothing. On the third day, he prayed again and
again with folded hands__ “O God! I am sure that
my Guru does exist in the world, but I do not know
about him. Kindly be merciful to me.” Then he
thought, “My Guru is all powerful. If he has not met
me, it does not matter

‘He can see into the hearts of all;

He knows the pain and suffering of both good and
bad.” Kabiovach Benati__ Tenth Guru

we we d »3Ia at AEI
B8 ga al yitg ysTaIIl g4 g9 5371
gyzet
The capable Guru, who can see into the hearts
of all, surely knows the state of my mind.” So there
was a powerful yearning in the heart of Baba Amar
Dass Ji.
‘Sit not idle those who, in their heart, have intense
yearning.
Day and night, in their eyes flows love’s slumbering.
On an endless march urges them one sole longing.
Know they not any place before their love's meeting;
So ever and ever are they moving.’
Dr. Bhai Vir Singh Ji
At fi'g fAgt & yut € a7 waw aat
gfde |
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fod- =8 3=t &l afes & fed a3 g
gfde |
fed ®mars sart sl miel § S W3F €37
et
SRS €9 Waw & Tet A 9% y¥ fa3
gfde |
gr. gt glg fitw At
So, the news went round that Baba Amar Dass
Ji had suffered some deep hurt or shock about
which he neither talked, nor did he eat and drink
anything. But again again did such entreaties rise
from the recesses of his heart
Refrain: When shall 1 have a glimpse of thee, O
Lord?My eyes are longing for Thine vision.
grgaT - ge dgIda gled 3T,
Hytwt garetdt ArfagTi
‘If Thou say so, 1 would cut off my head and give it to
Thee, O my Friend.

Mine eyes long for Thee. When shall I see Thine
vision, O Lord.” P.1094

F 9§ AAe Wiswm et fag €37fall
3T WfdA gare afe ynat elegi wf'ar
- 1094
Again and again, he made such entreaties. Then
this thought came into his mind__ "He who is my
Guru (Holy Preceptor) is omniscient. My
supplication must be reaching him. O Sovereign!
send some Thine beloved one. I am ready to give
him the greatest fee he wants. Let him come and tell
me something about Thee; let him come and tell
where Thou art, O capable and all powerful Holy
Preceptor." According to Guru Nanak Sahib’s edict,
“What should man give to the beloved one who
talks about the Holy Preceptor? Should he give him
money?” Should he give him land and property?
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Guru Sahib says__ “Not these things; he should be
prepared to make the biggest scarifice —
Refrain: Cutting off my head, I would make it a
stool for him who talks about Thee.
ggaT - AR &€ & geT feut w3,
Jrgt 7 gere It
‘Nanak, what hast thou to offer to any to thee His
message brings?
To offer him my severed head for a seat;

without this head to serve him.' P.558
3 Afag at 73 fA w4 ag daa famr
ata

Ag € gfg §rg elF feg fig A=
Jatd 11

The devotee is ready to give the greatest price
to any one who talks of his beloved Master. Of
worldly love there are numerous examples. Majnu,
a native of the Iranian city of Shehraj, was in love
with Laila. He had come to India. While he was
sitting at a place, a caravan from Shehraj happened
to pass by. About Laila he enquired from everyone
and thus talking about his beloved, he accompanied
the caravan to Delhi. Similarly, there is love and
devotion for one's beloved True Guru. One asks
about him again and again. If from the foreign land
where your children live, a dear friend happens to
come to your place, you will ask about them! Even
after he has told you everything, you will ask him
again__ 'What else did they say?' So from his heart
emanated entreaties—‘O Sovereign! send some one
who brings a message from Thee'. Baba Amar Dass’s
entreaty reached the Divine Court, and a miracle
came to be wrought. Third night too passed while
he sat absorbed in thoughts of his Master. The stars
twinkled in the sky. At 2 AM. he heard someone
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opening the door. He became a little attentive and
started contemplating who the person could be.
After sometime, he heard the sound of water being
drawn on the pulley from the well. Bucket of water
was drawn and poured into a vessel. This happened
two-three times. He found that some body was
taking bath in his own house. He thought, “My
respected brother does not get up so early. Then
who can be this person? There is none in our home,
who gets up so early. Then who is this person
getting up in the ambrosial hours of the morning?”
Holy congregation! who gets up at the nectarine
hour? The world sleeps at this hour. In the fourth
watch of the night wake up those, who wish to make
their human birth fruitful; God’s devotees get up at
this hour. Such is the Guru’s edict__
Refrain: Who wake up in the ambrosial morning?
Those who are lovers and
devotees of God.
ggsT - Wiz @8 & T A@e |
gel Aare 3 T fumtd |
They do not want to forget God even for an
instant. They always keep the Lord’s lotus feet and
the holy Word in their mind.
‘Discarding pride, attachment and evil passions,
To the feet of the holy attach thyself:
Thus shalt thou be saved.
States Nanak in humility: With the Lord I seek
shelter.

By great good fortune is obtained His sight.”
P.1312

3fT e HT fgad Arg Sfor 396 35
uTe |l
fga<fg a7aa AIfe A ™HT 39T €dAs
uTe |l
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So, he woke up at the ambrosial hour of the
morning. In the Guru’s abode, morning’s nectarine
hour has great significance. Guru Sahib says__ ‘He
who does not get up early in the morning is dead
while living

‘The mortal rises early for evil deeds;

When it is the time to contemplate the Lord’s Name,
he leisurely sleeps.’P.738

gd an ag €fe usfewi
aH a g8 4 & Afewm

‘To do good is man slothful;

in doing evil quick as a tiger’.P.518

gfarnret mmsa ad gfowTel afe ATl
At the time of practising Divine Name
meditation, man becomes lazy and indolent, but for
doing evil he becomes lion-hearted.

Once, in the course of his travel, Sovereign
Guru Nanak Sahib reached a place. In the ambrosial
hours of the morning, Bhai Mardana performed
‘kirtan” (singing) of “Asa Di Var. When he finished
the “kirtan’, he saw a man of very tall stature carrying
a very big quilt. Looking at him, he asked: “True
Sovereign! who can possibly be this person?"

Guru Sahib said, “O Mardana! he met us earlier
also, when he was offering us pearls. He is

77

‘Kalyuga'.

He said, “Sir! what is he carrying?” Guru Sahib
said, “Call him and ask him about it.”

When he called ‘Kalyuga,” he came and put
down the quilt beside him. Guru Sahib said,
“Brother! what is this that you are carrying?”

He said, “It is the quilt of sloth and indolence.”
Guru Sahib asked, “What is it meant for?” He
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replied, “In the first part of the night, I don’t let
people sleep but keep them involved in eating,
drinking and many other diversions. At that time, the
world does not sleep and I keep the people stabbing
with sinful pleasures. Then I cover them all with the
quilt of sloth and indolence. In the first part of the
night, I keep them awake and in the latter part, I do
not let anyone wake up.” Guru Sahib asked, “Why
are there holes in this quilt?”

He replied, “What should I say? My power
does not work on the Gursikhs of Guru Nanak
Sahib. By making holes in my quilt of sloth, they
come out of it.”

Once Guru Angad Dev Sahib asked Guru
Nanak Sahib, “Reverend sir! is there any virtue or
merit in bathing at the ambrosial hour of the
morning?”

Guru Sahib said, “Everything is done in the
prescribed manner. Bathing too is done in a proper
manner as prescribed. If bath is taken in that manner,
when one watch of the night is left, you get the fruit
of giving away 1-1/4 maunds (about 40 kg) of gold
in charity. If bath is taken two gharis (one ghari=22.5
minutes) later, you receive the fruit of giving away
in charity 1-1/4 maunds of silver. If one wakes up
still another ‘ghari’ later, the fruit is that of donating
1-1/4 maunds of foodgrains. If man gets up after
sunrise, it is only cleaning the body; neither any sin
nor any virtue is involved in it.”

So, in this way, somebody did get up at the
ambrosial hour and there was a noise. Baba Amar
Dass Ji assessed every member of the family. None
of them was such that would get up early in the
morning. During the day, they worked and at night
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they slept. He thought, “Is'nt it she who has got up,
the newly wed Bibi Amro? Earlier, she did not come
to my notice, but she used to get up daily."
Thereafter, again there was sound of pouring water.
He realized that she had taken bath. Thinking
further, he wondered what she would do then. She
became silent. She practised Divine Name meditation
continuously for two hours. Lost in the self, she
kept doing God's devotional worship. It was 4 O’
clock and the signs of the approaching dawn became
visible, and then he heard her humming something.
He got up and came to the parapet to know whose
voice was coming. The voice that fell into his ears
was understood by him as such__

Refrain: May I be a sacrifice to my Guru (Holy Pre-

ceptor)!

grgaT - Avet gfgarad At 1 owyE gat 3

‘A hundred times each day am I a sacrifice to my

Guru.” P.462

gfsarat ard »ue fe@a3t Ae 911 »far
- 462

He heard her singing ‘I am a sacrifice unto
my Guru, and that too a hundred times a day, and
which Guru? Who changed men into gods.' Baba
Amar Dass was thrown into deep reflection__

‘Who into gods has turned mere men, without a
moment’s delay.” P.462

fafes wew 3 €<3 Jie a3 & Tait 9
war - 463

Refrain: He who transforms men into gods,

To such a Guru am I a sacrifice.

grgaT - fAI3T HTeRT 3¢ @e3 FIT,
ATeT gfgarg grat 35
He thought__ ‘Is there such a Guru in the
world who turns men into gods?’
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Holy congregation! this is not a big thing. Guru
Nanak Sahib transformed even demons into gods or
angels. Guru Sahib accompanied by Bhai Bala and
Bhai Mardana went to Sajjan thug (robber). Sajjan
spent the whole night making plans to rob and
murder Guru Nanak Sahib. Ambrosial hour of the
morning came. He sat awake thinking  “As soon as
he goes to sleep, I shall kill him.” He sat prepared
with ropes, spears and battle axes. From Guru
Sahib’s lips came out only one hymn__

‘Bronze is bright and shining but by rubbing,

its sable blackness appears.

By washing its impurity is removed not,

even though it be washed a hundred times.” P.729
A5 dor fosasT Wfew aa3t HE Il
gfam gfe & €39 7 AG T< 371

Realization dawned upon him after hearing the
entire hymn. He cried out: “O Sajjan! you consider
every holy man a hypocrite and a cheat. In your
eyes, none in the world was a votary of truth. But
this holy man (Guru Nanak Sahib) has exposed all
my evil deeds.”

The dart of the holy Word hit him. He wept
with remorse and fell at Guru Sahib’s lotus feet. The
hired killers came. But he said to them, “Keep away;
today I have met a perfect one.” He kept weeping
and prayed again and again, “Mercy! Mercy!!
Mercy!!!' Forgive! Forgive!! Forgive!!! O Sovereign!
what you have sung is a picture of my inner self.
Outwarldly I have put on a holy garb. For the
Muslims I am Sajjan Sheikh and for the Hindus,
Sajjan Shah. On one side, I have built a temple, on
the other, a mosque. O Sovereign! in your hymn,
you have given the picture of my within. You have
pierced and shaken my heart with your arrow. Show
thine mercy unto me. Come with me. Let me show
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to you what, in truth, I am." He wailed loudly. He
took torches and opened the door of the basement.

Mardana said, “O Sovereign! he will take us
down in the underground cell.”

Guru Sahib said, “The demon’s soul has flown
out of him. Now a saint’s soul has entered him. So
come with me without any worry and fear.”

Leading them into the cell, he said__ "O
Sovereign! there are many other cells which are filled
with the skeletons of the persons killed by me. What
you have described in your hymn is my portrait.”

Guru Sahib came out of the cell and said, “O
Sajjan! if you wish to be truly a 'sajjan' (gentleman),
then become one because gentlemen are those who
come to the help of the people in times of need.”
Such was the Guru’s edict: —

Refrain: When adversities fall, gentlemen-friends do

come to help.

Accompany they to the Court Divine.
grgaT - FIST yEhyt 3 AAT oW T,

9917 ‘T 578 ¥8e |

‘Those are true friends who are one’s companions of
the way;
And when their reckoning is called for, instantly
render it.” P.729

AAE REt 3718 1 gsfew a718 g5
frd Byr vabd fag 43 ferdfsi wf'ar
- 729
Guru Sahib said, “Such persons are friends, who
come to help in time of need. O Sajjan! on hearing
your name, one’s heart is filled with love that a
friend has been met. But, O Sajjan! you yourself are
not as handsome as your name is. [That is, you do
not do good deeds.] Your parents gave you this
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name after much thought.” Guru Sahib made the
following utterance: —
Refrain: Your name, Sajjan, is beautiful,
But your deeds are villainous, O Sajjan!
grgaT - 39T 3H AAS J HIIT,
aH ad- @dtit &, AAeTI
"Beautiful is your name, but your deeds are
those of enemies--luring people, robbing them and
killing them, for which you have put on the garb of
a holy man. You appear to be a saint, neutral and
impartial. You have put on a string of beads round
your neck and in your hands you are holding a
rosary. In mosque, you offer ‘Namaaz’ (Muslim
prayer), and in the temple, you go and ring bells,
and perform worship.”
‘The herons arrayed in white feathers abide in places

of pilgrimage.
Tearing and rending, they eat living beings. So they
cannot be called white or immaculate'. P.729

garr gar qus 319 Wy SAfs1
wfe wfe atyT yre gar aT aatAls |l

He was hit with the arrow. So he fell at Guru
Sahib's feet and prayed, “Sovereign! you have seen
my evil deeds with your own eyes.”

Guru Sahib came out of the underground cell,
and said, “O Sajjan! do you truly want to become a
gentleman-friend?”

He said, “Sovereign! make me whatever you
like.”

Guru Sahib said, “Then demolish these houses
and mansions. Distribute your ill-gotten wealth
among the heirs of all those whom you robbed, if
you remember their names. If you don’t remember,
then distribute it among the poor and needy.”
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He remained busy in this task for three days.
After three days, he came and said, “Sovereign! I
have demolished everything and distributed all
wealth. Now I have nothing left of the ill-gotten
wealth.”

Guru Sahib said, “O Sajjan! then sit before me
and utter — ‘Waheguru’ (God’s Name.)”

As soon as Guru Sahib made him utter
‘Waheguru’, the Name-melody started rising from
every part of his body, from head to toe. Sajjan was
transformed and became Bhai Sajjan, Saint Sajjan.

Guru Sahib said, “O Sajjan! sit on this string cot.
Devotees and seekers will come to you. Continue
distributing or passing on among them this spiritual
joy which you have obtained. It will never be
exhausted.”

So Guru Nanak Sahib transformed even demons
into gods. Thus Baba Amar Dass Ji heard (from Bibi
Amro) that the Guru turns men into angels__

‘Who into gods has turned mere men, without a
moment’s delay.” P.462

fafs wer 3 83

e 93 & a1t 911

So he thought__ ‘Is there such a Guru? Truly if
there is such a Guru, we should be sacrifice unto
him a hundred times.” Further, Bibi Amro sang the
verse, which Baba Ji understood as thus__

Refrain: O dear! there is pitch darkness without the

Guru,
Even if rise a hundred moons.

ggaT - fuwmtd gd fas g »'gar,

g < F 93 A€
‘If a hundred moons rise and a thousand suns appear,
Even with such light, there would be pitch darkness
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without the Guru.” P.463

A A§ der Gar<fo gom o3fg gaall
g3 gaT dfewt grg fas W »ygail
Baba Amar Dass Ji listened to each and every

verse very attentively that darkness (of ignorance)
cannot be dispelled without the guidance of the
Guru (Holy Preceptor), even if millions of suns and
moons appear, because none other than the Guru,
(Holy Preceptor) can remove mind's darkness.
Besides, without the Guru man is like sesame seeds.
There is smut in sesame seeds. They are green; they
grow and multiply, but there is blackness in the pod.
The farmer does not harvest or reap them lest smut
should fall on his clothes. Children grazing cattle
shake them with their staffs. Such is the state of the
person who is without a Guru (Holy Preceptor). So,
in this way, Baba Amar Dass Ji kept listening to
‘bani’, while Bibi Amro kept reciting it. Thereafter,
when she recited the thirteenth sloka, Baba Ji again
listened to it carefully

Refrain: Without the Guru, there is no Divine

knowledge, O dear.

graaT - Jrd fas famrs aTt I,

funrs qra fas amrs & T

‘By the pitcher is confined water. Without water may

the pitcher not be made.

The self bound by enlightenment remains steady__
Enlightenment without the Guru comes not.” P.463

§9 gUT A% 99 A% fag dF & Jfen
famrs ar ggr Hg dd ITrd fgg famrg &
afell
woar - 463
Faith was inspired in him. Gradually, the day

dawned and the sun rose. There was noise and
activity outside. Coming down from the roof, and
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from under a cover, he listened to the rest of
Gurbani. In between, he sang a refrain, and one
hymn, he heard like this__

Refrain: The world is drowning without the
Guru,

And goes through eighty four lakh existences.
g9aT - g fas gyetr A gab,
a3 feg FamAt <
‘Saith Nanak: the wordly-minded into blind love
for the world are involved.

Without the Guru the world is drowned.” P.138

375d HaWTd g fumtg g7 Jg 97
HATT I
Baba Ji heard the hymn very attentively. Singing
of “Asa Di Var’ was concluded. Bibi Amro saw that
it was big father-in-law, because he was the elder
brother. Looking at his face, she observed that he
was of a very ascetic nature.

She said, “Father! what is your command?
Kindly let me know." He said,” Daughter! I had been
mentally disturbed and agitated for many days, and
today, I have seen a ray of light. First, tell me whose
‘bani” (composition) you have recited just now.”

She said, “Father! it is the composition of
Satguru Nanak Sahib, and along with it, at places
comes my father’s ‘bani” (compositon) too.” He said,
“Daughter! where does Guru Nanak Sahib live? Tell
me at once. I am very thirsty and eager to have a
glimpse of him.”

She replied, “Father! Sovereign Guru Nanak
Sahib has passed away from the world in physical
form.”

170



At this Baba Amar Dass Ji said, “Then' I am
very unfortunate. Has he left after appointing
somebody in his place or not?”

She said, “He has not only appointed my father
in his place, but in my father’s body abides Guru
Nanak Sahib himself. My father is Guru Nanak
Sahib’s second form.”

He said, “Is it so? Is your father the second
Guru Nanak? Daughter, take me to him instantly.
Now I am not sure whether or not I shall have a
glimpse of him. Perhaps, I may breathe my last
while going to him.” She said, “Respected father!
where I consider my father as ‘father,” I also regard
him as God’s own image. His command to me is:
‘Daughter! in your in-laws” house you are to conduct
yourself in obedience to your mother-in-law and
father-in-law. You are not to come here without
being invited.” So I cannot disobey his command.
Therefore, kindly forgive me. I cannot go with you.”
In the meantime, her mother-in-law came out.

She said, “Daughter! he has been disturbed for
the last two-three days. God knows what the matter
is. Kindly take him to see your father.”

Baba Ji said, “You too are my daughter. Going
there, I shall seek his forgiveness. Be quick.”

On hearing these utterances, Bibi Amro made
preparations and they set out for Khadoor Sahib for
having a glimpse of Guru Angad Sahib. Slowly and
slowly, the journey came to an end, and they
reached Khadoor Sahib. Bibi Amro said, “Father!
kindly sit here. I shall go to my father (Guru Angad
Sahib) and make a request to him. If he is pleased,
he will call you.”

Though he had not disclosed, in his mind too

171



there was a notion that he would accept the Guru
to be true and perfect, if he himself called him
without being informed. Bibi Amro went to her
father, paid respects to him and received his
blessings.

Guru Sahib said, “Daughter! I had directed
you to come only when you were invited. Is there
anything special for which you have come? Then,
dear child! he whom you have brought with you,
should not be left outside. Go! and bring him in.”
She was filled with joy that her father had himself
called Baba Amar Dass Ji in. Coming to him, Bibi
Amro narrated everything to him and said, “Guru
Sahib has himself called you without my requesting
him. He is omniscient.” When Baba Amar Dass Ji
went to see Guru Sahib, the latter took out his hands
from under the cloth sheet he had put on in order
to receive him by virtue of the relationship he had
with him because he was from the in-law’s family
of his daughter. He wanted to embrace him. Baba
Amar Dass Ji also noticed that Guru Sahib intended
to meet him as a relation. But prior to that, Baba Ji
put his head on Guru Sahib’s lotus feet and started
weeping loudly. Guru Sahib raised him and said,
“What has brought you here? Why do you grieve so
much?” At that moment, from within the core of his
heart, he prayed like this__

Refrain: This is my prayer, O Guru, that I may
get the prop of the Name.

grgaT - fed Hat €, 531 Tar
HE H® A7 &1 wWgari
‘To the True Guru I make supplication: grant me
prop of Name.

As is the eternal Divine Monarch pleased, gone
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are worldly maladies.' P.746

Afgarg i 833t 8 s wrgmari
goT YT YIRS ITY aIfemT HATIT
Baba Amar Dass Ji said, “Sovereign! I have not

come as a father-in-law; I have come as a devoted
slave. I have come to sell myself unto thee. Kindly,
grant me boon of the Name Divine. I have been
wandering without the guidance of a holy Preceptor
even though I am 72 years old. Kindly be merciful
to me.”

Guru Sahib heard his prayer but, holy
congregation, Name Divine is not so cheap that it
may be given readily.

We request the devotees to partake of
‘amrit’(nectar) and become aligned with the Guru. But
we do not insist on anybody to partake of ‘amrit’. We
say_ only those should partake of ‘amrit’(nectar) who
have the desire to practise Divine Name meditation
and perform God’s devotional worship, because
unless man becomes appreciative of its value, such
a precious gift cannot be bestowed on him.

Administering ‘amrit’ is not a mere ritual. It
means making the partaker aligned with the Guru,
and it is only thereafter that the Five Beloved Ones
are to bestow the Name Divine. That Name Divine
has to take roots within his heart, and from these
roots is to emerge the plant and tree of the Name
wherefrom shall flow all blessings. It is this boon of
the Name which is to rid man of the cycle of birth
and death. So such a precious boon cannot be given
so cheap. Such is the Guru’s edict__

Refrain: When there is no perfect buyer,

Open not the knot of the bundle of the
Name.

ggaT - fAg & &7 Aerae yar,
ge3t & @l a et

‘Kabir, after attaining Divine wealth, loosen not the



CHAPTER4 (GURUAMAR DASSJI)

Invocation: True and supreme is God’s Name. Blessed
is Sri Guru Nanak Dev J[i.

Afgsy At Tfodrg,

¥5 AT Ig a7aq €< AlG HIadl

‘Prostrate salutation and obeisance I make many a
time before the Omnipotent Lord, the Possessor of
all powers.

Reach me Thy hand, O Lord and save me from
wavering, says Nanak.” P. 256

FF6f3 §e5 »fsa 979 AT IBT AHIT I
§85 3 gUg YT 373q € dfd Igil

‘After wandering and wandering, O Lord, 1 have come
and entered Thy sanctuary.

O master, Nanak’s prayer is:

Attach me to Thy devotional service.” P.289

feas feas yg w»fewr yfomr 36 masTfell
37ad al Yg §531 myst garst s

‘Giving up all other doors have I come to thine
threshold, O Lord.

By holding my hand, save thou my honour.

I, Gobind(Singh), Thine slave have come to Thy
refuge.” (Rehras Sahib)

A& @»d a6 &g a afee gaa &xdll
gifs ard at 7 WA difde €7 Faai
‘Some have some others as their friends. I, unhonoured,
have only Thee, O Lord.
Why should I not die of weeping until thou comest
into my mind?” P.792
far ot a&t afe He fewst feg Fi
fa€ & wald dfe AT &ar fefg & wredti
Refrain: A boughten servant and slave am I of
Thine. Fortunate is my name.
gragaT - N ydiel BT&T drsT,
Har 576 gamarr A1 - 2, 2.
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“I am a purchased servant and slave of Thine, O Lord
and Fortunate is my name.

In exchange for Thy Gurbani, O Lord, I have sold
myself at Thy shop, and whithersoever Thou hast
yoked me, thither I am yoked.

What cleverness, O Lord, can Thy servant play with
Thee.

The Lord’s commands can I not carry out well.
My mother a slave; a slave my father—
A slave’s progeny am 1.
My slave-mother dances, my slave-father sings in
devotion to Thee:

Divine king, Thy devotion I too perform.

Lord! shouldst Thou need a drink of water, that I shall
fetch;

Shouldst Thou desire for food, grain shall I grind.

The fan shall 1 wave, Thy feet rub,
And ever utter Thy Name.
Nanak is an ungrateful slave:

Shouldst Thou pardon him, in it lies Thy greatness.
Since beginning of time and the yugas(ages),Lord of
grace, provider art Thou—

Without Thy grace is liberation not attained.” P.991

W& ydlel 87T ar8T Har &6 AITari
aJrg at guat gfe faaar fAag sfewr fag
BTl

37 &8 fagmr wgaetl Afdg ar gaw &
gasT ATetil

HT 781 fu§ ®®T HaT TG FF ar

AT emT |

B8 379 BT gre FOIfg Fdg It
grfemT i

ubrfa 3 ytet wmrat Higr yfg 3 ytAs
a6

yyT @491 U9 HEB=T AYI JIar Jar 5761

B JIHl 37aq BT gyfafa g sfswHreti
%gmeﬁmrl‘?wgglé?m
5 I
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Refrain: 1 am a servant and slave, a servant and
slave,
Of my Master am I a servant and slave.

graaT - BTET JIBT, ZTET TS,
BT8T JI8T A,
HyE Arfog er 1 BTET-araT At
Refrain: By Name meditation are removed sorrows
and sufferings.
And through service is attained honour;
O my dear, through service is attained honour.

ggaT - &M AUle 3T g9 ge gy,
AST §ga W yTEle - 2, 2.

Holy congregation! loud be thy utterance—"True
and Supreme is God’s Name.” Through the Guru’s
inspiration, today you have come from far off places
to be present in the august presence of Sri Guru
Granth Sahib. For the last few days, we have been
discussing that all sorrows and sufferings are
removed through Divine Name meditation. The
number of ailments and sufferings is endless. There
is no count of the sufferings that are clinging to man.
But the greatest malady afflicting man is that of
ignorance, false knowledge, and illusion, because so
long as he is not rid of this malady or affliction, his
coming to and going from the world will not end.
He will continue wandering through existences. If
there is any panacea for all sufferings and afflictions,
it is Divine Name meditation. All troubles and
torments are annulled by remembering God. Such is
the Guru’s edict—

Refrain: Contemplate the beloved Lord.
By contemplatmg Him obtain bliss.

grgaT - fAHT fumg &
fnwa@fﬁwfnwa”vw?—z,
2.
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‘Remember, remember God. By remembering Him,
thou shalt attain joy and peace.” P.262

fma€ fmifs fmifa 7y v=@1 »ar - 262
Here, it has been emphasized that we should
remember God and contemplate Him. What will be
the result? We shall obtain joy and peace.
‘Thereby is effaced from within the body, strife and
anguish.  P.262
If& IaBA 35 Hfg fire<e i wfar - 262
By doing so will be effaced the strife and
torment plaguing the world as well as this physical
body. By rendering devotional service, we obtain
honour both here and in the Divine Court or the
world hereafter.

For the last few days, we have been reflecting
on this subject. On the first day, we had discussed
that by Divine Name meditation are annulled
physical and mental sufferings. All ailments and
troubles like adhi(mental ailments), biyadhi(physical
ailments)etc. are cured. Then we had discussed that
the gift of the Divine Name is obtained from the
Perfect Guru (Holy Preceptor). This too has been
discussed in full detail what kind of Perfect Holy
Preceptor we ought to align with. On the third day,
we had discussed —what a Guru is like and how
much dedication and devotion one should have to
obtain him (The Guru).

While going on a pilgrimage, Baba Amar Dass
Ji happened to meet a ‘Brahmchari’ (celibate). After
keeping Baba Ji's company for quite sometime, the
Brahmchari (celibate) came to know that, though 71
years old, Baba Ji was still without a Guru (Holy
Preceptor). After much argument, he went away
cursing Baba Amar Dass Ji. His harsh words pierced
his heart. As a result, he lost his sleep. He could
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neither sleep during the day, nor at night. For three
days and nights, he ate and drank nothing. On the
fourth day, he made earnest supplications and his
prayer was heard in the Divine Court. The True
Guru, acted mysteriously, and through Bibi Amro,
Baba Ji learnt about the Perfect Holy Preceptor.
Taking Bibi Amro alongwith him, Baba Ji reached
Khadoor Sahib, and taking refuge at the Guru’s lotus
feet submitted:

‘I haven’t come to you as a relative. I have
come as a thirsty and hungry beggar to beg at your
door. Kindly show thine mercy unto me. Make me
your slave at your feet and bestow the boon of the
Name Divine on me—

‘To the True Guru I make supplications: Grant me
prop of the Name.” P.746
Afgara yfa 833t 8 a7y wamari

war - 746

At that time, before granting the boon of the
Name, it used to be seen whether the Name would
fructify or not. The land in which the Name is to be
sown has to be prepared. This is very essential. The
Name Divine does not fructify without the guidance
of the perfect Guru. Without the Guru, the Name
does not take root in the heart. There are umpteen
examples in the world to illustrate this. The banyan
tree, peepal tree and fig tree bear berries. But their
seed sown directly does not sprout. Birds and
animals eat these seeds, and in their stomach, they
receive so much heat that they burst. Thereafter, they
sprout in the platforms around wells and
foundations of houses. Similarly, unless and until the
Name enters the seeker’s heart from a spiritually
accomplished and exalted person, it does not fructify
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and grow. If the Guru is perfect, but the Sikh is full
of failings, the relationship is not forged. Unless the
two harmonize with each other, there is no
relationship.

In the Guru’s abode, first the Panj Piaras (Five
Beloved Ones) administer ‘amrit' (baptismal nectar),
and then they collectively bestow the Name on the
seeker. This influences the heart. So this is the
practice followed in the Guru’s abode. Many
devotees think: “Why does the Name not grow and
prosper in their heart even after they have partaken
of ‘amrit’(baptismal nectar)? Why are they not filled
with longing and devotion for the Name?” There is
something lacking in both the givers and the seekers.
Some fault lies in both. Those administering ‘amrit’
are God’s own image. If the seeker entertains any
doubts about their persons, their spiritual power
does not work and influence the seeker’s heart.
Otherwise, there is nothing lacking in them. In the
Guru’s abode, there are numerous examples where
the seeker was filled with Divine intoxication and his
life was completely transformed immediately after
partaking of ‘amrit’ (Name nectar). The seeker was
rid of worldly life and he gained entry to a life of
spirituality. But for achieving that state, there are
some values and tests. Unless and until the ‘jeev’
(man, soul) is tested, he cannot be made a sharer of
the Name treasure. About that, we were reflecting
like this yesterday. Let all sing or recite—

Refrain: Where there is no perfect buyer,
Open not the knot of the bundle of the Name.
ggaT - fAg M8 & Aerag yar,

gs3t a7 g8 av € - 2, 2.
‘Kabir, after attaining Divine wealth, loosen not the
knot.
Here is no city to sell it, no gold-tester or buyer; nor
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the proper price.” P.1365

J™ ye9g yTfe & FglaT arifes & §x 1
391 yeg a9Jl Y9y T argg IIt HE

‘Kabir, I saw a strange thing. A jewel was being sold
at a shop.

In the absence of a customer, it was going in
exchange for a cowrie-shell.” P.1372

JglaT 8q wWdIg efye glar ae faarfei
g5HAAITd ¥TddT J§ 3T gE€s ATl »far -
1372

Until a perfect customer of the Name Divine
comes, the deal is not made. If a diamond merchant
happens to go to those who know nothing about
diamonds and tells them about a stone being worth
ten thousand rupees, they will not believe him. It is
because they are neither assayers nor buyers of
precious stones. The same is the problem about
God’s Name. We administer ‘amrit’ (Name-nectar) on
the plea that one should not remain without a Guru.
By describing to them the terrible results of
remaining without a Perfect Holy Preceptor, we
prepare them for partaking of ‘amrit’. But thereafter,
if the recepient of 'amrit' does not study further in
this spiritual course, how can he pass the next
classes? How can he reach the stage of obtaining
Ph.D. in spirituality? By simply taking admission to
a school one cannot obtain Ph.D. All religions have
their own method to initiate the devotees into their
respective folds. The Christians call it baptizing
(sprinkling of water or immersing in water as a mark
of purification). When a man is baptized, they
declare that he has entered the fold of christianity.
Our method is also similar to this. We bestow the
boon of ‘amrit” through the ‘Panj Piaras” (Five Beloved
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ones) in the august presence of Sri Guru Granth
Sahib. At the same time, the devotee is given the
boon of the Name and an understanding of the
‘Moolmantra” (Invocatory chant of ‘Jap Ji'). He is also
commanded to read or recite ‘Panj Banis’ [Five
compositions of Gurbani]. In life, there are two types
of disciplines. One is ‘sam’ (restraining the mind), the
other is ‘dum’ (restraining the sense organs). We
explain these desciplines to the Name-seekers who
partake of ‘amrit’. The ‘Panj Piaras’ (Five Beloved
Ones) who are watchful also explain these codes of
descipline. How much the hearers imbibe them
depends on their own longing and devotion. If they
are genuine seekers or customers they will imbibe
each and every thing carefully, and then follow them
assiduously. If they are not genuine seekers or
customers, and have come only as a formality and
for outward show, then, holy congregation, there is
no success.

Once in Tenth Guru Sahib’s court, this question
was raised: “True Sovereign! all Gursikhs listen to
your holy discourses. One type are those who
ascend the ladder of Sikhism quickly and attain to
exalted stages, while the second type are those who
listen to ‘kirtan” (Gurbani singing) and holy discourse
all right and are visibly moved and shed tears, but
going outside the impact becomes less. The third
type are those who are influenced by your utterances
neither now nor later. Why is it so?'

Guru Sahib said, “Dear devotees! we will
explain it to you practically right now. Bring three
bowls full of water.”

Guru Sahib kept three bowls full of water
before him. He asked one Sikh to put a piece of
stone into a bowl. Another he asked to put a lump
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of clay, and the third he asked to put a palmful of
sugar bubbles into a bowl. Thereafter, Guru Sahib
kept discoursing. When quite sometime passed, the
Gursikhs submitted:” Sovereign! you were answering
a question and removing our doubts, but it has not
been answered. You were saying that you would
explain the whole thing practically."

Guru Sahib said, “Well! now understand it.
Bring all the three bowls. Take out sugar bubbles
from the one in which they had been put.” The
Gursikh said, “True sovereign! no sugar bubbles can
be seen in the bowl. They have become dissolved
in water and assumed liquid form. No sugar bubble
can be taken out.”

When the second Gursikh was asked to take out
the lump of clay, he submitted, “True Sovereign! the
lump of clay too cannot be taken out.” The third
Gursikh was asked to take out the pebble. He took
out the pebble. It was the month of summer. Guru
Sahib asked him, “Is it wet or dry?” A gust of hot
wind came.

He replied, “Sovereign! when it was taken out
of water, it seemed wet to the hand, but it has
become dry with the gust of hot wind.”

Guru Sahib said, “Look dear followers! In the
same way, there are three kinds of devotees who
come to the Guru. One are those who have sold
themselves to the Guru. When the deal is made,
they surrender themselves to the Guru.

‘He who sells his soul to the True Guru,

The affairs of that slave are set aright.”P.286

H& 849 Afgarg a utii

fsg Aea & aad T war - 286
The other are those, who are influenced
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momentarily. Put the bowl containing the lump of
clay outside in the sun.”

After sometime, Guru Sahib asked it to be
brought and said, “How is it now?”

The Gursikh said, “Sir! now it has hardened; it
has become a lump again.”

Guru Sahib said, “One type are those who
remain drenched in spirituality and God’s Name,
when they are in the company of the holy. But when
they do not find holy company, and the hot wind
of Kalyuga (Dark Age) blows by them, they return to
the original state of spiritual dryness and barrenness.
The influence of spiritual singing and discourses
wears off after some time. The third type of devotees
are those who are only a little influenced when they
are sitting in the company of the holy.” The Gursikh
said, “Sir! why are they not influenced?”

Guru Sahib replied, “There is a difference in
their natural propensities or tendencies. A stone-like
or insensitive person has bamboo-like tendencies—

‘Kabir, the bamboo is drowned in its ego. Let no
one drown oneself like this.

Bamboo abides near the sandalwood, but, it becomes not
fragrant.” P.1365
ggtg g'H g€t gisw™ fe€@ Ha gag afel
de& o feaae g7 g Fgarg & Jfel
The bamboo does not imbibe the fragrance of
sandalwood because it is proud.

There are five kinds of pride present in a
person. Only a rare one is free from them. So, filled
with pride or ego, they come to the Guru’'s abode.
They do not come with devotion and dedication. So,
due to the absence of devotion for God, they are not
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influenced by the Guru’s holy discourse. So they go
away as they came without learning and imbibing
anything.

Then there are those who obtain the company
of the holy only occasionally and getting the holy
company, they are not fully imbued or influenced
with God’s Name. They are influenced only
momentarily, and when they go into the outside
world and get absorbed in its affairs, they forget the
spiritual teaching in a few days and return to the
earlier state.

The third type of devotees are those who have
come with yearning and dedication. They become
aligned with the Guru, but not the rest. Sikhism is
of five kinds. One is that which is practised in
imitation of others; it is following the vogue. Man
happens to think—'All my relatives have become
Guruward. When I go to them even children
comment that a Guruless(uninitiated by the holy
Preceptor) has come among them. Well! even if it is
discomforting, let me partake of ‘amrit’(baptismal
nectar). By doing so, I shall be rid of the stigma of
being Guruless(without a holy preceptor), and shall
become very much like them.” This is Sikhism
practised imitatively. This Sikhism does not go deep
within the self. From within, he remains the same as
he was before. There is no alignment between him
and the Guru (Holy Preceptor). No doubt blessings
continue flowing from the Guru, but since there is
tilth or impurity in his heart, the relationship is not
forged. Outwardly, he puts on the garb of an
‘amritdhari” Sikh—wears sword, shorts, steel bangle,
comb and sports unshorn hair and beard; but of
Sikhism he is totally bereft and untouched like a
stone. He remains involved in the same slander,
envy and dissension.
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The second Sikhism is that of outward
appearance. Finding the appearance of an ‘amritdhari’
Sikh to be comely, and thinking that he appears to
be different from his companions, he decides to
embrace it, so that he may join their company and
look like them.

The third is the Sikhism of covetousness. Such
a person adopts Sikhism for greed, thinking—‘If I
become aligned with the Guru all my desires shall
be fulfilled. I shall be cured of my ailments. Since
my officers are Gursikhs, they will be partial to me
and do me favours.' If he is a shopkeeper, he
thinks —'This area is inhabited by Gursikhs. If I
embrace Sikhism, they will give up other
shopkeepers and become my customers.” This is
called Sikhism of covetousness. It has nothing to do
with spirituality.

The fourth type of Sikhism is that of faith or
belief. In this Sikhism of faith, the devotee makes a
bargain with the Guru. It is obtained by laying
down one’s head or life, by surrendering and
sacrificing one’s all. This aligns the Sikh with Guru
Nanak Sahib. His thinking is given below —

Refrain: Even if my head is severed, may my faith in
Sikhism sustain.

grgaT - fAg A2 It A<,
var fayt freaq 57 A7 - 2, 2.

So the devout Sikhs obtain the boon of Sikhism
in exchange for their head. In joy or sorrow, loss or
gain, they do not give up their faith. They are
aligned with the Guru from deep within their self.

Fifth is the Sikhism of feeling and devotion. It
means serving the Guru by considering him God in
concrete form. In the Sikhism of the first three kinds,
people are Sikhs in appearance all right, but they
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aren’t Sikhs in reality; they have no belief and faith
in the Guru. They are Sikhs for their greed and
selfish interests.

The Sikhs submitted, ‘Revered sir! how should
we know whether a Sikh is true or false?” It was a
Baisakhi ‘diwan’ (religious congregation) in session.
Guru Sahib said, “Brothers! this time the
congregation will be held for a week. He who
comes is not to be permitted to go back.”

Guards were put on duty. One could get out
neither during the day nor at night. All roads were
sealed. Deliberations and discussions started from
day five to seven, and they said, “If Guru Sahib
again asks us to stay for ten days more, then what
shall we do? Our crops are ready to be
harvested.....”

Some persons went to the farther side of
Anandpur Sahib and sat there to discuss what they
should do to go back home. One of them got up
and said, “If you repose your trust in me, I can find
a way of escape from the Guru.” They said, “How?”
He said, “I know how to hold breath. I breathe so
slowly that even if you put cotton in my nostrils,
you cannot know whether I am living or dead. I shall
become a corpse. Put me on the hearse and carry me
singing Gurbani hymns.”

They did exactly like this. The ‘diwan’ (religious
congregation) was in progress, while they were
carrying the hearse followed by 100 to 150 persons
reciting the hymn—

JIHY A3H ASTd €9aIT If&HTI

“After leading a fruitful life the Guruward is going to

his heavenly abode.”

When they passed by Guru Sahib, he said,
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“Dear brothers! what is the matter?”

They replied, “True Sovereign! a devotee come
from a distant place has passed away. His kith and
kin and your Gursikhs are taking him to the
cremation ground for cremation. Guru Sahib, “What
is the need of taking him so far away?”

They said, “Sovereign! then command us what
to do.”

Guru Sahib said, “Bring bundles of grass. Tell
the kitchen in charge to bring a burning piece of
wood. Place the hearse on grass.”

The Singh pretending to be dead heard the
Guru’s command. The hearse was placed on grass.
In the meantime, the burning piece of wood was
brought. Guru Sahib asked a Singh to light the pyre.

When the grass caught fire producing a crackling
sound, the fake corpse realized that there was no
way out except that of running away. So jumping
from the pyre, he ran away with all his might.

Clapping his hands, Guru Sahib laughed, and
said, “Well brothers! look at the glory and greatness
of your worship and prayers. Your corpse is going
to God’s abode along with his body.”

Those Sikhs did not consider the Guru
‘antarjami’ (who possesses the faculty of knowing
other’s thoughts; telepathist) and thought him to be
an ordinary human being. This is the difference in
Sikhism. Those following these three types of
Sikhism are bereft of faith. They did not know that
the Guru possessed the faculty of knowing
everyone’s innermost thoughts, while they enacted
such a farce to cheat him (Guru). So this is the
difference between genuine and fake Sikhs. What is
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the first important thing needed for obtaining the
boon of God’s Name? This is what we are
discussing —

‘Attaining to the Lord’s treasures,

O Kabir, open thou not its knot.

There is no city to sell it (trading centre),

no assayetr, no customer and no price for
it.’ P.1365

J™ yedg yTfe & FglaT arifes & §x 1
3d1 yeg 391 Y9y adl argg IIT HE

Four requirements have been mentioned — there
is neither market, nor shop, nor customer, nor one
capable of paying its price. When these four things
combine, then alone can we obtain the boon of the
Name Divine? Why does the Name not work in the
self? Listen carefully. He, who cannot absorb his
mind fully, cannot obtain the Name. If we listen to
this discourse, Guru Sahib will be merciful to us and
conjoin the broken relations. Mark where the flaws
lie. First virtue is called trust or faith. If there is no
faith or confidence —

‘They, who without faith fraudulently, hypocritically
and falsely close their eyes; their false pride shall
ultimately wear off.” P.734

7 faz yg3ist auel g3t g3t Wyl Hice
€5 ar @3fd afear g5 THE I

Some persons sit closing their eyes with show
of falsehood. Holy congregation! about closing eyes,
I have a submission to make.

Everybody is not fit and deserving to close his
or her eyes. Rare indeed are such persons. Majority
doze off as soon as they close their eyes. You are
sitting in the august presence of the Guru(Sri Guru
Granth Sahib); you have got the opportunity of
having a glimpse of Guru Sahib. Have Guru Sahib’s
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glimpse with your eyes open. If you close your
eyes, your mind will wander. It is in rare cases that
the mind becomes absorbed and is at peace. Guru
Sahib says—‘If you have no faith, and you close
your eyes hypocritically as mere show, your false
pride shall be exposed and shall wear off." First
requirement is trust or faith. When there is faith, the
mind shall become aligned with and absorbed in
God. Such is the Guru’s edict—

Refrain: Faith in the Guru,
He, whose heart has acquired, O brother.

ggaT - g gt Y3tz At

fam € Wo few d =t - 2, 2.
‘He, whose heart has faith in the Guru.’P.283
AT a Mfs ard at yasifa i nfar - 283

What happens when man acquires faith in the
Guru?

‘In his consciousness the Lord takes abode.” P.283

famr A& W< gfs yg sz »ar - 283

If there is no faith, then man never remembers

God. It is because there is agnosticism within the

mind; there is no faith. When there is no faith and

devotion, then how can there be any spiritual
attainment? Therefore, faith is essential.

Once a Raja (King) said to his Wazir (Minister),
“You know a lot about spiritualism. Kindly tell
me —who is greater—faith or the pir (holy man)?”

He said, “Sir! both are equally great and
significant. There should be perfect faith, and the “pir’
(Muslim holy man) too should be perfect.” The king
said, “No! tell me one thing.”

When the Minister reiterated the same thing
five-seven times, the king said, “No, no. I am not
going to hear two things. Tell me one thing—who
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is greater —faith or the “pir’?” At this, the Wazir said,
“Gir! faith is greater. The Guru may be God Himself.
If the devotee does not have faith in him, there is
no accord or union between them. In the absence of
faith or trust, the Guru is not met and the devotee
does not become aligned with him. Some strand of
faith must arise in his heart. If he is bereft of faith,
the two do not forge a harmonious relationship even
if the Guru (Holy Preceptor) is perfect and
complete.”

The king said, “How?”

He said, “Give me a period of six months to
prove my submission.” The king gave him a period
of six months to prove the veracity of his contention.
The Wazir at once took a mason and some labourers
and went into the forest. Going there he said —
“There has been a great ‘pir’ (Muslim holy man)
here. Whatever promise or vow of an offering was
made here for fulfilment of a wish or a desire, it got
tulfilled. But nobody built a tomb on his grave.”

They asked, “What is the name of that “pir"?”
He said, “He was called Pir Jutey Shah.”

Putting his shoe in a box, he placed it in its
foundation and got the tomb built. The place became
famous and every Thursday, a fair came to be held.
Needy persons started making promises of offerings
for the fulfilment of their desires. The merit of
sentient God is that He grants everybody’s prayer.
If you pray to a holy man to fulfil your desire, he
(holy man) does not have that power; it is the
Timeless God Himself who comes to your rescue.
Seeing man’s faith, God accomplishes his tasks and
fulfills his desires. This news spread all around and
so people from far and near started coming there in
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large numbers. Suddenly, the King's son fell ill. The
doctors failed to cure him and finally submitted,
“Your majesty! now meditate on some ‘Guru-Pir’
(Holy Preceptor, or Muslim holy man) because no
medicine is proving to be efficacious. We have tried
to cure him by changing various medicines.” When
the subject was discussed with the ‘Wazir’ (Minister),
he said, “In the forest, there is a tomb of Pir Jutey
Shah. Go there with perfect faith and devotion.” The
king went there bare-footed and made a promise of
an offering, if his son was cured. He said, “Pir Ji!
(Holy man) if my son is cured, I will construct a big
shrine on your grave.” The wish was fulfilled and
his son was cured.

After this, the king said to his Minster, “Now I
wish to fulfill my promise or vow.” He went there
with bands in a big procession. Going there before
him, the ‘Wazir’" (Minister) started demolishing the
tomb. By the time the king reached, he had virtually
demolished the tomb.

When the king reached there, he said, “Mr.
Minister! What are you doing?”

The ‘“Wazir” said, “Sir! there has never been any
‘pir’. I have only tried to answer your question: who
is bigger —‘faith” or the ‘pir’? The king said, “Has
there never been any ‘pir’ (by the name of Pir Jutey
Shah)?”

The Wazir said, “No, sir.”

The king said, “How should I know that you are
speaking the truth?”

The Wazir said, “Sir! look here! One shoe is
with me, while the other shoe I had buried in the
foundation of the tomb. It was I who named it as
the tomb of Pir Jutey Shah.”
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The king said, “It is all right, but my mind is
not convinced.”

He said, “Sir! this is what happens with the
world. Faith is a very big thing. If faith is perfect
and the ‘pir’ (holy man, or preceptor) is a little
deficient, even then man swims across the world
ocean.”

Dhanna’s holy preceptor had given him only a
stone in order to get rid of him, but Dhanna’s perfect
faith enabled him to have a glimpse of God.

‘Listening to such happenings, the poor Jat
Dhanna too in devotion engaged.

The Lord to him manifested Himself—
Such was Dhanna’s good fortune.” P.488
feg fafa pfs & FAred €fs zarst swari
s y3fy Farety gaT esgTari

So, Guru Sahib said, ‘If there is a flaw in the
Sikhs and they remain alienated from the Guru, then
what can the Guru do? Sri Guru Granth Sahib is
perfect True Guru (Holy Preceptor), but if the Sikhs
do not become aligned, what can be done? Such is
the Guru's edict—

Refrain: What can the True Guru do,

When the Sikhs (disciples) are at fault?

ggaT - AT Af3arg famm ad - 2, 2.
AT Ayt vfo g4,

‘Saint Kabir: what may the True Holy Preceptor do,

when the disciples lack merit or are deficient?

Nothing affects these purblind ones, like wind blown
through bamboo, making no sound.’ P.1372

J9ld AT Afgarg fawm ad A§ faur Hig
gai
& & & sToTel fAQ FH FATELT gl

When you blow through bamboo, no sound is
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produced because it does not have base in the form
of faith. If you blow through a flute and press the
notes with your fingers, it produces music. So much
is the difference between the two. If there is love for
God in the heart, then the Name works in it. If there
is no love and faith, then it is difficult even to read
Jap Ji Sahib. When there is no interest and inclination
within, then dear, you have needlessly become a
Sikh out of fear. There is no yearning in you to
progress on the path of spirituality.

So, the first requirement is to have faith and
trust in the Guru (Holy Preceptor). How big and
powerful is this faith? Guru Sahib says like this—

‘I have churned the body-ocean and I have seen an
enamoruing thing come to view.
The Guru is God and God is the Guru. There is no
difference between the two, my brother.” P.442
e fedfs mdlgd an efemr
fead srz =gy feyreti
gg difee daifée g ¢ 33a g€ &
greti

war - 442

You should perceive no difference between the
Guru and God. You should have so much faith that
when you hear the edict or Gurbani from Guru
Granth Sahib, you should feel that it is being relayed
from the Court Divine, from the portal of the
Timeless One, God. That God, having Himself made
the utterance, is sitting in person in the form of the
holy Word. Then shall you become aligned with the
Guru Sahib, otherwise not.

Second belief is in the greatness and glory of the
Divine Name. If the greatness of the Name has not
become lodged in the heart, then there is no success
and attainment because when the greatness of the
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Name becomes lodged in the heart, then all the
troubles and torments are destroyed and the Name
is not forgotten even for a second. He, who does not
have faith or belief in the greatness of the Name,
says, “ I cannot meditate on God’s Name. How long
should I engage in Divine Name meditation? It takes
a lot of time.” He says this because there is no
interest and yearning in him.

Mardana said, “True Sovereign! you discourse
a great deal on the Name Divine, and while living
in your company, I have also come to know that if
there is any real thing in the world it is God’s Name,
but why doesn’t the world believe this?”

Guru Sahib said, “Mardana! God’s Name is
invaluable —
‘Invaluable is the Name-none its worth knows.
Saith Nanak: Such as have good fortune on their

foreheads recorded,
In joy of the Lord disport.” P.81

ATEl 3T WH® ahlr & Tet Areell
faaT grar vaTfa A7 a7aa gfd dar Hee |l

But this world does not appreciate its worth.
Their interests are cheap. They value and appreciate
paltry things. The farmer knows about land —which
one is fit for sugarcane cultivation and which for
cultivating paddy. Assessing and evaluating it, he
can buy the required land. The cloth merchant
knows which colour is fast and which isn’t and will
fade on washing. He knows by buying which cloth,
he can sell as genuine or original. Similarly, the
estate dealer knows about the carving out of colonies
in a city. He buys plots where the price is likely to
appreciate.

So Guru Sahib said, “ Mardana! everybody
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knows about the trade he is engaged in. Rare is a
dealer in the Name Divine. Crowds of people come,
but rare is the person who is truly interested in
God’s Name.”

Mardana said, “Sir! you tell the people so much
about the Name; even then they do not realize.”
Guru Sahib said, “Mardana! we shall explain this to
you later.” While travelling from one place to
another, Guru Sahib reached Bishambhar Nagar, near
Patna, Patli Putra.

Guru Sahib said, “Look Mardana! what do you
see in the front?”

He added, “Look! this is a nice place that is
coming. I will sit here. You should go to the city and
take food.”

Mardana started laughing because he was a
childhood companion. He had great faith in and
devotion for him too, but being a childhood
companion, out of love, sometimes, he took liberties
also with Guru Sahib.

Guru Sahib said, “Mardana! what makes you
laugh?”

He said, “True Sovereign! I am laughing
because you have told me to take meals as if food
is lying cooked and ready for me to partake of.”

Guru Sahib said, “Then what else do you do?”

He said, “Sir! what can I do? As a result of
having lived with you, I have gained some
understanding. One is that I have started knowing
other person’s thoughts. I have come to learn
telepathy. Now I can know what the other person is
thinking about me.”

195



When the heart becomes pure, you can know
other’s thoughts without speaking. Even though a
person may speak sweetly, yet if in his heart, he is
bad, then a calm and poised mind knows this at
once that he is only pretending.

He said, “Sir! secondly, on seeing a man’s brow,
I come to know about his nature and temperament.
If the forehead is clear and blooming, there is a
smile on his lips and the face is cheerful and
blooming, I come to know that the man is simple
and in his heart is surely flowing the current of
God’s Name.

‘Saith Nanak: God'’s devotees ever are in bliss:

Absorption in holy teaching annuls suffering and sin.’
P.3

37ad gIaI3T AeT fearg I gfed gy vy ar
STH I
God’s Name makes the heart bloom. Then, sir,
I greet him with the salutation—‘Sat Kartar’ (True is
the Lord Creator.) Then he too speaks in his
language and conversation gets going. Then he
serves me food and I bring food for you also.”

Guru Sahib said, “Mardana! if you don’t happen
to meet such a person, then what do you do?”

He said, “Sir! then you can come with me and
see for yourself how some women abuse me.”

Guru Sahib said, “O Mardana! we are God’s
servants. Then why should we beg before the
world?”

At that moment, Guru Sahib took out his foot
from the wooden slipper and with his toe digging
out a ruby from the earth, said, “Well Mardana! pick
it up. It is an invaluable thing. Go into the city and
inquire about its worth, and have your meals too.”

196



Taking the ruby, first Mardana reached the
vegetable sellers’ street. Finding a good shop, he
said, “Dear brother! please see what is the worth of
the object in my hand and give me 1/1-4 seer fruit
to eat.”

He examined it and said “Brother! what can be
its worth? It is a worthless red stone. When our
children go to bathe in the Ganges, they bring many
such stones from its banks.” Mardana said, “No! it
is very precious.”

Some persons were standing there. They started
turning their fingers on their temples wondering
whether Mardana was sane or insane. Mardana too
understood their reaction a little. Then he went to a
confectioner. When he showed the ruby to him he
offered half a seer of sweets in exchange for it,
while the vegetable seller had offered him two
radishes.

Mardana said, “Sir! kindly tell me its worth.”

He replied, “I have already told you to take
half a seer of sweets and leave it with me; my
weighing balance has almost this much
counterweight.”

Mardana tried to reason with him and explain
to him a lot but in vain. Then he went to the cloth
merchant who offered two yards of cloth to him.
Thereafter, he went to a jeweller who put its price
at ten rupees. The second jeweller assessed its worth
to be Rs.100. Mardana was surprised to notice the
difference —two radishes worth % paisa on one hand,
and Rs.100 on the other!

Mardana said, “Is there any big jeweller in the
city or not?”
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They said, “Yes! there is a big jeweller named
Salas Rai also in the city and such is his house.”
Mardana inquired his way to the house of Salas Rai.
He lived on the top floor. A rope hung down that
rang the bell. When Mardana pulled the rope, the
bell rang inside. A servant came and made inquiries
from him.

He said, “Well Bhai Mardana! What is the object
of your visit?”

Mardana said, “Shah Ji! (Mr. Moneylender) I
have this object; I want to know its worth.”

He said, “I am not the moneylender; I am his
servant. Kindly come upstairs.’

Going upstairs, the servant said to the
moneylender, “Sir! this man is Mr. Mardana who has
come from the Punjab. He has an object. He wants
to know its worth. It is here in my hand.”

The moneylender / jeweller said, “Son
Adhraka! you too have been working with me for a
long time. Assess its worth.”

He said, “Seth Ji! I have assessed its worth to
be a thousand rupees.”

In those days, for one rupee you could get nine
maunds [one maund=36 kg.] of grams, and a
thousand rupees of those days will be equal to two
lakh rupees of today.

He said, “Show it to me! Is it so precious?”

When the jeweller examined it in light,
measured its lines of light, he was astonished to the
extreme finding it difficult to breathe. He said, “Son!
bring a hundred rupees quickly.” Then he looked at
Mardana's face. He said, “ Bhai Mardana! I am not
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giving its worth.”

Then, when the servant brought a hundred
rupees, the jeweller said to him, “Son! fortune has
smiled upon us. Today, we have got the opportunity
of having a glimpse of that rare ruby, which is
invaluable. Our forefathers used to tell us, There is
one such ruby in the world that is of inestimable
value and such and such is its mark. If by supreme
good fortune, you get a chance to see it, first offer
a hundred rupees to it, and thereafter, talk about its
worth or value. It is priceless. Whatever wealth a
man has, that is its price.”

He (Salas Rai) said, “Bhai Mardana! I am not
giving you its price. I am only giving you the
offering money for having its glimpse. Does it belong
to you or to someone else?” Mardana replied, “It
belongs to Satguru Guru Nanak Sahib."

He asked, “Is he the same Guru Nanak
Nirankari who has been born in the age of Kalyuga
(Dark Age) and is himself the formless Lord?”

Mardana said, “Yes, you are in the right.”

He said, “Son Adharka! we are indeed very
fortunate. We have got glimpse of the rare ruby and
shall see Guru Nanak Sahib too. What about food,
Bhai Mardana?”

He said, “So far nobody has served me food.”
Salas Rai asked, “How many persons are you?"

Mardana replied, “Sometimes, our number
swells to thousands, but at the present moment, we
are only three—Satguru Guru Nanak Sahib, Bhai
Bala and 1.”

He said, “Brother! you should get going. We
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shall follow you with food. Don’t accept it from
anybody else.”

In a state of astonishment did Mardana walk
back to Guru Sahib. Only one thought was
occupying his mind —one gives two radishes,
another %2 seer sweets, and still another two yards
of cloth. Then one offers ten rupees for the ruby,
another hundred, while one says that it is invaluable
or priceless, and he gives a hundred rupees for just
having a glimpse of it. He put the hundred rupees
as well as the ruby at Guru Nanak Sahib's lotus feet.
Guru Sahib asked, “ Mardana! What is this?”

He said, “Reverend Master! you know your
ways yourself. I am wonderstruck at the price
offered by different persons for this ruby—two
radishes, 72 seer (One seer= 900 grams) sweets, two
yards of cloth, ten rupees, one hundred rupees! On
the other hand, Salas Rai says that it is priceless.”

Guru Sahib said, “Mardana! you should have
explained it to them." He said, “O Sovereign! they
literally drove me mad. The more I insisted that the
ruby is very precious, the more they called me
crazy". Guru Sahib said, “ Mardana! just as a ruby's
is worth is not assessed without a perfect jeweller,
similarly, God’s Name cannot be assessed without a
perfect holy man.

Refrain : Greatness and glory of God’s Name,
In the hearts of the saints resides.

grgsT - Hfowt afs anr et

F3t & fgge TAer - 2, 2.
‘In the saint’s heart resides greatness of the holy
Name.’ P.265

3™ &t Hfow™ A3 fae 71

Guru Sahib said, “Mardana! except the saints,
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what does the world know what God’s Name is?
The world is caught in the maze of Maya (material
riches); it does not get out of it. Living within the
sphere of time, man continues to be born and dying,
but does not know and realize the greatness of God'’s
Name that it will liberate him. Death will not come
to a Divine Name practitioner; he will enter the
region of Eternity.

If you want to know the greatness of the holy Name,

ask Namdev—

‘In the Lord was Namdev’s heart deeply absorbed:

So that the Dyer worth half a farthing (Dam, an

insignifient copper coin of old times) was immensely
exalted (became worth lakhs).” P.487

dgfde difde difde Afaor sHe@ W BieTi
W e F 8lud Jfe€ sdleT
When the poor man practised Divine Name

meditation and performed God’s worship, the dead
too came back to life but India’s emperor Salem Shah
was afflicted with a killing stomach ache for insulting
God'’s devotee or saint. Then this very emperor came
to Saint Namdev and requested him with folded
hands that he might be forgiven—

‘Pardon me thou, O Hindu, I am thy cow.” P.1166.
gyAt fdg W Fat arfe
Look! An emperor stood before Namdev with folded
hands praying —‘I am thy cow.” Recite like this—
Refrain: By reciting the holy Name became worth
lakhs
The man who was worth a farthing
grasT - &AW AY & Byt v T fara,
ger wgl enwst v - 2, 2.
‘In the Lord was Namdev’s heart deeply absorbed:
So that the Dyer worth half a farthing (Dam, an
insignifient copper coin of old times) was immensely
exalted (became worth lakhs).” P.487
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grfde difde difde Afor sve§ W sleTi
WTe W d slud Jfe€ sTyieT
Thus Namdev came to be worshipped all over

India and he is worshipped even today. Lord
Creator appeared before him in manifest form 72
times. Sometimes, He came to revive a dead cow,
sometimes to build his shed, sometimes to turn the
face of the temple, sometimes to drink milk offered
by him. Thus Namdev had God’s glimpse very
many times. Similarly, take the case of Saint Kabir—

‘Kabir, discarding weaving and carding yarn,

Into love of God’s feet was absorbed:

The low caste weaver thus became a store of merit.’
P.487

g5aT 3547 fawfar & yifs g95 Fglavi
319 a8 T879dT IFfEG Falwa aratari

Ask Kabir. He used to do weaving and carding.
How poor he was! About him, his mother said, “He
tells us to live on parched grams, while loaves he
serves to holy men and saints. He tells us to sleep
on the bare floor, while the few cots in the house
he offers to the saints to sleep on.” But how great
and glorious is the Name Divine! Kabir Sahib
liberated 75 million people. He lived upto old age.
So, regarding the greatness of God’s Name you can
ask him.

Once Kabir Sahib had gone out when a Raja
(King) came to know that by reciting God’s Name
all sorrows and sufferings are annulled. Holy
congregation! this is not a hollow claim. It is
perfectly true.

‘The Name Divine is the sovereign remedy of all ills.”
PpP.274
AJT Jar ar wmGue Il

He, who does not find a cure for his ailment
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anywhere, can get well by meditating on the Name
with faith and devotion. The cure comes naturally.
So, a Raja (King) came to Kabir Sahib’s house. He
was afflicted with leprosy. He was in great torment.
Foul smell emanated from him. Coming to Kabir's
house, he inquired about him.

His wife said, “He has gone out and will return
after some time.”

The King said, “Mother! I am in great torment.
Kindly show mercy to me. I have come from afar.”
He told her about his affliction. Kabir’s wife felt pity
for him.

He said, “Sit in front of me.” He sat as directed.

She said, “Utter Rama! Utter Rama! Utter Rama!”
(God’s Name).

First she uttered ‘Rama’ herself.

Then she made him utter God’s Name thrice,
and said, “Go and take bath.”

He took bath and as a result of well-earned holy
Name, he was cured fully. Thus Mother Loi came
to be praised by the people. The news of her
effecting a cure spread throughout the city. People
remarked, “Saint Kabir is great no doubt, but
Mother Loi is not less great than he is. Blessed is
Mother Loi! Blessed is Mother Loi!” As Kabir Sahib
came, he heard people saying, “O Saint! you are
undoubtedly blessed, but Mother Loi too is highly
blessed.” He wondered why his wife was being
glorified. After all what had she done which made
people praise her? He knew all right because he was
omniscient. He or she who serves the holy, naturally
comes to acquire miraculous worldly and spiritual
powers. His wife attended the company of the true
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and holy men. She scrubbed their unclean utensils
and stood by Kabir Sahib in rendering service to
saints and holy men. This service of the holy too is
God’s worship. More than that, she looked after
Kabir Sahib, washed his clothes, prepared food and
rendered various other services. By rendering service
to the holy, one comes to acquire spiritual powers.

So, when Kabir Sahib heard his wife’s praises,
he asked a devotee, “What is all this?” He said,
“Reverend sir! a king had come. By making him
utter ‘Rama’ (God’s Name) thrice, Mother Loi cured
his affliction of leprosy.” He said, “What was the
need of uttering God’s Name thrice? Why so
cheap?”

He was annoyed, Guruwards’ annoyance or
anger is like a furrow in water, while an apostate's
annoyance is like a furrow in stone. Guruwards
don’t harbour annoyance for anyone for long—

‘Farid, return thou good for evil; in thy heart bear no
wrath or revenge.

Thus with thy body be free of maladies,

And thy life have all blessings.” P.1382

gdleT gd ©r IBT Jfd ITAT Hfs & Terfell
gt T & sarEl y8 Ay fag yfell

He was a little annoyed with her for having
expended the Name so cheaply. When he returned,
his wife advanced to meet him and greet him, but
he did not stop and went inside without looking at
her and acknowledging her greeting. Going in, she
tried to take hold of his scarf, his stick and his
begging bowl, but he placed them himself, and sat
on the cot. When she tried to greet him with folded
hands, he turned his back towards her. When she
went to the other side, he again turned his back. At
that moment, Kabir Sahib’s wife felt deeply hurt—
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“What! Why this kind of annoyance with me? I have
done nothing to offend him.” So, with folded hands,
she prayed —
Refrain: Cut me with a saw all right,
But kill me not by turning thy back upon me.
grgaT - Wd 5% did &,
gdgec &7 @ & W9t - 2, 2.
‘To be cut with a saw is better than that thou turnest

thy back on me.” P.484
gd<g IBT & adec 3IJdtll

She said, “Sir! you may cut me with a saw but
I cannot bear your turning your back upon me. I
cannot bear your anger and annoyance.”
‘Listen to this my supplication: in thy embrace enclose
me.” P.484
B T8 F& faaat wati
Why did you turn your back upon me?
‘Even if thou cut my body, 1 shall not turn away my
limb from thee.

Even though my body falls or perishes, I shall not
break my love for thee.” P.484

fAg gz wiafa A#T & Hag
fig ug 3§ yifs & Fag
You may cut me asunder, but I will not utter a
bad word. My body may perish, but I shall not
break off my love for you for all ages—

‘Between thee and me, there is not another.
Thou art the same Spouse and I the same wife.”

P.484
g gH gig IfEE a9t Feti
gifa g a3 a7fa o Aeti
No backbiter has come between you and me. I
am your wife and you are my husband. Then what
is the reason of your turning your back upon me?
What has made you angry with me? Please let me
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know about it.” At that moment, Kabir Sahib said —

‘Saith Kabir: Listen, O Loi!
Now in thee I have no faith.” P.484

go9g 919 Hag 3 BEHI #¥ FHIT YIIifg
& Jeti
‘In my heart, there was great trust and
confidence in you. I considered you intelligent since
you have listened to many spiritual discourses, you
have heard about the greatness and glory of the holy
Name, but I did not know that you knew so little
about the greatness of God’s Name. Why did you
make the king utter God’s Name thrice? You gave
away the Name so cheap.” This is what he said —

Refrain: O Loi, devotee of God, you gave away
God’s Name so cheap.

By making the afflicted utter God’s
Name thrice,

Did ye cure his affliction.
grgaT - ZEle aH fuwaie,
3 W ASE3IT FfewT -2, 2.
‘Saith Kabir: Listen O Loi!
Now in thee I have no faith.” P.484

Jog Jgld FaT § Beti
wmg FHIT yIstfa & Jeti war - 484

Why did you expend God’s Name so cheap?
Did you not know the greatness and glory of the
Name?

‘Invaluable is the Name—none its worth knows.
Saith Nanak: Such as have good fortune on their
foreheads recorded,

In joy of the Lord disport.” P.81.

3 WHE daiM & a8 Areell
faaT grar HaTfa A a7da Ifd dar Hiee i
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She said, “O my master! listen to me. First time,
I made the king utter the Name so that—
‘The Guru’s word destroys millions of misdeeds.’
P.1195
Ja ar AEE qE dfe FJanll
the misdeeds done by this king might be
destroyed--
‘Should one be gripped by terrible suffering, be guilty
of much bloodshed or murders,
Should be involved in poverty of numerous births and
in great suffering be caught:
By contemplation of the Name Divine are all these
effaced.

Saith Nanak, as fire consumes wood reducing it to
ashes.” P.1355

Wa Y Afea a3 AsH efae Ha™ fayre i
fidg Aars fmda afs s
33q A U=Rd JHT IAH FIIT I
Just as a pile of wood is set on fire, in the same
way, I made him utter God’s Name in order to burn
his sins. So, I think you will agree with me.

Kabir said, “You are right.”

She further said, “By making him utter God’s
Name for the second time, I gave him Name-
medicine, and for the third time, I gave him God’s
Name as ‘Gurmantar’ (Guru’s initiatory formula) in
order to show its greatness.”

So, in this way, as long as the devotee does not
imbibe faith or trust in the holy Name, he will
continue complaining—‘While meditating on the
Name Divine I feel sleepy, I cannot concentrate, my
mind keeps wandering?’ It is because he has not
prepared himself for receiving the Name; he has not
understood and realized what he is going to do. For
doing worldly tasks, watching cinema and television,
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the mind does not wander even for a second. But
when one is to meditate on the holy Name, the mind
is never still. It is because faith is lacking. Man does
not have faith in the greatness of the Name.

Fourth is having faith in the efficacy of his
‘Gurmantar’ (initiatory formula or chant). Many
persons receive the ‘Gurmantar’. The ‘mantar’ (holy
chant) bestowed by the capable Guru (Holy
Preceptor) can liberate the devotee. It is needless
pulling and pushing, if we say that only this ‘mantar’
(holy chant or initiatory formula) liberates man but
not others. It is true that only this ‘mantar’ (chant) is
suitable and proper for us. But for the rest, there are
holy chants according to their own respective
religions. It is God who is to liberate the whole
world. So Guru Sahib says—

‘Through whichever way can the world be delivered,
deliver it that wise.” P.853

fag ewd €83 33 3T €afai

O God! save all the mortals gone stray through
whatever portal you wish. Be merciful to them. So
one should have faith in one’s own ‘Gurmantar” (holy
chant or initiatory formula). Have faith in whatever
holy chant you have received. Thereafter, don’t
waver —which chant should I obtain - of ‘Onkar’, or
‘Soham” or ‘Om’ or ‘Satnam’, or ‘Waheguru” or ‘Satnam
Waheguru’ (All are God’s Name)? This duality gets
created in man. The Name bestowed at the time of
getting initiated with the Guru (Holy Preceptor) is
going to liberate the devotee.

On this subject, there is an illustrative story.
Sant Ishar Singh Ji Rarewaley used to narrate that
once there was a highly exalted holy man, who had
risen above love for material things. On hearing
about his spiritual greatness and glory, a devotee
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was filled with spiritual yearning. He listened to his
discourse at a holy congregation. He thought of
seeking liberation. So he went to this holy man. He
was illiterate. He made a request to the holy man,
who said —“There are defects or failings in man. One
is impurity, the other is confusion, and the third is
veil of ignorance. These three impurities are present
in every man—

‘By impurity of multiple births sticking, is the mind

covered with black soot.

The oil-presser’s rag, even though washed a hundred
times, is not made clean.” P.651

A3H A3H at femr W& a8 H® ZTart

BT TT g I Y381 731 €At &

geel

A A8 d=fe ugil

This impurity or scum is removed by doing

virtuous deeds, rendering service etc. Second
impurity, that of confusion, is removed by
performing God’s devotional worship. The third
impurity, which is called the veil-impurity, is
removed by acquiring Divine knowledge.

So, that holy man thought, “First of all, let me
make him render service.” He said, “Dear brother!
engage yourself in rendering service. By doing
service when impurity within you is removed, I
shall bestow the Name Divine upon you. First, you
should purify your body vessel—

‘After washing the vessel, settling down in poise, burn
incense — Thereafter, go to bring milk.” P.728
gigT §fe §fr gy @<g 36 €7 &
HSd
First, clean the body vessel. Don’t insist on
getting the Name without first purifying yourself. If
you pour milk in an unclean vessel, it will go bad.
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[The image herein is of milk being poured into the
churn for making curd.]

A farmer was an obstinate type of person. Every
day, he said to the holy man, “O saint! give me the
boon of the Name Divine.”

The saint said, “Well brother! first, you should
engage yourself in rendering service”. I will render
service afterwards. First, give me the Name. He was
outspoken, and so was voluble in speech. When the
holy man tried again and again to make him see
reason, but he did not, then the holy man thought
of resorting to some clever device to show him
light. He went out for begging food, and put some
horse-dung in his begging bowl. Going to his house,
he greeted with ‘Satnam’ (True is the Name). He
came out. He was very much delighted when he
saw that the holy man had come. He brought a
handful of flour. The holy man extended his begging
bowl before him. He (the householder) withheld his
hand, saying, “Sir! there is horse-dung lying in it.”

The holy man said, “Don’t worry; put the flour
into it.”

He said, “Sir! the flour will be spoiled and
wasted.”

The holy man said, “You have nothing to do
with it. Put the flour into it; I shall clean it later.”

He said, “Sir! what cleaning will you do
afterwards? The flour will be spoiled. Horse-dung
will get mixed with it. How will you separate it?”

The holy man again said, “What do you have
to do with it? You just put the flour into it.”

He said, “Sir! I am not going to spoil and waste
the flour.”
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At this the holy man said, “Dear brother! you
are not prepared to spoil and waste a little flour
worth a pice or two by putting into the begging
bowl because it has horse-dung. Your mind is filled
with jealousy, slander, backbiting, miserliness and all
the sins and evils, then how are you asking me to
give you the invaluable Name?”

The farmer realized his mistake and agreed to
abide by the holy man’s directions. So, in this way,
holy men first make the devotees render devotional
service, before giving them the Name.

In earlier times, holy men made the devotees
render service for twelve years. It was only then that
they granted them “Yoga’'. In the Guru’s abode also,
Name used to be conferred on the devotees after
making them perform service for a long time. This
used to be the practice with Sant Ishar Singh Ji
Rarewaley also. For six months, he made the Name-
seeker perform lakhs of ‘Moolmantra paths” (readings),
and then he was asked to partake of ‘amrit’
(baptismal nectar). Now it has become customary to
ask everyone to partake of ‘amrit’ (baptismal nectar).
What will be the use of administering ‘amrit’
(baptismal nectar) to everybody? They will remain
the same. If men are transformed, then it is
worthwhile, even if their number is small.

‘Kabir, then alone is the Guru deemed to have
touched the heart, if man’s worldly love and bodily

ailments are effaced.
P.1374

ggld gg o I 7504 e AT I
Iyl
Majority become apostates. When man becomes
an apostate, he is caught in the cycle of birth and
death. So, first understand the meaning and
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significance of the Name Divine, and then you
should decide whether or not you will be able to
practise the Name meditation and lodge it in your
heart. If you are yet to go through the cycle of 84
lakh existences, then you may do so, for time is not
going to end. Human birth comes after sixty crore
years. There are millions and millions of years. This
world will not come to an end. You may experience
furthermore the cycle of 84 lakh existences. He who
is fond of partaking of ‘amrit’, he may do so and
become aligned with the Guru, obtain the Name
from the ‘Panj Piaras’ (Five Beloved ones) and then
practise and imbibe it.

So, in this way, the holy man advised him to
render devotional service in order to purify himself.
Eight years passed in this manner. After eight years,
he remembered that the holy man had not called
him again. So, with the holy man’s permission, he
went to see him. The holy man said, “Dear brother!
come at 8 A.M. tomorrow, when I am free after
doing ‘nitnem’ (Gurbani compositions prescribed for
daily reading, recitation).” He kept it in his mind
that he was to go to see the holy man at 8 o clock
next morning. On the other hand, an official of the
ruler of the place came to see the holy man and said,
“Reverend sir! the king of this place wishes to see
you tomorrow. At what time should he come?”

The holy man said, “Let him come at 8 A.M.”

The official said, “Sir! if you permit us, may we
clean this hut because the king is coming, otherwise
he may get annoyed with us?”

The holy man said, “It's your pleasure.”

The king’s men came, spread, carpets, sheets etc.
and decorated the hut. From one side was coming
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the king, from the other, the poor servant when the
clock struck eight. When the appointed time came,
the servant devotee was removing the cattle-dung
and other refuse. Finding that it was already 8 O
clock, he started running towards the holy man’s
hut. His feet were soiled. When the holy man saw
him coming, he thought that he would spoil the
king’s carpets. So, from afar he said, “Pareh! Pareh!
(Away! Away!).

Paying him respects from that very place, he
went back. Day and night, he kept reciting-Pareh!
Pareh! Time passed. One day the holy man had
some errand to be done. He called that devotee.

He said to him, “Forty miles from here lives a
friend of mine. Deliver this letter to him and bring
his reply at the earliest.”

Reciting ‘Pareh! Pareh!,' he started enjoying its
relish. At no time did he stop its recitation. When
he was given the letter to deliver, he came into his
room and thought, “If I walk towards the place forty
miles away, my Name meditation will cease.” No
sooner did he think this, than God appeared before
him.

He (God) said, “Dear brother! give if to me. Let

me do your task. I shall bring its reply immediately.

“Whither so ever the business and affair of His slave is,
thither the Lord runs.” P.403
A7 A7 a7 faofg Aex &t gor Ior €fs
g

He said, “Sir! who are you?”

God said, “I am ‘Pareh! Pareh’!”

So God brought the reply to the letter. With the
reply, when he went to the holy man after some

213



time, he said, “Dear brother! haven't you gone so
far?”

He said, “Sir! I have brought the reply.”

The holy man said, “Show me the reply you
have brought.”

When he saw the reply, he recognized his
friend-saint’s signature.

He said, “Tell me the inner story. How have
you managed to bring this reply?”

He said, “I myself did not go. It was ‘Pareh
Pareh’” who went and brought the reply.”

The holy man asked, “Who is this Pareh Pareh?”

He said, “He is the same about whom you had
given me the ‘mantra’ (holy chant).”

The holy man recollected the incident. He
earnestly worshipped God. God appeared before
him.

God said, “What is the worry troubling you?”

The holy man said, “O Lord! is your Name
‘Pareh Pareh’ also?”

God said, “This is my first name from the
beginning of time. It is by this name that holy men
call me—

‘Thou art the Primal Being, beyond reach, the excellent
Creator. None else is as great as Thee.” P.11

g wfe yay wWydyg 93T Al

JT A= WegT & Jet

I am far from afar. That is why I have come to
be called ‘Inaccessible” or ‘Infinite’. I am also called the
‘Primal Being.”

So, the Primal Being is known as “Inaccessible’,
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‘Beyond Reach’. ‘Pareh Pareh’ is my name due to my
being the ‘Primal Being’. This too is my name. All
the names in the universe are mine too.

‘I am a sacrifice unto Thine Names, as many as they
are, O Lord.” P.786

gfggat A7 @ 73 IT a7 T
There is no problem about the name of God.
Even though all the names are God’s, no name is
His because God is called ‘Being without Name’. So
in this way, one should have perfect faith in
whatever holy Name one receives. This is the third
attribute.

Fourth is having faith or trust in ‘Waheguru’
(God). Four faiths or beliefs are needed. First is faith
in the Guru (Holy Preceptor); second is faith in the
greatness of the Name Divine; third is faith in the
holy Word or chant, and fourth is faith in God. Until
man imbibes faith in God, he cannot recite the Name
and meditate on it.

First, try to understand what God is. He is all-
pervasive —

‘All over the earth and the sky is present one sole
Light. Neither less or more is it anywhere, and nor
does it decrease or increase.” (Akal Ustat)

frit s @ fad miRfs 8a #3 J 11
W d 5 ged, s wufe g€ 33 711
God is pervading both within and without.
There is no place where God is not present.

‘In forests, grass blades and mountains, the Supreme
Lord is contained.” P.294

gfs f3fs yagfs d uagaw i

He is present everywhere— —
‘In the air, water and fire is His presence.”

vz yret §H3T Hfa
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God pervades everywhere; He is present in air,
water and fire. If by having this faith, you utter
‘Waheguru’ (God’s Name) once, then you are
knocking at His Door. If this faith is not present in
the devotee, then he is not hitting the bull’s eye. He
is hitting beside the mark. So this faith in the
omnipresence of God is essential. Guru Sahib says
like this—

Refrain: He sees, hears, and is ever with me,
But I, a fool deem Him to be distant.
ggaT - Y¥I &I AeT I HAdl,
W you Afewt gat & -2, 2.
‘The Lord, compassionate to the humble, gracious,
ocean of bliss—
In all beings is pervasive.
He is always by our side, seeing us, listening to us—
Thoughtless or foolish man thinks Him afar.” P.612

g1 efenrs fqu's FY A™9I9 A9 WeT
gayat g
Jy3 a3 AET § Hdl B Hay AfewT gat
ai
W - 612
Therefore, as long as man does not imbibe faith
like that of Prehlad, Draupadi and Dhruv, the Name
Divine meditated without feeling God’s presence is
not fruitful; it is not hitting the bull’s eye. So, when
you sit down to meditate on the Name, you should
have faith that God is by your side and is seeing
and listening to you, and if you harbour sinful and
evil desires, He will see that you are entertaining
evil thoughts.

Once, there was an exalted holy man. He had
two chief disciples. He had to pass on the spiritual
seat to someone. He summoned all his disciples and
said, “Dear brothers! today I have to pass on the

216



spiritual seat to someone. I am going to give up my
mortal frame tomorrow. I have to make the choice
of the successor in your presence. I have held
consultations and the choice has to be made between
these two. Now I shall test them before you and
whoever passes the test shall be given the spiritual
seat.”

The holy man called them. Both stood before
him with folded hands. He said, “Look! these are the
pigeons. You should take one each. Whoever comes
back first after killing the pigeon shall be heir to the
spiritual seat. But you have to do it on one
condition—you should kill the bird, where nobody
is watching you.”

He, who was dull-witted and greedy snatched
the pigeon from the holy man’s hands. He went
running behind the building and returned after
wringing the bird’s neck. The other disciple was still
standing there. The first one said, “Look sir! I have
obeyed your command.” The holy man told the
second disciple also to go and carry out his
command.

He went behind the building. Going there, he
saw cattle moving about. He said to himself, “These
cattle are watching me.” He went to a sugarcane
tield, where he found grass hoppers watching him.
Going under the trees, he observed that birds were
watching him. He entered a hut and said, “Here I
am watching it.” Then he blind-folded his eyes and
covered himself with a cloth sheet and taking the
bird in his lap, he said, “Now nobody is watching
me.” But there too, he felt that God was watching
him. So he returned from there.

When he came back, the holy man said, “What
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is the matter? You have taken so long and still you
have not killed the bird.”

He said, “Reverend sir! I could not find any
place where nobody was watching me. Earlier, the
world was watching me. When I was alone, entered
a hut, put on a cloth sheet, and blind-folded my
eyes; then God was watching me.”

The holy man said, “Well holy congregation! he
who feels and experiences the presence of God so
intensely, can he ever commit a sin? Can he do a
wrong deed? No; he always remains in God's
attendance.”

Therefore, as long as man does not remain in
God’s attendance or presence and imbibe faith in
God’s all-pervasive-ness, he cannot meditate on the
Divine Name. So such are the attributes of God,
about which Guru Sahib says—

‘Attaining to the Lord’s treasures, O Kabir, open thou
not its knot.
There is no city (trading centre) to sell it, no assayer ,

no customer and no price for it.’
P.1365

J™W yeT9g yTfed Fglar arifs & §x 1l
a3d1 yeg 391 Y9y Adl argg A HE

Fifth attribute is firmness. Men should have this
strong determination— ‘Since the Five Beloved Ones
have bestowed the Name upon me, now I should
endeavour day and night to complete my journey.’
Some persons, who, after receiving the boon of the
Name, do not meditate on it again, gradually, they
become involved or engrossed in Maya (material or
worldly riches). They fall a prey to ‘kurehits” (breach
of Sikh code of conduct; wrong living). They remove
the ‘kirpan’ (sword) and ‘kchhehre’ (shorts) too. They
start drinking. This is due to lack of firmness and
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determination. This is weakness of mind. They are
of no use.

Sixth is effort or endeavour.

‘He, who calls himself a Sikh of the Great True Guru,
should rise early and meditate on God’s Name.

He should make efforts, early in the morning, take
bath and have ablution in the tank of Nectar.” P.305

Jrd Afgarg ar # Ay wyre

g 38a @fe afs aw fawr< i

e ad IBI ydIT3T

feraad &g »hirg Afs a7< U

When the appointed hour comes in the morning,

you must rise without wavering. You must not
succumb to the temptation of sleeping a little more.
After the alarm rings, do not think of sleeping any
more. Make effort, remove the quilt and get up
because it is time to meditate on the Name Divine,

and not to sleep. This endeavour is the greatest of
all.

Once Sri Ram Chander Ji asked Sage Vashisht,
“O Gurdev (Holy Preceptor)! tell me whether one
should make endeavour for acquiring Maya (material
wealth) or spiritual knowledge.”

Sage Vashisht Ji said, “Ram Ji! worldly wealth
falls to man’s share according to fate writ on the
brow. It will automatically make man do these
things by which he is destined to acquire it—

‘O my mind! Why art thou fallen into this brooding?
The Lord Himself on thy behalf is making endeavour:
In rocks and stones has He created living creatures,
Whose sustenance He there provides.” P.10

o § H& fogg<fad €ew
AT wrafa afg A6 ufamri
A% ygd Hfg #3 €ye
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IT T fagAa wrar afd afawri

He said, “Effort or endeavour ought to be made
for religious pursuits and acquiring spiritual
knowledge —

‘He should make efforts, early in the morning, take
bath and have ablution in the tank of Nectar.

Then, as by the Guru instructed, must he the Name
Divine repeatedly utter—

Thereby shall all his sins, evil and foul doings be shed.
Then with rise of day must he chant the Guru’s
Word—

Sitting and rising, on the Name Divine must he
meditate? P.305

ey ad IBa ygaIt

ferats ad whirz Afa &< U
Gvefm gg ofc afs Ay a4
Afg fasfey yv &y &fg A<
fefs 93 fe<eg Fagrest ar<
gafew @afewr afa s faur< il

In this way, effort or endeavour is essential for
practising Divine Name meditaion and engaging in
God’s devotional worship.

Seventh is renunciation. If Divine Name is to be
practised and lodged in the self, some things have
to be renounced. If one does not renounce them, the
Name Divine does not work.

First thing to be given up is violence. Then
violence is of many kinds. There is physical
violence--hitting someone with a stick, or killing
him. There is violence of speech--hurting someone’s
feelings through taunts. Then there is violence of
thoughts — thinking or wishing ill of others. There is
violence of ‘jeev atma’ (soul) too--harming someone
with the power acquired by reciting a “mantra’ (chant)
in solitude for a period of 40 days. All these five
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kinds of violence have to be eschewed.

Then there is telling lies. Falsehood has to be
given up—
‘Burn the way of life that turns the mind away from
the Beloved Lord.

Saith Nanak: Pure is the love wherein is maintained
devotion to the Lord.” P.590

a6 »At gtfs fag 7 fuwmrar S\
3759 ATEl &1 ydifg fag Afog A3t ufz
aa i

‘Farid, the deeds which are of no avail, abandon thou

those deeds, lest thou be put to shame in the Court of

the Lord.” P.1381

gater fAatl ant afa g 3 anWs ferfall

Hg Aafifer gleal et & eagfal

Man has to give up telling lies altogether; then

back- biting, slander, envy and thieving have to be
given up. Thieving is of many kinds. One is stealing
somebody's thoughts or ideas and writings and
projecting them as one’s own though lacking basic
education. Such persons are called plagiarists.
Similarly, there are poets who steal others’
compositions and thieving preachers also. Then there
is theft of wealth, such as taking bribes. If such a
person thinks that he is not stealing, then let him
dare to accept bribes before everybody. So, this is
all thieving or stealing.

One’s conduct and living should be the same
everywhere- at home, in gurdwara, while going to
meet holy men, in public and in office. One should
not behave differently at different places.

One should speak humbly and gently. As long
as man does not give up sensual desires, his mind
cannot be at peace. Man’s heart is full of desires.
Prominent among them are: desire for wealth, for
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son, for public adulation, for reading scriptures, for
performing religious ceremonies. All these desires
have to be given up. If man does not give up
desire, his mind is not at rest, and flies with it
(desire).

There are five pleasures of senses in man—of
eyes, ears, nose, tongue and skin [sight, hearing,
smell, taste, and touch]. Word (speech), touch, form
(beauty), relish and scent are the five pleasures of
the senses. Man has to give up all these delights.
Five prides are also present in every man--worldly
power, wealth, beauty, caste, and youth. These are
the five thieves—

‘Empery, wealth, beauty, pride of caste and
youthfulness —

All these five are robbers of goodness:

By these five marauders is the world robbed —

None caught by these preserves decency.’
P.1288

IH W8 gy AT 793 YA Sl
gal aait Adr afar fas & aut AU

Acquisition of worldly power, too much wealth
and scholarship rob a man of his decency.

Guru Sahib says—‘Are you learned and
educated? Then have avarice, wrath, attachment and
pride been annulled in you? When man’s answer is
in the negative, then Guru Sahib says—‘You are not
educated and learned’.

‘The scholar who harbours greed, avarice and pride, is
said to be a fool.” P.140
yfswm Way wWytd fAg 8§ 8g wdaarl
He is only a book-worm. He has just bookish
knowledge. But he is not educated in the true sense
of the word—

‘Saith Nanak: He alone is learned, a scholar with a
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vision,

Who wears round his neck necklace of the Name

Divine." P.938

373d H ufsym 7 yfsz gisT

fag an & arfs ag i

He, who comes to realize that in the Divine

Court, it is the Name which is going to be valued,
practises Divine Name meditation day and night. He
alone is truly learned, while all the rest are mere
book-worms. They, who are moved by pride, are not
educated or learned. So, in this way, these are the
five prides—beauty, empery, wealth, caste and
youthfulness. Acquiring too much wealth, worldy
power, youth-fulness and physical strength have all
to be given up. If these exist in man, he cannot
engage in God’s devotional worship. Avarice has to
be given up, and so also the desire for supremacy
that all may call him good and praise him. Some
persons are all the time making plans to gain public
praise and for this purpose indulge in false show
and ostentation. Besides these, you have to give up
hypocrisy or pretension, desires, and doubts. In this
way, there are many things. As long as they continue
churning in the mind, Name Divine does not work
and act.

Thereafter, man has to cultivate virtues, such
as patience and forbearance. If patience or fortitude
is lacking, one cannot practise Name meditation.
Baba Jawala Singh Ji Harkhowal’s patience and
fortitude is very well known. Holy congregation!
when one reads the story of his life, one is simply
surprised at his humility and tolerance.

Once in Assam at a gathering of the holy,
this subject cropped up that saints were no longer
patient and tolerant. A Nanga holy man said,
“Brothers! I have seen a holy man living at
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Harkhowal in the Punjab. He is full of patience and
forbearance.” A ‘sanyasi’ (recluse or ascetic) observed
that it was impossible. The Nanga holy man asked
him to go to the Punjab and see it himself. He came
to Baba Ji’s hermitage in the Punjab and asked
about him (Baba Ji).

The attendant said, “Sir! he usually goes in
this direction. If he finds a shady place on the sandy
bank of the seasonal stream, he rests there.”

It was because his daily reading of Gurbani
compositions was quite rigorous and long. Five
times he read/ recited the ‘Panj banis” (Five Gurbani
compositions prescribed for daily reading/ recitation
for a Sikh), 15 times Sukhmani Sahib, and 25 times
Jap Ji Sahib. You can calculate yourself how much
time it takes to do so much reading of Gurbani. So
he lay under a mango tree with a cloth sheet
covering him. The sewadar (attendant) stood a little
away from him.

The ‘sanyasi” (recluse) said, “Where is the holy
man?”

The attendant said, “Sir, he is lying there.”

The recluse said. “Are you sure that he is the
holy man and not someone else?”

He said, “Yes sir! he is the holy man.”

As the recluse approached, he at once put his
shod foot on the saint’s chest. Baba Ji took out his
hands from under the cloth sheet and started
pressing his feet, and said, “Sir, I am blessed to get
the dust of your feet.”

Extricating his foot from Baba Ji’s hold, he
kicked him and said, “You are practising hypocrisy.”

Baba Ji got up at once and fell at his feet and
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said, “Sir! you have advised me rightly. You came
to see me, and I kept lying.”

On hearing these words of utter humility and
forbearance, the recluse started weeping loudly, and
said, “Holy man! I have found you exactly the same
as I heard you described. First, forgive my mistake.”
He narrated the whole incident. Baba Ji said, “No!
it is all right.”

So this is the virtue or quality that is needed
in a Divine Name practitioner. Pride or arrogance
has to be given up. Sometimes, the name of a person
is ‘Sital Dass’ [cool and humble slave], but from
within he is “Agan Dev’ [God of Fire]. Wrath and
pride have to be given up. One has to cultivate
forbearance, mercy, contentment, politeness,
discipline and celibacy.

One should cultivate the habit of charity and
longing for devotional service. When these virtues
are imbibed, then one has only to surrender one's
self to the Guru—

‘Accept thou death first, abandon the hope of life,
And be the dust of the feet of all, then alone come thou
to me.’ P.1102

yfgsT weg Igis Ales at &fs #Al

dg AIaT al dear I WG gwd Ut

Then is one worthy of obtaining the boon of the
Name Divine.

So when Guru Maharaj (Sahib Guru Angad Dev
Ji) saw Baba Amar Dass Ji and examined his inner
self, he observed that a perfect buyer of the Name
had come that day. Seating him in front, he asked
him to utter ‘Waheguru’ (God’s Name).

No sooner did he (Baba Amar Dass Ji) utter
‘Waheguru’, Name-melody started emanating from
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every particle of his body, and the Perfect True Guru
bestowed the boon of the Name Divine upon him—
‘“Within my mind. I have found the gem (Name Divine).
The True Guru has given it to me. He has charged no
price for it.
My search has ended and I have become calm and
stable.
I have made fruitful or conquered my invaluable
human life, O Nanak.” P.964

g5 H¥'g H Hea Bull
vfes & fugr & g Afgarfa fesri
g% TeEl ghuT @37 ASY eIy Fd
faari
‘The Perfect Satguru has in his mercy blessed me with
the inexhaustible wealth of the Name of true God.’
P.315
gfr fes yod Afsgrg afd ga Ag #ycl
The Perfect True Guru has given the boon of the
Name Divine. Holy congregation! if the devotee or
seeker is perfect, the Name Divine instantly takes
roots as soon as it is heard. Some devotees have
doubts on this score. Bhai Sahib Bhai Randhir Singh
Ji of Narangwal has written a book entitled ‘Rangley
Sajjan’. He writes in this book—"At Ludhaina we
were administering ‘amirt’ (baptismal nectar).” [The
‘Panj’” Piaras on that occasion included your Biji's
(Sant Ji’s revered wife) father also. He has been
mentioned in the book by the name of Sant Hira
Singh.] When the bowl of ‘amrit’ (hectar) was ready,
they administered ‘amirt’ to a young boy of village
Faleywal. He was a student of tenth class. Respected
father poured five palmfuls of ‘amrit’ on his head,
five he made him drink, but when he sprinkled
‘amrit’ on his eyes, he looked at him with such glow
that he (the boy) was immediately lost in a trance.
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Bhai Sahib said, “What should be done now?”

Respected father said, “I happened to employ
rather excessive zeal.”

Bhai Sahib said, “The child won’t be able to
bear so much force.”

Holy congregation! when spiritual endeavour
has been made in the inner self, then this Name
meditation comes to acquire power. Everything has
strength or power. There are two things about this
Name. One is the word ‘Waheguru’, the letters used
in it. Behind these letters is its power. Just as ‘sota’
(stick or club) is a word, but behind it is its power.
When the club strikes one’s back then one comes to
feel that it (club) has hit. Every word has its meaning
and power. So one is the sign or symptom, the other
is the power of the meaning of the word. Thus the
power of the holy Word elevated his consciousness
and made it cross all the stages by sprinkling the
‘amrit’ (baptismal nectar) just once.

Bhai Sahib said, “What will happen now?”

Respected father said, “Pick him up and seat
him in a corner on one side.”

The child was seated on one side of Sri Guru
Granth Sahib.

Bhai Sahib said, “Brother! now administer ‘amrit’
(baptismal nectar) carefully.”

So ‘amrit’” was administered with great care.
Respected father was asked how long it would take
for the boy to come to his senses.

He said, “His exalted consciousness will come
down to normaley after 56 hours.”

An ‘Akhand Path’ (an end to end non-stop
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recital of the Sikh scripture) was started. Bhai Sahib
has written in his book, “After the conclusion of the
‘Akhand Path’, we started Gurbani Kirtan (Singing of
Gurbani). At the end of exactly 56 hours, the child
started flying over the congregation and moving
over musical instruments. Then he lay prostrate
before Sri Guru Granth Sahib. Respected father came
again and said, “Bhai Sahib! at this moment his soul
is seeking union with the Timeless One, God at the
Divine Portal. Kindly start ‘kirtan’ (singing) of ‘lavan’
(Gurbani hymns recited to solemnize Sikh marriage
called “Anand Karaj’).”

‘Kirtan” (singing) of ‘lavan” was commenced. The
child made movement but his feet did not touch the
floor. Holy congregation! this is the impact of
sprinkling the ‘amrit’ (baptismal nectar) just once.

So if the bestower is fully accomplished in
Divine Name meditation and the recipient or seeker
too fully deserves, the Name Divine takes roots in
his heart and mind at once. So, when Baba Amar
Dass Ji received the boon of the Divine Name, such
was his state—

Refrain: When the Guru shot an arrow at me,

It pierced my heart,

O devotees!

It pierced my heart...

gragaT - Jat 3 Ha &, g HifamT -2, 2.
Hd U farmr a&d 8a -2, 2.

‘Saith Kabir: As the heroic True Guru shot his arrow,

When it struck, fell I to earth and was my bosom
pierced.” P.1374

Fglg Af3@ra gad gfawr g T €T
BTarg It gfe farfa ufew™ yar add 8T

By uttering ‘Waheguru’ (God’s Name) just once,
the Name current ran through every particle of his
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body and Baba Amar Dass Ji was thrown into trance
or deep meditation. He did not talk to anyone and
sat in solitude. He forgot taking food and no thought
arose in his mind. So, holy congregation! Guru Sahib
bestowed such grace on him (Baba Amar Dass Ji)
that he became perfect and complete. Such becomes
the state of both the bestower and the receiver.
Otherwise, we are generally concerned about how to
meditate on the Name Divine. This concern occupies
everyone’s mind because there is no book on this
subject. It is a hidden or mysterious path which is
not manifest. It is a matter concerning man’s inner
self. How can the inner self be instructed about it?
We can explain it only practically.

So, first take the case of one in whom the
Name Divine does not work. He has received the
Name all right, but his mind is as yet full of sins;
it is soiled with impurity. Initially, he recites the
Name with the help of a rosary for 2% hours. Sit
down after taking bath. Then recite the ‘Gurmantar’
(Guru’s chant or Waheguru) with the help of a
rosary for 2% hours. Then, you give up the rosary;
only the tongue moves, the lips move. That is called
reciting the Name with the tongue. About him,
whose tongue does not recite the Name Divine, and
abandoning the Name indulges in meaningless talk
and trivialities, the Guru’s edict is—

‘Hard is the resolve to utter the true Name.” P.9

mryfe wm@yT AraT 576
It is really difficult to utter the true Name. Man
can continue talking all the day long, but he cannot
recite the holy Name. Then this tongue ought to be
punished —

Refrain: If thou my tongue utter not the Name Di-
vine,
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You should in small bits be cut.

ggaT - A F W a7 AU fAggT Halg,
foF fam 3§ a2k -2, 4.

‘The eyes which see not the saint of God, those eyes

ever remain miserable.” P.1362

3T & Syfg g fr 3 fgafsari

The eyes which do not enjoy a glimpse of the
holy should be closed.

‘The ears listening not to the holy Word had better be
dammed. The tongue, which utters not the Name,
ought to be cut bit by bit.’ P.1362

g9& & Hadl 37€ dd5 Hfe wisnri
JAaT AU & &0 f3® 3% afd azhi i
‘Lord! as is put out of mind the Lord,

Day after day comes decline.” P.1362

gfoot Aw farad aifde afe

fed feg wetd i

‘My tongue! into a hundred pieces shall I cut thee,
Shouldst thou not utter the name of the Lord.’
P.1163

d fAggr 97 AT ¥l
ahr & €wafn AT difde
Guru Sahib says—Cut that tongue into a

hundred pieces which does not recite God’s Name
and does not utter ‘Waheguru’ (God’s Name) even by
mistake. The tongue that recites God’s Name is
eulogized in the following words—

Refrain: Blessed, blessed is the mouth

That utters ‘Satnam, Satnam’ (True is the Name of the
Lord).

ggaT - fAIST AF3&™ Af3a™ AYeT,

g5 & Hy3T, & d HysT -2,2.
‘Kabir, blessed is the mouth with which mouth the
Lord’s Name is uttered.” P.1370

Fuld 7el vy dfes & A7 yfa agbd Ty
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Guru Sahib says that the mouth which does not
utter the Name of God, is fit to be reproved and
cursed. And what is the fruit of uttering the Name
Divine?

‘“What to say of the poor body of that creature, even
his village shall be purified.” P.1370

g9t fam at gryat ufez Jfedr arH i
The purification of his body through Name-
recitation is a very small or minor thing. Wherever
his voice (uttering the Name) shall travel, the village
in which he lives shall be purified. Such is the
Guru’s edict—
Refrain: The whole town shall be made pure,
Utter thou— ‘True is God’s Name.’
grgaT - HTIT 919 YfEIT T AT,
Afga™ §& <fagg - 2, 2.
‘Kabir, blessed is the mouth with which mouth the
Lord’s Name is uttered.

What to say of the poor body of the creature, even his
village shall be purified.” P.1370

Jgld Felt vy dfs d A7 Hfy aabd ai
g9t fam at gyal ufez Tfesr ary i
Don’t talk of the individual’s body; the entire
village or town shall be purified by his uttering the
Name of God. On the other hand —

‘Farid, dreadful are the faces of those who forget the
Lord’s Name.

Here, they undergo many troubles and hereafter, find
no abode and refuge.” P.1383

gater 3T HY Fa<e
fasT ferfa6s 5761
neg gy wSfom™ war 3687 & 761
Their faces are frightening. So, in this way, Guru

Sahib describes the greatness of uttering the Name
of God with the tongue. There are stages of the

231



Name recitation; as the devotee advances from one
stage to another, its fruit increases accordingly.
There are four ‘banis’” in man. One is called “baikhri’
(word uttered from the mouth), as we speak
normally. Second is called ‘madhma’ (word rising
from the mind or heart and coming to the throat),
which is uttered in the throat and is inaudible to
anyone. Third is ‘pasanti” which is in the heart and
has not yet got shaped into a thought or idea.
Fourth is below this which is called ‘pra bani” (word
abiding in the ‘mooladhar—anal region). ‘Pra’ and
‘pasanti’ are the language of tele-communication
without speaking. In the Divine Court, it is this
speech that is spoken or used. Here lips do not
move. When the soul goes there, initially he moves
his lips.

But then he receives the instruction—‘Why are
you needlessly moving your lips? Here your
thoughts and feelings are understood without
resorting to speech, whether you are Panjabi-
speaking or English-speaking, or Persian-speaking.
Speech is one. Feelings or thoughts get formed first,
while words are formed later, so that is entirely the
language of feelings or emotions. ‘Pra bani’ exists at
the place from where words get formed. He who
meditates on God and recites God’s Name with the
tongue, obtains great fruit. If lips don’t move, tongue
does not move and there is movement only in the
throat, then fruit obtained from Name meditation
and recitation is ten-fold. Ten times that fruit is
obtained by Name-meditation through ‘Pasanti’
speech, or the language of thoughts. There love
abides. Reciting the Name at that place only once is
equal to reciting it hundred times outside. Ten times
even that fruit is obtained by reciting the Name
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through ‘pra’ speech-reciting once there is equal to
reciting 1000 times outside.

So, as the concentration of mind increases in
Divine Name contemplation, its fruit continues
increasing proportionately. First, we recite the Name
Divine with the tongue. After that comes the turn of
Name recitation with each breath. The method of
reciting the Name with the breath has been
described in detail in Guru Granth Sahib. Bhai
Gurdas too has explained it fully.

‘Soor sar sokh pokh som pooran kay
Bandhan thaiy mitar apia peeay hai.’
(Kabit Bhai Gurdas [i 16)
Hd AT Ffa Tfa A AT yd& &,
gus & {3 AT Afum ybarg T
He says—‘Just as a fish swims in the reverse
order and goes in the direction from which water is

coming, similarly, you should reverse your breath-
air. By reversing the breath, first—

‘Dry up the air in the breathing passage called
sooraj—" which is called ‘Ida’” [air-channel extending
from the head through the left nostril down to the
left side of the vertebrate column].'Ida', ‘Pingala’ [air
channel through the right nostril] and ‘Sukhmana’
[breath-passage lying between ‘Ida” and ‘Pingala’] are
the three air channels in man along the vertebrate —
‘Ida’” on the left side, while ‘Pingala’ on the right. He
(Bhai Gurdas Ji) writes--Uttering the ‘Gurmantar’
(Guru’s chant or word; Waheguru), breathe through
the right nostril. The method cannot be made public.
Depending upon the practitioner’s inclination,
accomplished and experienced holy men instruct
him about the method which is good for him.
Thereafter, hold the breath there. The middle part of
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‘Sukhmana’ air-channel is called ‘miratsar’, where there
is no breath, from where the breath returns. Hold the
breath there and utter the Name, then while reciting
this Name; you will be filled with joy and relish.
‘Ajrah Jaar maar amreh.” (Kabit Bhai Gurdas Ji 16)
mAagfa 7fa Hfad wHafa........ I
Ffgs gel gaem Al 1€

He says—‘This Name burns and destroys the
‘haumein’ (ego) which is fire-proof or which cannot be
burnt, because

‘Ego is at variance with (or opposed to) the Name: the
two dwell not in one place.” P.560

g@H a7 Ff® fedg T
gfe & erfag fea arfell

When the Name starts impacting, ‘haumein’ (ego)
starts dying. Mind which cannot be conquered, starts
dying and getting subdued with the power of the
Name. It starts giving up the habit of considering
itself to be a physical body. The mind ceases to
consider itself to be a body. It realizes—‘l am soul —

‘The wall-like body becomes immortal and the soul

does not wander in existences.’
(Kabit Bhai Gurdas Ji 16)

wAfegs &0 7 #a3 & g€ T
The body becomes healthy and free from
maladies. The ‘jeev-atma’ (man’s soul) is freed from
the cycle of birth and death, if the Name is firmly
lodged in the heart in this manner.

‘Just as a pitcher falling from the roof breaks
and mixes with the elements, word sound mixes with
the Eternal Sound, water with water,

Similarly the ‘jeev’ (individual soul) mingles with
the Supreme Soul.” (Kabit Bhai Gurdas Ji 16)

e wrfe aTe &7fe Afss8 Afss (s,
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gon gov fifes rafa A g
The beginning is ‘Waheguru’, the holy Word that
is ‘Onkar” (Formless One) —
‘With one word Thou didst effect the world’s

expansion and whereby millions of rivers began to
flow.” P.3

JigT Yy ga a<g i fam 3 I BY
gature

With the revelation of that Primordial Sound is
obtained the Name Sound. The two mingle as water
mingles with water. The Tenth Door is opened.
About this, Bhai Gurdas Ji writes more clearly —

‘“When the Sikh becomes aligned with the Guru, his

mind becomes absorbed in the ‘shabad’ (Guru-
bestowed Name melody)'. [Kabit Bhai Gurdas Ji 28]

AT Fdfg &< grafmy Afa (s ....... !

When through the Guru, the Sikh becomes
absorbed in Divine Word contemplation—
“When the vital breath on the left side (inoon) comes
into the air channel on the right(sun).”
[Kabit Bhai Gurdas Ji 28]
Afr wfsg Ag yfag fom wfg we i

ml

This is reference to ‘Ida’ (air channel on the left)
and ‘Pingala’ (air channel on the right). When we
recite the Name Divine in this manner, then our
consciousness penetrates the ‘trikuti” (middle of the
forehead just above the eye brows) and enters the
‘Dasam Duar’ (Tenth Door).

‘and from the right side (sun) returns to the left
(moon), then like a fish the Gurmukh’s (Guruward or
Guru-directed) mind comes to his original home (soul
state).”

[Kabit Bhai Gurdas Ji 28]
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“vee oo passing through the ‘trikuti’ becomes absorbed
in the ocean of peace.’

(Kabit Bhai Gurdas Ji 28)
He becomes absorbed in Waheguru (God) in the Tenth
Door where there is Supreme Bliss.
‘He rises above the three attributes [rajo (passion,
energy), tamo (darkness and evil) and sato (virtue)]
and reaches the ‘Fourth state’ [Transcending the three
qualities of Maya or Mammon].’

(Kabit Bhai Gurdas Ji 28)

Here ‘rajo gqun’ (passion and energy) and ‘sato
qun’ (virtue and goodness) cease to have any effect
and man reaches the ‘Fourth state’. [This is the state
of absorption in the Absolute (Samadhi) and is
obtained through “sehaj’. This state is characterized by
supreme illumination and supreme bliss.]

‘Here, without any springs, flows infinite nectar’.
(Kabit Bhai Gurdas Ji 28)

At this place, the ‘jeev” (individual soul; sentient
being) experiences such indescribable joy that he
does not feel like opening his eyes. Sitting in this
state, he partakes of this flowing nectar which even
the paradisal or heavenly nectar cannot equal. Such
a nectar starts flowing or streaming within him—

‘Just as the sheldrake is delighted at seeing the
sun, the partridge at seeing the moon and the peacock,
the cloud.” (Kabit Bhai Gurdas Ji 28)

Just as the sheldrake is ecstatic at looking at the
sun, the partridge by looking at the moon and the
peacock by looking at the cloud, similarly—

He is delighted very much like banana and lotus
surrounded by water.” (Kabit Bhai Gurdas Ji 28)

His mind or consciousness remains unattached
and untouched like banana and lotus in water. Water
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cannot touch them. Similarly, when the Divine Light
is lit within, man becomes absorbed in its joy. This
recitation of the Name with each breath enables him
to reach the Tenth Door. That is why we are
repeatedly directed to practise Divine Name
meditation —

Refrain: Recite Waheguru (God’s Name) with each

breath-cycle.”

ggaT - FTH-F'A € a3 AV 3§ Tfogg-

2, 2.

‘Listen to the instruction of the Perfect Guru.

See the Supreme Lord as near thee.’ P.295

yd g ar gfes Quer yagay faafe afs
gy
When you have to practise Divine Name
meditation, then, first of all, consider God to be very
near you; have firm belief —
‘With each breath the Lord you contemplate.

Thereby shall your mind’s anxiety be shed.”
P.295

it Aifr fineg aifden va #3g at €339
feei
The anxiety of our mind departs, when we
meditate on the Name Divine with each breath. We
have described earlier how Divine Name meditation
is practised with Ida (air-channel extending from the
head through the left nostril down to the left side
of the vertebrate column), Pingala (air-channel in the
right norstril) and ‘Sukhmana' (breath passage lying
between Ida and Pingala). Mostly the ‘Panj Piarey’
(Five Beloved ones) instruct the seekers at the time
of administering ‘amrit’ (baptismal nectar). If they do
not do so, then adept holy men tell the method of
practising Divine Name meditation. They do not
become Gurus; they only assist the seekers in
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meditating on the Name Divine. They help the
stuck-up seekers move on the Divine Name
contemplation path. This is the delusion we suffer
from that they will become our Gurus. So, while we
don’t understand ourselves, we don’t seek guidance
from anyone. Therefore, by asking the holy men, we
are able to reach the Tenth Door.

One is ‘jaap’ (Name recitation), the other is
‘ajappa jaap’ (silent meditation). The first is practised
with the tongue and by speaking. The other is
practised within, which is called silent—

‘Merging in the Primal Lord, man forgets not mental
(silent) meditation.” P.1291

MAYT ATy & TG wfe garfe AuTfel

So, in this way, silent or mental meditation is
practised with the breaths. It starts from the breath.
Thereafter, a little assistance is obtained from within,
which is called ‘dhian’ (contemplation, and reflection).
This is the first action, and then is renunciation
which is not achieved until contemplation becomes
steady and strong. The degree and kind of
contemplation is in accordance with the devotee’s
intellect. There are three kinds of ‘dhian’
(contemplation): ‘Parteek Dhian’, ‘Sampat Dhian’ and
"Ahangrah Dhian’.

‘Parteek Dhian’ (contemplation of the symbol or
image) is that contemplation in which the devotee
considers his Guru (Holy Preceptor) as God Himself.
Second is contemplating some symbol or object as
the Guru. Third is ‘Ahangrah Dhian’. This is not
contemplation, but acquisition of knowledge. There
are four types of contemplation mentioned in
Gurbani. First contemplation is that of the manifest
and concrete form. Second is contemplation of the

238



‘shabad’ (hymn, or the holy Word). Many think that
we should contemplate the letters in the word
‘Wahegquru’ (God). No, holy congregation! ‘Shabad’ is
the hymn or the holy Word. It is the Name sound
or the holy melody—

‘By the tune of holy melody is induced meditation;

By meditation comes realization—such is the
inexpressible secret of the Divinely-inspired.” P.879

gfes Hfag fawg foms vfa ATfewmT
Janfa wag aaratil war - 879

This holy Name-melody is present in everyone.
This holy melody is sounding within every being.
Why is it not revealed? Because man is accustomed
to regard his body as himself. This notion of being
the physical body has not been shattered and
dispelled.

‘One to lucre (Maya) attached is blind and deaf in the
extreme:

Amid hubbub of worldly concerns, to holy Word is he
not attentive.” P.313

wTfenTaral wfg war 87
A9€ & 3T 8§ 7% wIsTI  war - 313
There is mammonic noise and tumult in the
world. When we contemplate, make a tune of the
holy chant and proceed ahead with this
contemplation, then the Name-melody already
sounding within us, spontaneously joins it. About
this, such is the Guru’s edict—

Refrain: Let us meditate in our mind on the image of
the Guru.

grgaT - gare va few fonrs

grat € yaz € - 2, 2.
‘Reflect thou over the Guru’s image in thy mind and by
the

Guru’s instruction propitiate thy soul with the Guru’s
hymns.” P.864
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I at yafs wa HfT faurs il

JT & Agfe T HE W&l

‘One that the True Guru’s image in the heart lodges,
All heart’s desires shall attain.” P.661

Afgarg at yafs fage Al

7 feg met e uE

‘On the Guru’s form or person fix thou thy attention.
Thus shalt thou be honoured in this world and the
next.” P.192

Jg yatg e sfe faus i glor a7
ytEfa W il

He, who fixes his thoughts on the Holy
Preceptor, is honoured both here and in the
hereafter. It is because the contemplator himself
becomes the Lord’s image whom he contemplates. It
is the triad of the contemplator, contemplation and
the object of contemplation. So about contemplation,
devotees have many doubts. Whatever is the mental
inclination of the contemplator, accordingly does he
talk. When there is no goal or object before a
contemplator, how can he practise contemplation? If
you are to hang a cloth on a wall, how can you do
it, if there is no peg in it? Therefore, it is the picture
that is always contemplated.

In the history of the Gurus comes a reference
about the seventh Guru Sahib. One day, after
bathing early in the morning, he was sitting among
the devotees in a state of self-absorption. A lot of
time passed in this state. The morning congregation
was over; prayer was offered. Guru Sahib did not
make any movement. All the devotees were sitting.
The Singh in charge of the kitchen brought food.
‘Ardas’ (Sikh Prayer) for the food too was offered.
But Guru Sahib neither opened his eyes, nor made
any utterance, and kept sitting in trance till 4 O
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clock in the evening. Then did he open his eyes
uttering — ‘Satnam Sri Waheguru” [True and Supreme
is God’s Name]. All the congregation sat before him
with folded hands. He cast his gracious glance over
the entire congregation and delighted them. A
Gursikh got up and submitted: “O Sovereign! today
you kept sitting for a very long time. What is the
cause?”

Guru Sahib said, “Dear devotees! at Kabul,
there is a Gursikh named Bhai Gonda Ji. Today,
since early morning, he had clasped my feet by
focusing his attention on them, and if we tried to
extricate our feet from his clasp, it would have
inconvenienced him and disturbed his
contemplation. So now when he rose from his deep
contemplation, we extricated our feet from his hold.”

The time was duly noted down. On the occasion
of Baisakhi, Bhai Gonda Ji came with other devotees
to Kiratpur Sahib. On that day, he was asked if on
some day, he had acted in the manner described
above. He replied, “Yes; one day, my mind became
so absorbed in the contemplation of the Guru’s lotus
feet as if I held them clasped in my arms, and I
came to senses at 4 O" clock in the evening.”

There is a similar account from the history of the
times of the Tenth Guru Sahib. There was a Minister
named Devi Dass in the court of the Raja of Bilaspur.
When all the Hill Rajas were collectively opposing
Guru Sahib, he (Devi Dass) advised them, “Guru
Sahib is a great holy personage. It is Guru Nanak
Sahib’s spiritual seat that he is occupying. He is the
grandson of Guru Hargobind Sahib, the same Guru
who had got your forefathers released from the
Gwalior Fort and their kingdoms restored to them.
Why are you competing with him? Seek blessings
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from him. It is not right and proper to treat saints
and holy men mockingly —

‘Mocking the saints is the way to wrecking one’s

dynasty.’

H3s A3t HAYSl g8 F95 &l JiT|

He, who wants to go down, may quarrel with

the holy. Therefore, you are doing a wrong.” At this
the Rajas said, “Bhim Chand! this is the Guru’s spy
sitting in your own home. Until he is severely
punished, there can be no further talks.” Finally, it
was decided that he (Devi Dass) should be taken to
a mountain. Hot needles should be moved in his
eyes and then he should be pushed down into the
ravines below where he would die a painful and
lingering death. He was taken to a mountain and
seated on one side. The executioners started heating
needles in fire. Devi Dass said to them, “Wait a
little. Let the needles become hotter." At that
moment, he focused his mind on Guru Sahib’s lotus
feet. When Guru Maharaj became manifest and
visible within him, [Guru’s contemplation is done
tirst, and thereafter the Guru becomes ‘Light
manifest’, and when the Guru’s form became
veritable like this, with his finger he signalled to the
executioners to go ahead.], they moved the hot
needles in both his eyes. He kept sitting there
unmoved in the same manner. While leaving, the
executioners said, “Mr. Minister, we won’t push you
down the mountain; after all we have served under
you. So, we must be true to your salt. We have
carried out the king’s command. Henceforth, may
God be your saviour!” After quite some time, when
he opened his eyes, he was surprised to find that
no harm had come to his eyes. At that moment, he
was so much overcome with renunciation from the
world that he started wailing loudly saying— “O
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Guru-father! how capable and powerful art thou! I
had only contemplated your feet and you did not
let the hot needles do any harm to my eyes.” At
once, he set out for Anandpur Sahib. After
completing the journey, when he arrived near, he
requested the Guru’s attendant to let him have a
glimpse of the great True Guru. The attendant said,
“Sir! Guru Sahib is inside. There is some trouble in
his feet.” At once, he became apprehensive that the
trouble in Guru Sahib’s feet had certainly to do
something with him. Seeking permission, he went in
and submitted, “O Sovereign! you have bandaged
your feet and blood is oozing from the dressings.”

Guru Sahib said, “Devi Dass! when hot needles
were being moved in the eyes of some dear devotee,
he focused his attention on our feet and so they
were bound to hurt us.”

So, holy congregation! this contemplation is very
powerful and potent. A crane meditates. A tortoise
also meditates and through meditation and
contemplation, it matures its eggs by laying them on
the earth and hatching them from inside water. You
may contemplate anyone. If you have a little
concentration of mind in you, the person you are
contemplating will feel the pull of your love and
devotion and will set out to see you. One is name
and the other is form. If you utter some body's
name, his form will automatically come before your
eyes. Then how will you be able to prevent yourself
from contemplating and saying insistently that you
will not do contemplation. This is the case of the first
type of persons. For the second type is focusing the
mind on the holy tune or sound, which is called
meditating on the holy Word or hymn.

Everybody does not know this contemplation.
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Unless and until he is instructed in it, he cannot
know how to contemplate or reflect on the holy
Word.

Third is contemplating God by considering Him
‘Light-manifest’ because when the Tenth Door is
entered, there you have the Supreme Light which is
called “Unmani Jot” (Light seen through a yogic
posture, which consists of pulling the eyebrows
upwards and fixing the gaze on the tip of the nose;
it is also a state of Divine knowledge). It is here that
this ‘Light” is contemplated, and this very ‘Light’ is
transformed into ‘Unmani Jot’. The fourth
contemplation is not reflection; it is the knowledge
that God is present everywhere; it is a contemplation
of one’s own form. It is not understood without the
guidance of saints. So, this is what Guru Sahib
says—’

‘One that the True Guru’s image in the heart lodges,
All heart’s desires shall attain.” P.661

Afsarg al yafs fage sae I # fee Aet
eF yTE |l

‘On the Guru’s form or person fix thou thy attention.
Thus shalt thou be honoured in this world and the
next.” P.192

Jg yatg e sfe faua i gor €7 ye
HTE 1]
So, further ahead, when man’s attention becomes

more concentrated, then he starts hearing voices from
the entire cosmos. Guru Nanak Sahib writes —

‘Thou Persian wheel! uttering “Thou! Thou!”

Pleasing is thy utterance.’ P.1420
ggge 3t g 3 Fafg g8fa g&t gfzi

What did we use to hear? We heard the sound
of “tick, tick” because persian wheels during the time
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of Guru Nanak Sahib used to produce a whirling or
buzzing sound. But Guru Sahib did not hear a
buzzing sound; he heard the sound of “Thou! Thou!
The birds were chirping from which he heard a tune
of music, and in this context his edict is—

Refrain: Recite God’s Name

Do all the birds in the forests.

grgaT - AW gdl €T Aye,

ATd @St & Ydg - 2, 2.

‘Hearing the rumbling of the clouds, sparrow-hawks

and peacocks chirp day and night.

Whatever the deer, the fish and the birds utter;

without God they speak not of another.” P.1265

gfga Hg 83 fes a3t Afs wisgs at

wa

7 83 J§ fi{or vl ¥a7

7 fagg afs Ayzg § 391 JaiI

Holy congregation! this is not a vain assertion.

Inner understanding and awareness becomes so
strong and sharp that not only is the holy melody
or sound heard in the these birds and animals, but
one starts hearing this universal melody every where
on earth, and in sky, water and air also. All are in
existence on the strength of imbibing God’s Name —

‘By the Name are sustained all the creatures.

By the Name are supported the regions of the earth
and solar systems.” P.284

& & g9 AAB AFI
™M & g9 ¥F glaHz
This is the ‘Name” which is called ‘So Shabad’
(That holy Word), which is called ‘Adi shabad” (The
Primal Word). The Sikhs had asked —

“Where is said to be the abode of that holy Word?’
P.944



‘O Guru Nanak—Then tell us: where abides that
Word which sustains all the universes, when the
‘Nirankar’ (Formless One, God) was transcendent or
unattributed?” Guru Sahib replied —

‘... The Absolute in all spots without break abides.’
P.940
........ & fea3fa g &Pl

“This ‘Shabad’ (holy Word) is very much within
you. When it comes to be heard, then everywhere
is heard ‘Waheguru-Waheguru,” God’s Name —

Refrain: O my soul, earth, sky and nether world,
Do all meditate on God’s Name.
gigaT - UIIF WHTaH I yTITE fAe Hale,

Aye & AW gdl @r - 2, 2.

Holy congregation! to say this is not just a
tigure of speech. When it mingles with the Name-
sound from above, then this Name-melody is
revealed on the strength of which is sustained the
entire universe. So when one attains to the state of
the Name Divine, then there is no part left in the
physical body from where the Name-melody does
not emanate —

Refrain: Every particle of the dear Guru-directed
person utters and recites God’s Name.
grgaT - dH dH Tfad four<,
FJrovy fymrgd er - 2, 2.
The Name Divine is an all-pervasive power.
When such a state of the Name is achieved, then—
“When the knot of the three qualities is loosened, then

opens the Tenth Door and the mind becomes
inebriated, O brother.” P.1123

fgget g¢ eAe™ €9 ¥& 3™ Hg HieT
greti

Then the soul comes to abide in its own True
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Home.
Refrain: As the Tenth Door is opened,
One goes into deep and tranquil meditation.
gaaT - Yf&w ern gwrad,
Bt Afaw AvTal - 2, 2.
‘The body fortress has nine doors.
The tenth is kept unseen.
The admantine shutters of the Tenth Gate open not.
Through the Guru’s word alone they get opened.” P.954

56 @ged afewT I d E€A< TJUT
Jyte il
gAd qUT & YBAT ard AYfe Yy

When the Guru’s word rises and enters the mind, then

is it opened —

‘Within the heart of the Guruward or God-directed is

equipoise, and his mind mounts to the tenth sky.’
P.1414

FJranfa »'3Ifd Aog & Hg 9FHT A<

i

What is its characteristic mark?

‘There one slumbers and hungers not and lives in peace

in the Nectar-Name of God.

Nanak, pain and pleasure cling not to man there,

where there is illumination of the All-pervading Soul.’
P.1414

fag Gw 5 gy & afd »hifg a0 FY THI
3590 Y FY fewyz gt fAG wW3aw T
yarg i

‘As by meeting with the True Guru is the wandering

mind set at rest,
The Tenth Door it attains.’ P.441

greg 4§yt Afgarfa fshd ensT ew'g
yrfenr i
The mind that was wandering hither and thither
dies and there now reigns peace, and attains to a
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tranquil and undisturbed state. One attains to the
knowledge and understanding which destroys the
self —

‘In that sphere are fashioned absorption, wisdom

and enlightenment of mind;
Forged therein is the vision of gods and mystics.’

P.8
38 w3td mgafag Hwfg Hfs gfai
38 w3t# mgor fagr at gfan  »ar - 8

One crosses the bounds or region of death,
and enters the region of Eternity. Now, Death
does not have the power to pull him back again.
So, the wandering mind is set at rest.

‘The wandering mind is set at rest and comes to
abide in his Own Home.

It then purchases the Name, utters the Name, and
in the Name it remains absorbed.

As by meeting with the True Guru is the
wandering mind set at rest.

The Tenth Door it attains.

Therein are served victuals of amrita (nectar), and
melody of peace arises..... P.441

greg gfiiwm faa wfa fimr wre

5 feas a7 &€ &3 gd AHE I
greg §firir Afaarfa fufed

AT TwTg ytfemT

fag »fifg FAs AoA gfs Gud ... I

There is again a reference to the holy
melody. There sounds the Name-melody —
‘....with whose prop is sustained the whole world.’
P.441
........ fag mafe marg &hr aarfenri

That holy Word pervades the whole world.
‘Smadhi” (deep meditaion) is both “savikalap” (with
an idea) and ‘nirvikalap’ (without an idea). Above
them is “Sehaj smadhi’” (spontaneous meditation).
‘Sehaj smadhi” can be achieved with eyes wide
open. All around, the2¢8ntemplator sees God

norvadino overviawhere: the illiicion of snother ic



CHAPTER V

Invocation: True and supreme is God’s Name.
Blessed is Guru Nanak Dev Ji

Afgs™ At sfaarg,

g% Al @g 37da €< Al HITaH!

‘Prostrate salutation and obeisance I make many a
time before the Omnipotent Lord, the Possessor of all
powers.

Reach me Thy hand, O Lord,

and save me from wavering, says Nanak.” P.256

F5€fs de5 #fsa g9 AT TBT AHTT Il
585 3 gug Yg 33a € dfd Igil

‘After wandering and wandering, O Lord, 1 have come
and entered Thy sanctuary.

O Master, Nanak’s prayer, is: “Attach me to Thy
devotional service.” * P.289

feas feas ya wifewmt ufon™ 3§ AasTfel
3T3d 1 Y 331 Wyal garat sel

‘When I forget Thee, then everyone becomes my
enemy, and when 1 remember Thee, then serve me they
all.

I know not any other, but Thee, O True, Invisible and
Inscrutable Lord.

When I think of Thee, then, 1 find Thee always
merciful. What can the poor people do unto me?

Say, whom shall I call bad or good, as all beings are
Thine. Thou art my shelter, Thou art my support and
by giving Thy hand Thou hast protected me.

The man, on whom is Thy grace, him no suffering can
swallow.

That alone is peace and that alone is greatness, which
is pleasing to the mind of the Reverend Lord.

Thou art wise, Thou art ever compassionate. By
obtaining Thy Name, I make merry.

Before Thee is my supplication. My soul and body are
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all Thine.
O Nanak, say all greatness is Thine. No one knows
my name even.” P.383

g femafa 3+ Az a s g w<fd 3t
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Refrain : When the Name is meditated sorrows are
removed.
By rendering devotional service is gotten honour.

grgaT - &M AUte I ga FE eyF,

Aer g9a H'E ytEle - 2, 2.
Revered saintly congregation! loud be thy
utterance: ‘True and Supreme is God’s Name.
Getting free from worldly tasks, you have come to
the Guru’s holy court. For the last many days, we
have been discussing that all sorrows and sufferings
are annulled by meditating on the Name Divine. By
rendering devotional service, one gets honour both
here and in the Divine Court, and one attains to the
most exalted position. There are prescribed methods
for both. There is a method for practising Divine
Name meditation too. It has been described in great
detail during the last four days how God’s Name
annuls all sorrows and sufferings. That man’s life has
been said to be inferior to that of even animals, who

250



does not obtain the boon of the Name Divine. But
where from is obtained the Name? Who is the Guru
(Holy Preceptor)? What do you mean by the Perfect
Guru or Capable Guru? When the devotee receives
the boon of the Name, what is his inner state? What
is our goal or destination?

‘Tranquil meditation, ecstasy have the mind occupied—

The joy of this to none is known, other than by that
has it. P.106.

AIA AHTIT &4t f&< »3fd 7 ag Aet A<
71611
‘Of what kind are they who are imbued with the

Imperishable Lord?
They are like Him, from whom they have emanated.’

P.943
wsag Hfs a3 A a1 fAam 3 @ud fan
gt A7

By practising Divine Name meditation, the ‘jeev’
(sentient being) first becomes a soul and then rising
further mingles with the Supreme Soul and becomes
the image of God Himself and his position becomes
highly exalted. Such is the Guru’s edict—

Refrain: Like the Master Himself are they,
Who forget not the Name.
grgaT - ATEl It s9ar I,

ferd a7 av fAag™ & - 2, 2.

‘What are they like who forget not the Name?
They are like the Lord. Know that there is absolutely
no difference between the two.” P.397

fAaxr & fend a7 A fasfamri

T & Aeg yfs miet Jfani
By meditating on the Divine Name, the ‘jeev-
atma’ (individual soul), progressing gradually, finally
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merges with its Primal Origin—

‘Find union with the Lord from whom art thou

separated.” P.1371

AT & Aar 3 gtgar I gt & Afar TN

So this is the final destination of man—to unite

with Lord God from whom he got separated on
taking birth in the world. I had made submissions
about the various stages through which a devotee
has to pass and progress when he practises Divine
Name meditation.

First, an ordinary person has to do ‘path’
(reading/recitation) of the “Panj Banis” (Five Gurbani
compositions prescribed for daily reading or
recitation) and ‘Mool mantra’ (Invocatory chant of Jap
Ji Sahib) and focus his mind on one point within the
self because man’s mind is ever wandering. Our
central point is our own self. It is there that we have
to focus all our reading of the scripture and Name
meditation. While training and breaking in a horse,
first it is made to run in a large circle, and then the
circle is gradually reduced, and finally it is made to
run just round the stake. Then it becomes fully
trained to be fit for riding. Similarly, man’s mind has
been wandering for millions and billions of years; it
does not wish to go towards its Origin or Source.
All our concern is with the mind which needs to be
controlled and focused an God’s Name—

‘M —The mortal's business is with his mind. He who
chastens his mind attains perfection.
Says Kabir, I have dealings with my mind alone. 1

have met nothing like the mind.’
P.342

HHT H& G arad § W& A9 fafg afeu
H& It H& G ad aglar W AT (fewT &
afel
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As long as man’s mind exists or asserts itself,
it cannot achieve union with God; it is a ‘jeev’
(sentient being) that continues wandering in ‘Maya’
(Mammon; or material riches). Whatever he may be
doing, whatever be his clothing, whatever kind of
person he may be, he cannot come out of the
influence of Maya. Since he is moving in the wheel
of time, he cannot come out of the influence of
‘Maya’. So, gradually, when our mind gets subdued,
then we recite God’s Name with the tongue. While
reciting the Name with the tongue, one starts
relishing and enjoying it; one experiences great
delight. The mind starts gaining equipoise. Then the
Name Divine is meditated with each breath; it is
recited with the tune of the breath. There are four
‘banis’ (utterances or speeches)—baikhri (uttered with
the tongue from the mouth), madhma (word rising
from the heart and coming to the tongue), pasanti
(word coming to the heart) and prah (word abiding
in the mooladhar —abstract mind). With breath we
meditate at different places in the body--heart, navel,
agya chakra (between the eyebrows), and the Tenth
Door. In the ‘agya chakra” (white lotus with two leaves
between the eyebrows), we meditate on the Name
with the help of ‘anhad Shabad” (unstruck primordial
word or sound). Reaching here, we start hearing a
sound or melody and seeing some light and
knowledge, and some equipoise or tranquility comes
within us. If the light and Divine Name melody
remain in our self for three hours continuously, then
we come to acquire both mundane and spiritual
miraculous powers. At this point, man suffers from
the danger of becoming deluded and going astray.
If the True Guru (Holy Preceptor) is perfect, he
exalts the devotee and takes him above the ‘trikuti’
(middle of the forehead between the eyebrows) and
enables him to attain to the Name of the Daswan-
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Duar (Tenth Door). He reaches the ‘Bibek mandal'
(region of understanding and discernment). There he
comes to gain knowledge of the ‘jeev atma’
(individual soul) and the ‘Supreme Soul.' He realizes
that the ‘jeev atma’ is a superfluous and false entity
whom God merges with His own light after he has
gained self-realization. So this is our goal or
destination which is revealed to us through the
Name Divine, but for this, we have to mould and
discipline our life. This subject I had discussed with
you yesterday and told you the various things
needed for practising Divine Name meditation. I had
told you these things in great detail. The most
important is service--service of the Guru, service of
the people, God’s devotional service and many other
kinds of services—which prove to be useful in
attaining to the Name Divine. Take it like a journey
to be undertaken by some one. One goes on foot,
while another goes by train or by plane. So service
is only a means. Without Divine Name meditation,
service alone does not prove to be fruitful- because
without Name meditation man continues to have the
same tendencies of the mind--wrath, avarice,
attachment, lust, pride and sinful desires. It is only
through the Name Divine.--

‘Ego is at variance with the Name: the two dwell not
in the same place.” P.560

g8n 3% a8 fegg § efe 5 eAfs fex
srfe

ar - 560

that man breaks the cordon of ego and with the
help of service rises above the wheel of time, or the
mortal world to reach the region of Eternity.
Therefore, both service and Divine Name meditation
are very essential. Service is of many kinds. Bhai
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Gurdas Ji says—

‘Becoming the dust of his Guru’s feet and giving up all
pride and assumptions, the Sikh falls at his Guru’s
lotus feet.

Daily he serves by carrying water, waving hand fan
and grinding grain.

(For the devotees) He dusts and cleans the mats and
spreads them. He puts fuel into hearths
uncomplainingly.

Becoming humble like a corpse, he renders service
with faith and patience.” Bhai Gurdas Ji, var 27/19
dat ¢ vy gfe sfg Hel Hgati

yret yyr yloer fag ad wgatl

guzw yfz feerfeer gfs #fa & goti
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A corpse does not move its limb. Similarly, the
slave who is humble like a corpse does not harbour
any desire of his own. He obeys the dictates of the
Guru and effaces his self completely. When his
service finds acceptance then-

‘A silk-cotton tree growing near a sandalwood
tree becomes sandal-like.! (Bhai Gurdas Ji, Var 27/
19)

deg I fAvsg e T7 Igatl

Silk cotton tree is of no use—

‘The silk-cotton tree that is straight, tall and thick—
Those that come to it with hopes of fruit, how
disappointed they depart!

Its fruit is tasteless, flowers are brackish; leaves are
of no use.

Saith Nanak: In sweetness and humility lies the
essence of merit and virtue.” P.470

& gy AaTfear wfg elaw wfa Hal
6fe fa wrefa ww afs afa faam faz i
g% fed &% gaga dfH & w<fad 3l
firsg a1t a7aar are dfarrrel 3Tl
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The same silk-cotton tree by acquiring the
fragrance of sandalwood becomes its very form and
image —

’

vee wecacquires its (sandalwood’s) fragrance.
Similarly, a Gursikh imbibing humility becomes
Guru’s image and acquires his perfect instructions.’
Bhai Gurdas Ji, Var 27/19

............... €8 TH Jgarl
ytg water fuygaat Fraufy Wiz yati

So, in this way should one render service and
meditate on the Name Divine.

We were talking about Guru Amar Dass Ji. At
that point of time, he had not yet obtained Guru-
ship. He was in the state of practising Divine Name
meditation and performing God’s devotional
worship. First, there is curiosity and longing; then
come practice of Name meditation, penances and
austerities. Thereafter, are obtained occult powers,
and then comes attainment of the Name. We have
to go through four stages. So, at that point of time,
Guru Amar Dass Ji was in the stage of a practitioner
of Divine Name and austerities, and Guru Angad
Dev Ji was fully purging him of dross by putting
him in the crucible of service and God’s devotional
worship. So Guru Angad Dev Ji Maharaj bestowed
on him the boon of the Name Divine. As soon as he
got the boon of the Name, his mind became
uplifted. He was so much filled with devotion that
he sat all alone by himself in a secluded place. After
a few days, he (Baba Amar Dass Ji) asked Guru
Angad Dev Ji, “Revered sir, in the Guru’s abode, I
see that nobody here practises austerities and
penances. Everybody is moving about calmly and
naturally. Neither does anyone sit around burning
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tires, nor does anyone practise ‘jaldharas’ [In winter
season, some sadhus (holy men) sit under water
dripping from a pitcher with a hole as a kind of
penance.]; nor does anyone stand on one leg, nor
with his arms raised upwards; nor is anyone hanging
upside down, because all these are penances.”

At this Guru Sahib said, “Baba Ji! the spiritual
meditation and penance practised in the Guru's
abode is the highest of all. It is not meaningless. This
body is an excellent machine shaped by God in
which He Himself abides. We don’t have to seek
God from anywhere outside. The mind cannot be
controlled and desires cannot be stilled by inflicting
pain on the body."

"The mind remains the same even after
practising austerities and penances. They only
increase anger in the practitioner. No doubt, he
acquires the power to bestow boons and invoke
curses, but the Supreme state eludes him. Supreme
peace cannot be attained without the Guru (Holy
Preceptor). The Guru has a treasure of Divine
knowledge. Unless and until the Guru, from his
own mouth, gives knowledge to the devotee, his veil
of illusion is not rent. The five kinds of delusions
remain in tact. Take the example of a recluse. In the
month of Jeth (Mid- April to mid-May), he sits
among four burning fires. On his head is shining the
hot sun, and below him is the scorching earth. It will
appear to us that he is practising severe penance.
But this penance is meaningless. On the other hand
is a woman who is baking loaves on a hot plate in
the “langar’ (community kitchen in the Gurdwara).
Devotees will partake of food and feel happy and
satisfied. How much fruit will accrue to her! A
thousand times greater is the service rendered in the
community kitchen. Similarly, he who carries water
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for the devotees receives great fruit. (Now of course
there is no need to carry water because we have
water taps everywhere. Earlier devotees used to
carry water from wells situated at distant places.
They sprinkled water on the ground so that dust
might not rise). He who helps the holy to take bath
also receives great fruit for his voluntary service."

So Guru Sahib said, “Baba Amar Dass Ji! in
the Guru’s abode, it is service not penance that is
of prime importance. If service is rendered in a
proper manner, it yields great fruit. But if it is done
in a haphazard manner and without following the
right and proper method, it yields either no fruit, or
little fruit. It is with perfect good fortune and if it
is writ in fate that a person can render God’s
devotional service in the proper and prescribed
manner. Ostentatious service, or service rendered
egoistically, or proudly does not bear fruit. Only
when is man fully fortunate that he gets the
opportunity to serve the Guru." Such is the edict of
Guru Sahib—

Refrain: Only by perfect good fortune does man ob-
tain the service of the holy.
ggaT - Yfout grar 373,
fiwset A=T rrgwt @ - 2, 2.
‘On the forehead of whoever is recorded good fortune,
in service of the Lord is engaged.
Fulfilled are the objectives of such as company of the
holy attain.
Such in holy company, in God’s love absorbed,
In Divine contemplation are engaged.
All such persons delusion, attachment, evil-doing and
duality have discarded.
In their minds rains peace and temper of poise,
And in holy Divine laudation they sing.
Saith Nanak: By the Guru’s teaching is He realized.
On the forehead of whoever is recorded good fortune,
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In service of the Lord is engaged.” P.457

AT & WA3fa grar fir A= sfewTi

3T &t ya& WA A& ArgAar utfeni
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Until good fortune is recorded on the forehead,

man does not get the opportunity of rendering God’s
devotional service. If you want to reap the fruit of
service, for that there is a proper and prescribed
method. Such is the Guru’s edict—

Refrain: If you wish to reap the fruit of service,

Don’t take pride in rendering service.

ggaT - A F &% Aer €T BT,

AST gda M &7 qdt - 2, 2
Sometimes, man is delighted, sometimes he is

overcome with sorrow and sometimes with anger.
Sometimes man takes pride saying—I am getting a
gurdwara built. I am rendering this service. He is
making a show of it also because his mind is
excited —

‘He relishes not the Guru’s word...” P.1247
A€ A€ & MT@El .coenenen..... I

What is the result? Guru Sahib says that he will
not find joy and relish in the Guru’s word or
hymn—

‘... ....and he loves not the Name.” P.1247
................. ah & & fung i

Neither will love rise in his mind, nor will he
imbibe love for God.

‘Of such the service is not approved and fretting,
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fretting, he feels miserable.” P.1247
AsT gife & ysel fam at ufy ufy Jfe
ywrg Il
His service does not find approval and
acceptance. He can only exhaust himself in fretting
and vexation, and he comes to suffer from
hypertension.

Once a family, rendering great service,
established a gurdwara (Sikh temple or place of
worship). When the gurdwara was constructed and
devotees started coming there, the other party that
had been watching quietly, managed to get the
people’s mandate in an election to control and run
the gurdwara. This party asked for the control of the
gurdwara, while the first party refused to hand over
the control on the plea that they had built it. At last,
the matter went to the Police. The Police arrested
members of both the parties. When they came to see
us, they said —"We rendered all the service with our
own hands, and now they are treating us in this
manner."

I said, “Brothers! it is right that there was the
sentiment of service in you, but it suffered from a
flaw. By rendering service, you were asserting
yourself. You did not say— ‘O great Guru! you are
very kind to us that you have engaged humble
persons like us in service.” You have no strength of
your own to render service to the Guru. You were
rendering service under pride and ego. If your
service were approved, you would have relished it
and love for Gurbani would have been born within
you. But, since service was being done under pride
and ego, fretfulness and vexation fell to your lot as
its fruit.

‘Of such the service is not approved and fretting,
fretting, he feels miserable.” P.1247
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AeT gfe & yset fgr at  ufy ufy gfe
ywrg Il
You may continue rendering service in this
manner for any number of years—ten years, twenty
years or even more—it will not find approval and
acceptance as is the service of those who do it
humbly.”

Once there was a holy man. Many people
came to him for spiritual guidance and direction.
Nearby lived a chaudhri (head man) of twenty
villages. This thought would come into his mind —
'Let me also go to the holy man and listen to his
discourses.! So whenever he went to the holy man,
he did not show much respect to him, and remained
involved in his pride and ego. Similarly, when a
chaudhri (head man) came to Guru Angad Dev ]Ji
Maharaj, he got a separate cot placed for him, but
he (chaudhri) was so proud that he sat on the head
of Guru Sahib’s cot. All the Sikh attendants standing
there were taken aback at the arrogance of the man
who, bound in ego, had come to sit at the head of
Guru Sahib’s cot. Guru Sahib said, “No! don’t say
anything to him.” He remained calm. So, similarly,
when this chaudhri (head man) used to go to the holy
man, he did so proudly with the notion that he was
a rich man. One day, he said to the holy man,
‘Reverend sir! I also feel like receiving spiritual
instruction from you and rendering service in your
hermitage, so that I may also get Divine knowledge
and enlightenment and obtain liberation from the
cycle of birth and death." At the same time, he said,
“Holy man! if you initiate me as your disciple, your
name and fame will spread far and wide because I
am the head man of 20-25 villages and big officials
of this kingdom are known to me and visit my
house. And so they will also start coming to your
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hermitage.” In this way, he started speaking proudly
to the holy man. The holy man, observing him to be
a proud man who was unlikely to make any
spiritual gain, said, “No, Chaudhri Sahib! you
should better do your worldly tasks and read holy
texts at your home.”

He said, “No sir! I have to render service and
become an ascetic.”

The holy man said, “What will you do by
becoming an ascetic? There is absolutely nothing in
renunciation. Yes, but there is one thing in it for sure
that people will start paying obeisance to you. There
is no other difference between an ascetic and a
householder. If there is any difference, that comes
with change of heart. If the householder’s mind is
high and noble—

‘The true householder must his faculties restrain;
Should beg of God to grant him prayer, austerities and
self-discipline; should induce himself to good
charitable deeds—

Such a householder is pure as Ganga-water.”

7 farggl 7 faarg a3 Il Ay 3y HAW
gy 3 |l
¥& €& ar a9 Adlg I A fargat dtarr ar
ata i

When man becomes pure like Ganga-water —

‘Saith Kabir: Purified is the heart like Ganga-water.
Then follows after him God, shouting ‘Kabir! Kabir!’
P.1367

919 H& fsan® Ffewm™ ART diarr a1
uTe ®1ar dfd fed aaga agld agigll

So, in this way, he advised him much. But he
persisted with his request: “Sir! I had told you earlier
also—‘If you take me as your disciple, your name

P.952
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and fame will increase greatly.,”

Holy congregation! saints and holy men do not
need any praise and fame. They do not want it at
all. In their eyes, it is superfluous. They remain
absorbed in their love and devotion for God. They
do not care for other things. Such is the Guru's
edict—

Refrain: In God'’s love now they laugh, now weep
For none else have the holy care.
grgaT - doar gAe I dar e,

ygerag a7 faA et gye A7l
‘In Lord’s love they laugh, in Lord’s love they weep
and keep silent too.

They care not for anything, except their True Spouse.”
P.473

dfor orfa dfar d<fa gy 3t afg afai
ydgeTg &7a1 fan ddt g% A9 &I
In love and devotion for God do the holy laugh,

and in love do they weep feeling pangs of
separation. They do not care for anyone and
anything except God. The saint who begs from his
disciples or followers is not a holy man in the real
sense of the word; he is a householder with selfish
motives. In his heart is a selfish interest that devotees
may not become alienated from him and go to
someone else. He should not act in this manner. A
true lover and devotee of God does not beg from
anyone and flatter him. He remains absorbed in love
and devotion for his God.

Two thousand three hundred years ago, Greek
Emperor Alexander invaded India at the head a of
huge army. When, after conquering the rest of the
world, he reached India, he had to stop on the bank
of river Jhelum for a very long time. After several
months, he crossed the river, and he fought a battle
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with Raja Porus near Lahore. Raja Porus, leading an
army of 30000 soldiers, was defeated fighting against
Alexander’s army of two lakh soldiers. At last, there
was a peace treaty between the two. Alexander had
a holy man with him. He (Alexander) had a desire
to see India’s saints and holy men and find out what
kind of saints they were. So he said to Raja Porus,
“Let me see a holy man of India, who is a perfect
saint.” Porus said, “It is all right; we shall go to see
such a holy man tomorrow.” Time was fixed for the
visit on the next day. The two went riding horses
and decided not to take anybody else along with
them. As they rode, they came to some bushes on
the bank of the Ravi. Then there was a dense forest.
Alexander said, “How far is the saint’s abode from
here? Isn’t there any road leading to him?”

Porus said, “No; there isn’t any road leading to
him. Besides, saints live only at such secluded and
uninhabited places because they are fond of solitude.
They remain in the bliss of their own company.
There is a blessing in merely their sitting."

So, he kept going quietly. Then, it came into his
mind— "I am the conqueror of the world and no
honour is being shown to me. I am going like an
ordinary man.” He again said, “How far is it?” Porus
said, “Yonder there is the hut in which lives the
saint.” He said, “Here you have not made any
arrangements for my honour and welcome—no
garlands, flowers etc.? I can see nothing here.”

Porus said, “O king! it is different with saints
and holy men. They seek no favours from anyone;
they have no self-interest. Men of the world have
their selfish ends and interests. So they indulge in
all kinds of ostentations. This is the difference
between holy men and householders. They have no
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desires; they are desireless.”

It was the month of ‘Poh’ (Mid-December to
mid- January); the holy man was basking in the sun.
Alexander was filled with great anger. The saint cast
a full glance at him. Alexander thought, “A naked
fakir (beggar) is sitting while I am an emperor,
wearing royal clothes and arms. Seeing that an
emperor is coming, why hasn’t he got up to
welcome and honour me?” He got angry and
drawing his sword, he went towards the saint. The
holy man was a perfect saint. By casting a single
glance, he made him stop there and then. He could
move neither backward, nor forward; nor could he
move his arm holding the drawn sword raised
upward.

The holy man said, “What is the matter with
you? Is your sword unquenched even after drinking
the blood of lakhs of people? Many women have
you widowed; many sisters have been deprived of
their brothers and many of their sons. Is your sword
still not sated? Come then; satisfy it with my blood,
if you can.”

But Alexander stood motionless and frozen.
Porus submitted to the holy man, “Sir, he had come
to have a glimpse of you.”

The holy man said, “Then, should one come
with drawn swords to see holy men?”

When you want to see saints and holy men, you
should go respectfully, in case you want to receive
something from them. So, holy congregation! saints
and holy men are carefree souls.

Baba Jassa Singh Ji of Patiala was a female but
had assumed a male name. He was extremely
carefree and unconcerned. Maharaja Narinder Singh
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of Patiala used to come to him. Once the Maharaja
brought silken shawls and dresses from England. He
thought of offering them to Baba Ji. So accompanied
by his attendants, the Maharaja came riding horses.
He offered the clothes to Baba Ji and said,
“Reverend sir, I have brought these clothes from
England. They are very fine and beautiful. Kindly
wear these clothes yourself.” Baba Ji said, “Put them
there in front.”

Baba Ji got the clothes placed at some distance.
There used to be many dogs in that ‘dera (hermitage);
perhaps, even now there may be dogs. At that time,
there were four to five hundred dogs. At night, the
dogs, taking a fancy for the silken clothes, tore them
to pieces. Small pieces of cloth started flying in the
wind and got stuck in the barbed wire fence nearby
that was put around the hermitage. Next day, the
Maharaja came again to find out how much the
silken clothes had found favour with the holy man.
In his mind was the thought that none else could
offer such beautiful clothes to Baba Ji. As he came
walking, he said to his attendant, “It appears that the
clothes offered by me have been torn to pieces. Did
the holy man not know that we had brought such
expensive clothes?” He resented a little in his mind
and went to the holy man.

The holy man said, “Come O king, come! The
clothes offered by you were very fine and superior.
They were very strong too. All our dogs were
exhausted while tearing them through out the night.
Now you should prepare good food and feed
them.”

What carefreeness and indifference! Baba Ji did
not at all care for the expensive clothes.

Maharaja Hira Singh of Nabha was in the
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habit of testing saints and holy men. He thought of
testing Baba Jassa Singh Ji also to find out whether
he was perfect or imperfect. Proudly he set out from
Nabha and reached the ‘dera’ (hermitage). Before he
reached, Baba Ji got up and went into the fields
where stood maize crops. As long as he was sitting
there, Baba Ji did not return. Holy congregation! the
Maharaja came nine times, but every time, he had
to return without meeting the holy man.

Before visiting for the tenth time, the
Maharaja said to his Wazir (Minister), “Every time
we go, Baba Ji does not meet us.” At this the
Minister said, “Sir! let us go to the holy man after
offering prayers. Then he will be met. Let us go to
him with humility. But you go to test him.” When
the Maharaja went to the holy man after offering
prayers, Baba Ji said, “Brother! hand over to us eight
basins of mortar of mud.” He was sitting on a
temporary platform which was eight feet high. He
got the basins placed on the platform. When the
Maharaja of Nabha came, Baba Ji poured a basin of
mud over him. His head was covered with mud and
his clothes were soiled. All his bodyguards got
disturbed and agitated. The Maharaja was wise; he
kept standing quietly and asked his men to keep
aside. All the eight basins of mud were slowly
poured over him. He asked, “Are you not satisfied
and at peace as yet?”

He said, “Sir! what peace and satisfaction? You
have today rained saffron on me.”

So, holy men are carefree and indifferent like
this. They are not concerned or bothered about
anything. So, as Alexander approached the holy man
he asked, “What for did you draw your sword?"
Alexander said, “I came to you after conquering the
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whole world, but you took no notice of me? You
did not show respect to me; nor did you get up on
my coming.”

The holy man said, “Tell me one thing. If your
slave comes to you, do you get up?

He said, “No.”

The holy man said, “If even the slave of that
slave’s slave comes, do you get up?”

He replied, “Holy man! the question does not
arise.” At this the holy man said, “Then how could
I get up to receive you? Tell me after careful
reflection- why are you moving about killing the
people of the world? What is the force that is driving
you about? Think! what possesses your mind?”

When he could not understand and realize
anything, the holy man said, “Let me tell you; there
is avarice in you that you may rule the whole
world. Will you be able to eat up your kingdom?
Man needs three things-food, clothing and shelter.
The rest is for safe-keeping with you—

‘Three seers is thy daily provision. The rest is all given

to thee for safe-keeping.” P.374

Iifs R ar fearst frag i

WeT IAF I¥ UTfa wWHE | war - 374

Brother! the rest is given to you as a trust. Why

are you harassing the world and causing trouble to
the people? Why are you usurping other people’s
freedom? There is greed in you. Greed has enslaved
your mind and body.”

He further said, “Look there! under our shoes
is lying greed; under greed is the mind and under
the mind is the body. What a big difference there is
between you and me! You are the slave’s slave of
the slave of our slave's slave. Then how could I
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stand up on your coming?”

Alexander understood what the holy man had
said. He thought of rendering some service to him.
So he said , “O holy man! I wish to lay down
gardens and orchards for you, build shelters and
construct roads, so that the world may come to have
a glimpse of you and pay obeisance to you.” He
said, “No! I don’t need these things for these are
nothing but flies. The world is bound in its own
selfish interests. The people will only waste our
time.” Alexander said, “Sir! I will go only after
giving you something. It has come into my mind that
I must make some offering to you.”

The holy man said, “Well! if you must offer
something, then get aside because your shadow
falling on us is obstructing the rays of the sun; I
need the sun. Leave the sun for us."

So, holy congregation! this is the kind of
carefreeness and indifference that holy men have
about worldly things. The holy man who follows rich
persons and flatters them in devious ways, does not
know what a true holy man is. He is a man of the
world.

When Sovereign Guru Nanak Sahib met Babar,
he said—
‘He who begs from you is a foolish mendicant.”
gy A Hdl K wfona eqiall
O Babar! should I beg from you? He who begs
from you is a fool.

‘He alone is the Provider of all—
Never may I put Him out of mind.” P.2

AIAT Aty ar feq e 3™ # H ferfd &
areti
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So, that chaudhri (headman) was all the time
saying to the holy man, “Sir! if you make me your
disciple, your name and fame will increase
immensely.” But the saint kept putting him off.
However, finally, when he did not stop importuning,
the saint thought, “This man will trouble us again.
It is better to put an end to the matter right now.”
He had a philosopher’s stone. He said, “Chaudhri
Sahib! bring an iron rod.”

The headman brought a small iron rod. The
holy man took out the philosopher’s stone and
touched it with the rod, and said, “Look! what has
become of iron?”

He said, “Sir! it has been entirely transmuted
into gold.”

The holy man said, “Go to the market and get
it tested if it is gold.” He went to the market and
got it tested.

He said, “Sir! it has become pure gold.”

The holy man said, “We don’t need gold as yet.
Do like this. There is an iron pitcher in the large box
lying there. Bring it.”

He brought the iron pitcher and the saint said
to him, “Put this philosopher’s stone in it. When
some need arises, we will transmute iron into gold.
Then we will organize a free kitchen." After putting
the pitcher in the box, it was locked and its key was
kept safely. Twelve years passed in rendering
service and listening to the explication of scriptures
daily. Every day, he heard, “The heart and mind of
one who renders service becomes calm and peaceful.
He becomes an image of God Himself. He becomes
absorbed in Divine Name contemplation. He attains
to the highest spiritual state.” But he said to himself
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that no such change had come into him.

One day, he said to the holy man, “O holy man!
look, I have rendered great service.”

The holy man smiled and said, “Brother! no
doubt you rendered service, but when you scrubbed
utensils what did you say?”

He said, “Sir! I used to tell them- even though
I am a big chaudhari (head man), yet I am rendering
service. Can’t you render service? You are poor
people who have assembled here only to eat free
food. Look! I am rendering service here after
abandoning my rule.”

Whatever service he rendered, he was all the
time showing it off. The saint said to him, “Bring the
iron pitcher in which we had put the philosopher’s
stone. Find out if it has changed into gold or not.”
He opened the box at once, and when he took out
the pitcher, it was still iron.

He started shouting from that very place and
said, “Holy man! your philosopher’s stone is false,
and so are you.”

The holy man said, “Brother! come here. Why
are you shouting needlessly?”

He said, “I have wasted twelve years. No
change has come into me. I am still the same as
when I came to you. It appears to me that you are
a fake holy man. You have no power, no influence.”
He came near the holy man.

The holy man said, “Examine the philosopher’s
stone carefully and see if there isn’t any film on it.”

When he examined the stone, he said, “Sir!
there is a very thin paper on it.”
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The holy man said, “Remove it by scratching it
with your nails.” He scraped it off. The holy man
then said, “Now touch the pitcher with it.” When he
did so, the pitcher was transmuted into gold.

At this he remarked, “Sir! your philosopher’s
stone is all right and genuine, but you aren’t.” The
holy man said, “Brother! the utterances of perfect
holy men are true; if there is any fault or defect that
is in the devotees. Your mind is covered with the
veil of ego and pride. You render service all right,
but you are proud of being a chaudhri (head man).
You are under this notion— ‘I am a chaudhri (head
man). I have many acquaintances. Because of me,
many devotees have started coming to the holy man.'
As long as you suffer from this pride, you cannot
make any spiritual achievement.” So Guru Sahib
says—

‘As long as this mind is inconstant man indulges in
great pride and ego.

He relishes not the Guru’s word and loves not the
Name (Divine).

His service becomes not acceptable and fretting and

fretting, he feels miserable.’
P.1247

fArgg feg W& ®odt fefg & T80 T

HTITT Il

AYe ATE & wWTeel & & &dI furrd il

AsT gife & ysel fam at ufy ufy Jfe

Ul

In ignominy fretting, he is exhausted. Recite like

this —

Refrain: If you want to enjoy the fruit of service,

Then take not pride in thine service.

ggaT - A g &% Aer € BT,
AST g9d M a7 Jdl - 2, 2.
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‘His service becomes not acceptable and fretting and
frettmg, he feels miserable.’ P.1247

AT gifg & y=et fam at yfy yfy fe
yurall

‘One moved by thoughts of honour and dishonour is
not a true devotee.” P.51

NS wfgws WO 7 ASq &7ati

He, who is susceptible to honour and
dishonour, praise and blame, sometimes becomes
angry, sometimes pleased and pacified. He, who
becomes unhappy at somebody’s disparagement or
proud when applauded, is not a true slave and
devotee of God.

‘Devotee of God! one in millions is enlightened to
realization of the essence.’ P.51

IF AWEdAl HIg Jel Jfe Harati
Only a rare one amongst millions is God’s true
slave and devotee. The rest of the mankind are
attached only for self-interest. So in this way—

‘His service becomes not acceptable and fretting and
fretting, he feels miserable.” P.1247

AeT gfe & y<el fam at yfy yfy Jfe
yTa i

Such a one does render service but does not
give up pride in doing service. He frets himself to
exhaustion.

‘Nanak, he alone is called the servant who cuts off his
head and offers it to the Lord !

3T8d Aea AEl wyly & fag gd €3fai

So, Guru Sahib says thus—
Refrain: He, who severs his head,
That devotee alone is dear to the Lord.
grgaT - A A9 g €379,
Read Fel fymar gat § - 2, 2.
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He, who severs his pride-like head, is beloved
of the Guru—
‘He accepts the True Guru’s will and keeps the Name
clasped to his mind.” P.1247
Af3ara ar greT Wis &€ Age a9 €9 ufai

He always remains happy and satisfied in the
Guru’s will. He does whatever the Guru wants him
to do and keeps the Guru’s word lodged in his heart
and mind.

‘Profitable is the performance of that service, with
which the True Guru’s mind is pleased. When the mind

of the True Guru is propitiated, then the sins and evil
deeds flee.” P.314

AT Aer 13t Ae® § fAF Af3ard ar HE
]

AT Af3arg ar W& Mf&MT 37 Yy aAHs
g5

When the devotee’s service is approved by the
True Guru, all sins are annulled at once. So, this is
the manner of rendering devotional service. Service
should he rendered after giving up all sense of
pride. Whoever has served in this manner has got
the Guru’s acceptance and approval.

When Fifth Guru Sahib was getting the side-
walls of Taran Taran bricked, then many kilns were
working. Guru Sahib thought of a devotee, who was
a noble and lofty soul, but he had gone astray, and
had not yet come into the fold of Sikhism. He lived
at village Phaphra near Mansa. His name was Behlo
and was a follower of Sakhi Sarwar. Guru Sahib sent
a Sikh to him to tell him, “The Guru has summoned
you because you have a connection with him from
the previous birth, and he knows you very well.”
The Gursikh did go and conveyed this message to
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him. He said, “Look brother! I am a follower of Pir
Sarwar of Nigaha and have faith in him. I have no
connection with the Guru. He is mistaken. I won't
go to see him.” The Gursikh returned to Amristar.
Guru Sahib sent the Gursikh for the second time,
who conveyed this very message again, “O Behlo!
Guru Sahib knows very well that you have a
connection with the Guru’s abode for several
previous births. You have gone astray.”

He said, “No brother! I am the chaudhri (head
man) of the area. I am the chief of the followers of
Pir Sarwar. I take groups of devotees to him.
Therefore, I am not going to see the Guru.”

Guru Sahib once again showed his grace and
sent his Sikh for the third time to tell him that he
must see him (the Guru) once at least. At this he
said, “All right! I shall go with you, though I do not
know the Guru. It is possible that he may be
knowing me. But the thing is this much that I have
to cross the Sutlej. If my Pir comes, then I will not
go to the Guru. But if he (the Pir) does not come, I
will accompany you to the Guru.” So, putting on his
typical dress of a Sarwar-follower, he set out with
the Gursikh. When he was going to cross the Sutlej,
he said, “Pir Ji! I am now going to the Guru (Holy
Preceptor) of the Sikhs. If you are capable, then stop
me by the middle of the river either by turning the
boat, or by some other miracle. If you do not do
anything, and I cross the middle of the river, then I
will discard your typical garb, remove the jacket and
throw the iron symbol I am carrying, into the river.”
He kept waiting up to the middle of the river. He
kept calling him: “Look Pir Ji! I am about to cross
mid-stream; stop me if you can, otherwise I am
going to the Guru.” When no miracle happened, he
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threw the jacket and the iron symbol into the river,
and said, “Let us go, brother! now I am gone to the
Guru.” He came to Guru Sahib. Guru Sahib cast his
gracious glance on him. He happened to understand
Sikhism and got engaged in rendering service. When
kilns were getting readied, he learnt from
somewhere that excreta should be put into the kiln
to obtain fully-baked bricks. Without telling
anybody, he lined his basket with jute and through
out the day he remained busy in putting excreta into
a kiln. When the kilns were opened, bricks were
presented to Guru Sahib. He examined the bricks of
various kilns. When the turn came of Bhai Behlo’s
kiln, the brick produced a tinkling sound on
tapping. Guru Sahib asked, “Brother! whose brick is
this? From whose kiln it is?”

They said, “Sir! it is from Bhai Behlo’s kiln.”

Guru Sahib asked, “How did he bake it so
well?”

They said, “True Sovereign! what should we
tell you? He is a liberated devotee who is forgetful
of everything- food, drink and sleep. His only
longing is to have the bricks in his kiln baked so
well that Guru Sahib may be pleased with him.”

So, Guru Sahib got up and left. When Guru
Sahib reached there (Behlo’s kiln), he saw the entire
procedure. He saw Bhai Behlo carrying a basket and
a broom. Guru Sahib was very much pleased at
seeing that the Gursikh had totally effaced his self
and ego. At once, he directed that Bhai Behlo should
be bathed and brought to him. When, after bath, he
reached into the presence of Guru Sahib, he (Guru
Sahib) took him in his embrace. He said, “O
Gursikh! blessed, blessed, blessed art thou. First and
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foremost among the Sikh devotees is Bhai Behlo.”

Guru Sahib bestowed on him ‘Number one'
position. In this way is service rendered, approved
and accepted. You will find many others doing
service, but they are not devoted servants in the real
sense.

Refrain: Idle prattlers are many,
But a true servant is rare indeed.
grgaT - JIBt T8 I5 WaT,

g9d aet-aet d -2, 2
‘Should man engaged in service, show pride and
disputation enter,
And should chatter excessively—
The Master’s pleasure shall he not win.
One shall obtain honour only by sacrifice of self and
rendering service.
Saith Nanak: By union with Him to whom is the
devotee attached, shall such find approval.” P.474
g7dd Bdl 9gTadl 378 Jrdyg Tl
BT Jd WIIPHT YAM & Y€ AEl
WY greTfe AeT a9 3T fag U€ Wl
3759 fAm & sarr g e sar 7 uyg<srs il

WHIr-474

There are many braggarts—I did this; I got that

gurdwara built; I rendered service at such and such

place. They continue publicizing their service. Guru
Sahib says—

‘One in millions alone is a true devotee or servant of
God—

All others are but traders in piety.” P.495
afe WG o fea®T A=ea Jfd Aar® fa€arati
The rest render service for fulfillment of one
wish or another: ‘May I be cured of my ailment!
True Sovereign! I will render service for 1 1/4
months or, year if this disease of mine is cured, or
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if my particular trouble is resolved.” Thus they
bargain with God. So, in this way, only a rare
person is a true servant of God.

When Guru Amar Dass Ji came into the service
of the Second Guru Sahib, he thought: Here, perhaps,
penances may have to be practised, or I may have
to sit around burning fires, or practise ‘jal dharas’ (
in winter season, letting water drip from a pitcher-
hole on the head), but when he saw that in the
Guru’s abode, service was of prime importantce, he
said to the kitchen incharge, "Please allot me the
task of bringing water for the kitchen.” When he got
this service, he kept carrying water throughout the
day. He filled up all the vessels with water. He
sprinkled water. He started scrubbing the utensils.
He waved hand fan over the devotees. Besides, he
started doing all kinds of service. Thereafter, he took
upon himself the service of bringing water for Guru
Sahib's bath. Thus, he would go for water well in
advance, whether it was winter, or summer or rainy
season. He never missed bringing water. So, he
started rendering immense service. Bhai Santokh
Singh Ji writes that he (Guru Amar Dass Ji) rendered
such great service that none else could render

Whether it was winter, or summer or pouring rain,
Unconcerned did he render service in the same manner.
After practising great penance, he made such
endeavours
That blessed became his life.
Even then he said not to the Guru that he was doing
something.
He remained detached and indifferent in his mind.’

( Sri Gur Partap Suraj Granth) P.1383
Alg €n5 gouT g5 Il

Refad fead Aav Avafa aifal
Iy fg® a9 W& §F Wafd
g5 Aan afd sifs ufal



Fefy gy afT g7 ag afs J
Gewilas At fgst aufa|
After having talked to him once, Guru Angad

Sahib Maharaj did not speak to him again, though
he helped Guru Sahib to take bath, rendered other
service too, made beds, washed clothes and did
almost everything. Guru Amar Dass Ji had a
detached and indifferent attitude. Even then, there
was a great longing in him to render service.

‘Though seating near himself, Guru Sahib asked him

not anything.

Indescribable are the ways of the Inaccessible Guru.’

(Sri Gur Partap Suraj Granth) P. 1383

feae faefe & §sfa gefa
WaTH Irg arfs B4t & ATl

Though Baba Amar Dass lived with Guru Sahib,
yet he never asked him, “What is the state of your
home? You have left your children behind. Go and
meet them sometime.” Even though they were
related, yet he did not talk to him at all- neither of
joy, nor of sorrow.

‘At this, the Sikhs who were there.....( Sri Gur Partap
Suraj Granth) P.1383

fry few aafa, myg 7 a9 T ....... !

The rest of the attendants serving at the Guru’s
abode started talking about Baba Amar Dass Ji—

’

...... most of them made fun of him.’
(Sri Gur Partap Suraj Granth) P.1383

........... gg fafg a aafa Quami

The fellow Sikhs kept making fun of him in
various ways. One said- ‘Look! this fellow has come
here after attaining the age of 71 years.” Another
remarked —‘He was bound to come here. What need
the family has of an old person? His family must
have thrown him out of the house. If he were
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needed in his home, wouldn’t he have gone to see
his family?
‘His family has turned him out of the house, and he
has no money.” (Sri Gur Partap Suraj Granth) P.1384

wg 3 HaT fsam+a fafm &
@d9 &9J1° g& fena uH|
He has not a penny in his pocket; his family has
thrown him out of the house, and so he has come
to the Guru’s abode because —
‘The Guru is the prop of the supportless, and seeing

this has he come to him (Guru)’. (Sri Gur Partap Suraj
Granth) P.1384

T fEa™HT & H HTHAT
few ®fa wmag feaga #eHI
They remarked —"He has come to Guru Sahib
seeing that he has no where to go and will find
shelter only with him (Guru).'
‘He subsists on others’ bread.
Renouncing everything has he become sad and
disappointed.” (Sri Gur Partap Suraj Granth) P.1383
gad Y& goa ufd a
feg Ag & garara a0 fEaH I
They said— “Now he keeps working on bare
bread, because he has lost all hope. If he continues
getting just food, it is more than enough for him.”
So, holy congregation! such taunts and jibes did the
fellow attendants hurl at him. But it is not an easy
thing to become a true servant. He who is prepared
to sacrifice his life, is not affected by taunts and
jibes.
Refrain: Indifferent are servants of God
To taunts and jibes of the world.
grgaT - A AT Mae dAl,
gatyt & s fHas -2, 2.
gabyt & gaa fiae -2, 2.
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Since the very beginning has the world been
hurling taunts and jibes. If man gets a place of
refuge in the Guru’s abode, his life becomes
meaningful and fruitful. But about Baba Amar Dass
Ji, people remarked —”Look! how strange of him to
have gone there!

‘After renouncing his family and home,
He has not bothered about them again.
All the people have started making fun of him—
What a thing for him to do in his old age!’
" (Sri Gur Partap Suraj Granth) P.1378

ford & a far7 forg & 3fA afg
39t Afe ys qifes Aas|
a9 Gyom adfs Afg sTar
ffa dfe fawr alast efs|
People said—"He has become old. What a
strange thing he has done to have left his home and
family! He must not be welcome in his home—
‘Shelterless must he be, unwelcome at home;
His family must not be giving him any respect.”’
(Sri Gur Partap Suraj Granth) P.1384
feafo fagret gie & yr<fa,
wd feHTaT s & Ffel
Nobody at home must be showing respect to
him. He must not be having any shelter or place to
live in.
‘Day and night he conducts himself serving in this
manner.

He serves and obeys every one.”
(Sri Gur Partap Suraj Granth) P.1384

dfs feew feg €3 o fagdfa
Afg & »ma AT anfel
That is why he obeys everyone. He does
everybody’s bidding. If someone says, “Baba (old
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man), I have to take bath, bring water for me”, he
brings water for him.” In fact, he assisted everybody
in taking bath, and promptly did he bring water for
everyone. But this conduct did not elicit praise from
the people. On the other hand, they said, “He obeys
everyone out of fear. He is always running about
and assists everyone in bathing.

“He obeys everyone out of fear....” (Sri Gur Partap

Suraj Granth)

Afg & ddga ad €7 saufg .......... I

They said, “Out of inner fear, he renders
whatever service he is asked to do, like scrubbing
utensils, sweeping the premises and washing clothes.
He does everything readily —

“He obeys everyone out of fear lest he should be turned

out of the place. ’ (Sri Gur Partap Suraj Granth)
P.1384

Afg & aga ad €9 Faufg &dT
feamm efa fem gfe’

They said, “He renders every kind of service out
of fear lest he should be thrown out of the place.”
In this manner did the slanderers make fun of him—

‘In this manner did the slanderers heap great ridicule
on him,

But these ignorant persons little knew the truth.” (Sri
Gur Partap Suraj Granth) P.1384

fefir f&ea Guam garfs sg fEefs,
faefa zat aremai

But these ignorant slanderers did not know that
he (Baba Amar Dass Ji) was making preparations for
becoming the Sovereign of both material and
spiritual worlds, that he was going to ascend to the
spiritual throne of Guru Nanak. Holy congregation!
exalted positions are not attained for nothing. For
attaining to the goal of God’s love, you have to
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follow the path of devotion and sacrifice —

‘It thou yearnest to play the game of love, step on to
my path, with thy head placed on the palm of thy
hand.
And, once thou settest thy feet on this path, then lay
down thy head and mind not public opinion.” P.1412
A8 36 YW 48 a g
fag gfs Ist ar@t Aat » € feg wrafar
gq gata i
fag et afe & Fid il
Refrain: It is by sacrificing one’s life that one
reaches the goal of love.

g9aT - M9 & db ydgEle,

yH et Az €3 -2, 2.

yH et Az €3 -2, 2.

Hg & gt ydgEie,.......... -2.
‘It thou yearnest to play the game of love, step on to
my path, with thy head placed on the palm of thy
hand.
And, once thou settest thy feet on this path, then lay
down thy head and mind not public opinion.” P.1412

A8 36 YW 48 a g

fag gfs Ist arst Hat »€ i

feg wrafar 49 udla i fag eld afe &
Fia Il

‘Accept thou death first, abandon the hope of life.

Be the dust of the feet of all, and then alone come to
me.’ P.1102

uyfgsT™ Hog agfs Ales at &fs wri
JT AIaT at dTar I§ wWe avd uTfE

‘Exhausted, to the Lord now I make resort.

Now that to the Lord’s shelter I have come,

Save me or destroy me as be Thy pleasure.

The world’s cleverness and praise in fire have I burnt.
Call me any, good or bad—to the Lord my self have I
dedicated.” P.524
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HTfa Il

a5 gt ggarel Guwrt 3 gH3fa AT
Jet FBT JIG T Far qIG IH I €§
g el

When we come into the Guru’s refuge—

'Now that to the Lord’s shelter I have come.Save
me or destroy me as be Thy pleasure.

The world’s cleverness and praise in fire have I
burnt.' P.524

79 o4 AIfe yg at wret Yy yg I<
HTg Il
a5 gt ggaet Guwt 3 gA3fa Aol

Guru Sahib says—"l have burnt world’s
cleverness and praise in fire. You may call me good
or bad; but I have come into the Guru’s refuge.” So,
in this way was Baba Amar Dass Ji rendering service
in a totally detached manner because until the
servant’'s mind becomes equable, he cannot be called
a servant in the true sense of the word.

‘Should he (the servant of God) regard evil and good
alike,

By such device in Lord shall remain absorbed.” P.432
gdr BT A AN dfd A

fex fafg afog avg a7 wfar - 432

Both have to be treated alike. Baba Amar Dass
Ji’s fellow Sikhs spoke ill of him He served not for
two-four years, but he kept serving in this manner
for full twelve years. During this period, on one
hand, the Guru never called him, while, on the other
hand, these persons said that he (Baba Amar Dass
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Ji) was rendering service out of fear—

‘In this manner did the slanderers heap great ridicule
on him.
But these ignorant persons little knew the truth
That he was going to be the Sovereign of both
material and spiritual worlds,
Whose generosity none would be able to equal.’

(Sri Gur Partap Suraj Granth) P.1384

fefw f&ea Guom gafg sg f&efd,
fiefs a9t arerg €ls g5t ar yIaT gfe
fam & A & § & €T
Hl &g Y3y gad g, »'ar - 1384
The slanderers did not know that he (Baba
Amar Dass Ji) would become the sovereign of both
material and spiritual worlds whom none would be
able to equal—
‘On hearing his calumny from the Sikhs,

He neither felt joy nor anger.’
(Sri Gur Partap Suraj Granth) P.1384

fAyas »g fea 3 Fgfes afd
gy & Ha gdfa fam gfq|
Baba Amar Dass Ji felt neither joy nor sorrow.
He was neither angry nor pleased--
‘Eveready was he to render service.

In every manner did he serve and worship the Guru.
(Sri Gur Partap Suraj Granth) P.1384

féad e & 33yad T afq
gJrg Magfa’ AT Yaradl
Holy congregation! this service is surely difficult
to render.

4

Refrain: By becoming corpse-like (that is, by killing all
desires) can one become a disciple, and not by mere
talking.” (Bhai Gurdas Ji, Var 3/18)

grgaT - yaeT Jfe & Hale g ATEST -2, 2.
yaer gfe § Wale g€ AresT -2, 4.
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HaeT Jfe ydle & a8l geTi
gret grae'm A1 € 9 3/18

By mere talking can one neither render service,
nor become a disciple. Until man effaces himself, he
cannot become a disciple—

‘Only he who is contented, and firm in faith and is
ready to sacrifice himself annuls delusion and fear.’
(Bhai Gurdas Ji, Var 3/18)
Ar9g frefad rote gon g€ geeTi

el gyaem AT T 3/18

He should be contented and firm in faith and
thereby he should put an end to his delusion and
misconception.

‘Like a boughten slave he should always engage
himself in his Master’s service.” (Bhai Gurdas Ji, Var
3/18)

BT W& ydlg 9 AT

Holy Congregation! agree to become a slave.
Only then does one find entry to Sikhism, otherwise
not.

Once there was a king named Ibrahim. In those
days, it was a common practice to keep slaves.
People were taken as captives and sold as slaves.
This king kept a slave. When he saw the slave, he
felt that he belonged to a good family. If it were so,
he planned to give him some concessions. He called
him and said, “O slave! what is your name? What
are your food habits and tastes? What do you wish
to have for food? Thirdly, what kind of clothes do
you wish to wear? Fourthly, tell me—at what time
do you wish to get up and at what time to sleep?”

He said, “O king! when I was a free man, I had
a name. At that time, I ate what I liked; I woke up
and went to sleep of my own free will. I wore what
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I liked. Now I am a slave. A slave has no rights.
There is no law in the world which can safeguard a
slave. He is at the mercy of his master.”

When, in the beginning, slaves were captured
and taken to America, they were given very harsh
punishments. If any slave made a slight mistake, he
was thrown into boiling water. They were tied to
stakes like animals. They ate whatever little was
given to them.

So he said to the king, “Sir! now, when I have
become a slave, I have no right left with me. You
may give me whatever name you like; I will
respond to it. As regards food, I will eat whatever
you give me. When you tell me to go to sleep, I
will sleep, and when you call me, I will get up. I
shall wear the dress which is pleasing to your eyes.

So—
‘Like a boughten slave he should always engage
himself in his master’s service.”
(Bhai Gurdas Ji, Var 3/18)
BT HE ydle 9 AT
Until man imbibes this attitude and calls
himself a slave, he cannot be in harmony with the
Guru. When this humility comes and one feels—
‘True sovereign! I belong to you. I have surrendered
my all unto you and have retained nothing with
myself, when we render service with this attitude of
mind, then our service bears fruit.” A selfless servant
or slave finds a place in God’s Court—
Refrain: In the Divine court is found a place
When we render service in the world.

mw—emﬁm?"?"@",

A feg gatwt AT antetd -2,2.
A feg gatwt AT antetd -2,2.
gddrg fse g6-............. -2.

287



‘By devotion and service in this world, shall ye get a
place at the Divine Portal.
Then, says Nanak, in joy may you gambol.’

P.26

fefe gatwm AT awetd | 37 €gag §AS
yreta i
ag 3TEd FT BITEPA U
But that service is to be rendered by effacing
ego within.
‘Dedicating his soul and body, he places them before

the Lord, and roots out ego from within himself.
Blest and acceptable is the pious person who never
suffers defeat.

If mortal becomes recipient of His grace, then does he
obtain the Lord.

Without His grace, can He not be obtained.” P.28-29

H& I& AGU wrar gd I@H fevd Mifal
U5 JoHfdy 7 yaee d fA ae & w<
arfa i
Jafr e 3Ir yrehd fex aad yfewt &
arfe

Until ego is effaced from within the self, until
mind and body are dedicated to the Guru, his
service does not get God’s acceptance and approval.
So, in this way was Baba Amar Dass Ji rendering
service in the Guru’s abode. Years passed but he got
no clothes; he got only a two yard long piece of
cloth. This he tied on his head. Year after year
passed in this manner. He secured the cloth on his
head with strings. His body got weaker and weaker.
His clothes became torn; his feet became sore. But
his longing for service kept increasing day by day.

He was unconcerned whether the Guru called
him or not. Twelve years passed in this manner in
rendering service. Service is of two kinds. One is—
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‘He, who performs service without desire for reward,
attains to the Lord.” P.286

A=T a9 Jfe faaamti
fsr a8 g yarufs gwmiti
Another service is rendered with a desire for
recompense. By rendering such service is obtained
the reward asked for and desired.
Refrain: You can see by rendering devotional service,
It will always bear fruit.
grgaT - gda ael TY 3G,
Aer F fuse HeT -2, 2.
Aer F fuse HeT -2, 2.
goa Iet Y BG,.......... -2.
‘By once assisting a Gursikh to bathe accrues the
merit of undertaking five holy pilgrimages to the
Ganga and five to Paryag.

By lovingly offering water to a Gursikh is
received the merit of making a pilgrimage to
Kurukshetra, and by feeding him accrues the fruit of
performing an Ashwamedh yagya.

By teaching a Guru’s hymn to a Sikh is obtained the

merit of building and donating seven temples of gold.’
(Kabit No.673, Bhai Gurdas Ji)

Vg g9 dtar Afe, g9 ¥9 yrar a7E,
AT ¥'F & JImy a6 aeE avi
fry a@ funrfe ytat, 76 afd Fad3,
WA AT % Ay a§ faee ari
#A AT Hed ags a @na g,
IAT Y5 Ay a6 fea Age fyme ari
Jfgz (gvet graem A
Bhai Gurdas Ji describes the merit of doing
virtuous and meritorious deeds--

‘Five times going to the Ganga and five times bathing
at Paryag...” (Kabit No.673, Bhai Gurdas J]i)
Vg g9 giar Afe, g79 ¥'9 yrar 7fE,........ I
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gfg'g (gret graem A1)

So much merit or fruit is obtained by inviting
a Gursikh to one’s house and serving food to him.

‘By lovingly offering water to a Gursikh is obtained
the merit of making a pilgrimage to Kurukshetra...’
(Kabit No.673, Bhai Gurdas Ji)
fry a6 fustfe yrat, 376 afq

If you ask a Gursikh and serve water to him
with love, you will obtain the fruit of having made
a pilgrimage to Kurukshetra.

‘By teaching a Guru’s hymn to a Sikh is obtained the

merit of building and donating seven temples of gold.’
(Kabit No.673, Bhai Gurdas Ji)

AR AF Meqd d9a a €9 €13,
I ¥E fry @ feq mge fAye ari
If man teaches just one “shabad” (hymn) of Guru

Sahib to a Sikh and makes him memorize it, he will
obtain the fruit of having constructed seven temples
of gold. If he gently presses a Gursikh’s legs and
sends him to sleep, he will obtain the fruit of having
visited a holy man twenty times to have his glimpse
and pay obeisance to him. This used to be the
practice in former times because devotees went on
foot for making holy visits and pilgrimages. People
used to serve Gursikhs, so much so even the Gurus
served them.

Once Sovereign Fifth Guru Sahib (Guru Arjan
Dev ji Maharaj) was staying at Amritsar. A group of
devotees was coming from afar to pay obeisance to
him. When they stopped at Lahore to spend the
night, all of them had an idea—"Let us set out early
in the morning and attend tomorrow’s morning holy
congregation after having a glimpse of Guru
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Maharaj.” The group included children, women and
old persons also. It was a distance of 35 miles (about
56 kms). So, they walked very fast. When they
reached near Pipli Sahib, night fell. The devotees
were tired. They were obliged to walk slowly. The
ladies lagged behind, and the Jathedar (leader of the
group) had to wait for them. Similarly, old persons
were also exhausted and they too lagged behind.
They sat down as they could not walk any further.
They thought, “What should be done? The night is
advancing and Darbar Sahib, Amritsar is still quite
far away. Besides, we have not eaten anything since
morning. We have been walking ever since then after
taking morning meal. At noon, we have not rested
anywhere.” Here at Amritsar, Guru Sahib said to his
wife, “Bake a basket full of loaves and cook a
cauldron of pulses. Don’t tell anybody about it. Do
it quietly.” So, as soon as it became dark, Guru
Sahib picked up the basket of loaves and on his
wife’s head he placed the cauldron of pulses. They
carried hand-fans too and set out for Pipli Sahib and
before the group of devotees reached there, they
were there to receive them. When the devotees came
there, Guru Sahib said, “Welcome holy company!
food is ready, come after washing your face, hands
and feet and partake of it.”

Guru Sahib himself started drawing water from
the well with a bucket. While Guru Sahib poured
water, his wife washed the devotees’ feet. The
devotees were very happy that noble Gursikhs had
come to serve them food. After serving food to the
devotees, Guru Sahib said, “Now tell us—what is
your pleasure.” The two started waving fans over
them. They said, “O Gursikhs! it is only after taking
food that we are now feeling a little well and wish
to reach Darbar Sahib immediately.” So the devotees
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set out for Sri Darbar Sahib. They marched singing
hymns of Guru’s love and devotion. Guru Sahib and
his wife kept running about sometimes on one side,
and sometimes on the other, waving fans over them.
When they reached Darbar Sahib, they took them on
one side in the ‘parkarma’ (circumambulatory path),
and said, “Well Gursikhs! rest here for sometime.
Soon it will be the ambrosial hour of the morning.
So you should have a brief nap, while we wave fans
over you.” The devotees said, “O Gursikh! you are
doing great service to us. Ever since meeting us,
you have been serving us; blessed is your birth.” So
at that time, the devotees rested there while Guru
Sahib and his wife waved fans over them. They
pressed the legs and backs of those, who could not
sleep because of tiredness. An old man was not
getting sleep and kept changing side. Guru Sahib
pressed his legs and back.

He said repeatedly, “O Gursikh! you have not
taken any rest so far, you should also rest for a
while. Tell me your name—who are you? When I
see Guru Sahib in the morning, I will surely make
mention of your service because I have never before
witnessed anybody rendering such devoted service."

On the other hand, Guru Sahib’s wife waved fan
over the women devotees. She pressed the feet of
those women who could not get sleep due to
tiredness. Then came the ambrosial hour of the
morning, time for bathing. Bhai Gurdas Ji and Bhai
Buddha Ji stood before Guru Sahib’s room waiting
for him to come out, but the door did not open.
They asked the “sewadars’ (attendants), “What is the
matter that Guru Sahib hasn’t come out today?”

They said, “Nothing is known of Guru Sahib.
He has been away since the previous evening. We
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do not know whom he has gone to liberate. He
hasn’t returned so far, and besides, he didn’t tell us
anything before leaving. Revered mother (Guru
Sahib’s wife) is also with him. “

Instantly did Bhai Gurdas Ji realize that it was
some miracle, and said to Baba Buddha Ji, “Baba Ji!
you have got a boon from Guru Nanak Sahib that
the Satguru (True and Perfect Holy Preceptor) shall
never be away from your sight. Kindly tell us where
Guru Sahib is at the present moment, so that we
may go and bring him back, and request him to
afford his glimpse to the devotees.”

Baba Ji said, “It is not known where Guru Sahib
is at present.” He said this because humility is the
ornament of Gurmukhs (Guru-ward persons). Even
though knowing everything he did not acknowledge
that he had knowledge about Guru Sahib’s
whereabouts. So, he said, “Let us look for him, first
among the devotees present here, and if he is not
found here, we shall look for him outside, and
inquire from other Gursikhs. Come, let us look for
him.” Going slowly in the ‘parkarma’
(circumambulatory path), they saw ahead that fan
was being waved over the sleeping devotees and
one devotee was pressing the legs of an old man,
and that old man was saying to him, “Dear brother!
kindly tell me your name. Although I cannot sleep,
yet you have removed my tiredness. I will surely
make mention of you to Guru Sahib.” When Guru
Sahib noticed Baba Buddha Ji and Bhai Gurdas Ji
coming, he looked down, so that he might not be
recognized. But they recognized Guru Sahib and
greeted him.

After greeting Guru Sahib, they said, “O
Sovereign! even when there are a large number of
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attendants and Gursikhs, you are serving the
devotees with your own hands, and since the
previous evening have been engaged in service, and
you are waving fan also.”

When that old man heard this much, he got up,
started wailing and said, “Is it you, O True
Sovereign? Did we get our legs pressed by you?
Was it you who kept waving fans over us?”

All the devotees got up and ran towards the
Guru’s lotus feet.

At that moment Guru Sahib said, “Baba Buddha
Ji! Bhai Gurdas Ji! all of you profit by rendering
service to the Sikh devotees, but you do not let me
serve them. When I serve the Gursikhs I am
delighted.” Such is the Guru’s edict—
Refrain: Delighted 1 am by carrying water, waving
fan and grinding corn.
N

‘In drawing water for God’s devotee, waving the fan,
And grinding corn for him I find joy.

Burn away in fire royal power, property and offices of
authority.” P.811

yret yyr ytg @7 J 3Ig Jfag feasi
TH &Y fAaerabnr warat HfT A&

Throw your offices of authority into fire, burn
away your superiority because they are not letting
you render service. Guru Sahib said, “Baba Ji! you
render all the service, but when I take up some
service, you do not let me do it.”

Blessed is Sri Guru Arjan Dev Maharaj! The
entire congregation fell at his lotus feet and
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submitted, “O Sovereign! was it you? Is there so
much compassion for a Sikh in your heart?”

‘The True Guru cherishes his Sikh (disciple).
Unto his attendant the Guru is ever merciful.” P.286

Afg@rg iy at ad yfsusi
Aead a6 ard Aer efew s
The Guru cherishes his Sikh more than even his

sons. He regards them as dear as his own life. So,
in this way, whoever renders service in the Guru’s
abode, surely receives its fruit or reward. A Malwa
resident named Adam Brar had grown seventy years
old, but he had not been blessed with a son. He
made many spiritual efforts but was blessed only
with a daughter, and not a son. He had a lot of land
and property. So, the desire for a son rankled his
heart all the time, because some desires like the
desire for son, wealth and public recognition are
such that continue charming man’s mind all the time.
He had become 70 years old. But one desire
continuously troubled his mind—‘I have not been
blessed with a son’. He went wherever he was
advised to go and made promise of an offering if
the boon of a son was granted to him, but all in
vain. At last, he happened to meet a Gursikh to
whom also he made mention of his desire for a son.
He said, “Look brother! in the ‘bani’ (utterance) of our
True Guru, it is stated that all boons are obtained
by rendering service in the Guru’s abode. Recite in
the following manner —

Refrain: If you want to have the four boons.

Render service to the holy.

grgaT - A 3 979 yedg B3I,

Aer a9 & Agat g -2, 2.
79 ::'

3
ST &9 & AgAt e -2, 2.
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‘He, who prays for four cardinal boons, should apply
himself to the service of the holy.

If man wishes to efface his agonies, he should ever
sing in his mind God’s Name.

If man desires honour for himself, he should give up
self-conceit or egoism by associating with the saints.
If man fears involvement in transmigration (coming
and going), he should seek shelter with the holy.
Nanak is a sacrifice time and again to such,

As after the Lord’s sight are thirsting.”

“Brother! if you go to Amritsar and render
devotional service in the holy court of Guru Ram
Dass Ji, my heart vouchsafes that your heart’s desire
shall be surely fulfilled because there is nothing
lacking in the Guru’s court. At present, there is none
other in the world who can grant your wish.” So, he
alongwith his wife and daughter came to the Guru’s
court. After staying there for a few days, he learnt
about the daily routine and all the practices followed
there. Of all the tasks and services, he took upon
himself the most important and that was of
collecting firewood from the jungle for the ‘langar’
(community kitchen). So, he would go to the jungle
early in the morning to collect firewood, and brought
two loads of it daily. One load he would place in
the ‘langar’ (community kitchen), half of the second
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he would sell for his living and the other half he
would preserve. It was because he thought that if he
ate food from the ‘langar’ (community kitchen), then
his service would be nullified. So, he served
selflessly hoping that someday, Guru Sahib would
be pleased with him and would bless him. Time
kept passing and then came the winter season.

One day, Guru Sahib had gone out. When he
returned, he was accompanied by a large number of
devotees. As it was drizzling, their clothes became
wet. Guru Sahib called the ‘langri Singh’ (cook) and
said, “Dear brother! the devotees are all wet. Some
arrangement should be made to make them warm.

How much firewood is there in the ‘langar’
(kitchen)?”

He said, “O True Sovereign! the firewood is just
enough to cook food.”

Guru Sahib became silent and went inside.
When Bhai Adam learnt that the devotees had
become wet, he thought of making bonfires in front
of every encampment of devotees. So, he, his wife
and daughter carried firewood (preserved by him) to
every camp and made bonfires. The hot air dried
their clothes. In the morning, when Guru Sahib,
coming out after taking bath, saw the light of fires,
he said, “Brothers! what is this? Where from has
tirewood come?” They said, “O Sovereign! there is
a Gursikh of yours named Adam. He belongs to the
Brar clan. He renders service here, and brings a load
of firewood for the kitchen daily. His wife and
daughter also continue rendering service through out
the day. They do sweeping and cleaning, scrub
utensils, bake loaves, grind corn and clean pulses.
Day and night, the entire family render service. But
they do not partake of food from the ‘langar’

297



(community kitchen). Food they take at home. At
this, Guru Sahib was greatly pleased with them, and
said, “Present them before us in the morning.”

When the morning congregation ended, Bhai
Adam stood up in obedience to the Guru's
command. The sewader (attendant) said, “Sir! this is
the Gursikh.” Guru Sahib said, “O Gursikh! tell me
what I should get for you from the Guru (Holy
Master). You may ask for anything you like because
there is nothing that is lacking in the abode of Guru
Nanak Sahib.”

He felt shy and hesitated, “I am so old. What
should I say in the presence of the congregation?”
So, he could not voice his desire for a son, and said,
“O Sovereign! bestow on me the boon of the Name
Divine.”

Guru Sahib said, “This we will bestow on you,
but voice the demand for the fulfillment of which
you are doing devotional service.”

Again, he became silent. Guru Sahib made an
offering of three boons.

Guru Sahib said, “Three boons are offered by
the holy. Well, you may discuss at home. Fourth
boon we have kept to ourselves.” When a holy man
is pleased, there is a kind of tide rising in his heart.
Whatever he utters at that moment proves to be true.
It is very difficult to obtain a word or a boon from
a holy man. Some devotees insist upon the holy
man— Please sir! grant the boon by making your
utterance.” The holy man continues responding by
saying—‘The Lord will bless you.” Sant Rarawaley
used to say—"Some obtain a word from the holy
forcibly. The other is the word or boon which rises
in their heart spontaneously. That is like a tide
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which is full of boons and blessings.”

So Guru Sahib said to Bhai Adam, “It is all
right. We keep this word safe with us. Discuss it
among yourselves.” They discussed among
themselves. Next day, all stood up again in the
congregation.

Guru Sahib said, “Well brother! what is your
demand?"

When the husband and wife remained quiet,
their daughter submitted, “O Sovereign! I don’t have
a brother. Kindly bless me with one.”

No sooner did she say this, than Guru Sahib
became serious and shut his eyes.

Then he said, “Bhai Adam! your deeds of
previous birth are such that you will not be blessed
with a son for the next seven births. You are getting
the fruit of your deeds. But you have pleased us by
serving the devotees of Guru Nanak Sahib.
Therefore, we grant you the boon of a son. This son
was to be born to us, but we send him to your
home. Name him Bhai Bhagtoo. From his very birth,
he will be a Sikh.”

‘He, who prays for four cardinal boons, should apply
himself to the service of the holy.” P.266

gfd yergg 7 & MW I AT AST a1 AeT
BTal

In this manner, Guru Amar Dass was rendering
service with body and mind. He did every kind of
service. It has been recorded that Guru Sahib gave
up even sleeping at night.

You may eat and drink as much you like
without appetite, it will cause only disease. If
someone receives the power of the Name, it is a
very great power. So Baba Amar Dass Ji rendered
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service by remaining awake day and night. First was
held Guru Sahib's “diwan’ (holy congregation) upto
11 P.M. Then, after resting for a while, he picked up
the metallic pitcher for bringing water for the Guru’s
bath. He walked backwards four miles to the Beas
always keeping his face towards the Guru’s abode.
On the way is a place called Damdama Sahib.
Reaching there, he offered ‘adras’ (prayer), “O
Sovereign! please forgive me, for now I am going to
turn my back towards you as I am entering a
valley.” It was after offering this prayer that he
walked towards the river. He filled the pitcher with
water from the river. As his body gradually became
feeble, and he could no longer bend down to fill the
pitcher with water, he would take a dip in the river
with his clothes on, fill the pitcher and place it on
his head. Even though he had become 83 years old,
yet he continued doing this service.
‘Short in stature and weak in body,

He became very old and had little strength.” (Sri Gur
Partap Suraj Granth, P.1383)

HUG S1% RAdld W8y fE5,
ggg ffu, g8 37fa fas wifal

His strength and energy had decreased greatly.
“White his hair and wrinkles on skin, he became very
feeble.” (Sri Gur Partap Suraj Granth, P.1383)
g a7, 35 §dH fAes gq,.......... !

His body became bent and wrinkles appeared

on his skin—

“....yet he rendered service more than all others.” (Sri
Gur Partap Suraj Granth, P.1383)

............ A<Sr Afg 3 »ifga adrfai

Even then Baba Amar Dass Ji rendered service
more than all others. This was his daily routine. One
day, it started raining. The path became slushy. Dark
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thick clouds hovered in the sky. The path was not
clearly visible. But he picked up the metallic pitcher
and set out for the Beas to fetch water for the Guru’s
bath. He walked backwards. A strong wind was
blowing which had thrown thorns on the path. At
last, he reached the Beas. Holy congregation! it was
a test to which Baba Amar Dass Ji was subjected.
When an examiner has to grant a great reward, he
subjects the examinee too to a difficult test. Similarly,
in the spiritual sphere, a devotee is subjected to a
test. When the touchstone is applied, a weak and
immature person cannot stand it or pass it; only a
mature and determined person passes the test. Such
is the Guru’'s edict—

Refrain: When God’s touchstone is applied, only

those pass who have surrendered their life.
grgaT - He &drel M W anel,
Yy g€ HIdAlRS -2, 2.
‘Such is the touchstone of the Lord, O Kabir, that no
false one can stand it.

He alone passes the Lord’s test, who remains dead
while yet alive.” P.948

ggtd aAGet av al gor fead & afel
g grE@et & Ad 7 HoAleT JfEl
All the great holy men of the world had to pass

through God’s test. Guru Angad Sahib went to the
extent of eating even a corpse. Baba Farid practised
Divine Name meditation and penances for twelve
years, and then again for another period of twelve
and in the process, he was reduced to an emaciated
skeleton of bones—

‘Farid, my aged frail body has become a skeleton and

crows peck at my soles.

Even till now, God has not revealed Himself—such is

my destiny.

Thou crow pecking at my emaciated body, eating
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away its flesh,
Pray touch not these eyes, so I have sight of the
Beloved.” P.1382

ggler 3§ Har fiAg gimt I8t ¥3fa
Frar i

WA H 99 & g9f36 ey §€ a i

JTIIT JIIT CEIBHT AIATST YTfEWT HTH I

g gft 337 Hfg g96 fug Sys at »HI

At last a voice came from heaven which said,
“O Farid! God is not to be found in places where
you are looking for Him. God abides in your own
heart.
‘Farid, why wanderst thou over wild places,
Trampling thorns under thy feet?

God in the heart abides: Seek Him not in lonely
wastes.’ P.1378

gater darg Aag fawr g=fs =fs &3

wafan

eAt gg fonrstd dars fan gefal

“Go into the refuge of some perfect holy

Preceptor.” He heard the voice from the Unknown
and Invisible. He got a direction from heaven: "Go
to Ajmer Sharif. These days you have there a
disciple of Moinuddin named Bakhtiar Kaki who is
a perfect holy Preceptor. Go to him.” So, in
obedience to the voice from the Unknown, he
reached there. He started rendering service there. He
served day and night for fourteen years. The
‘Murshad” (Holy Preceptor) called him on the first
day but thereafter, for fourteen years he did not call
him. It is not that a Guru (Holy Preceptor) is
ignorant; he knows everything. But he has to remove
the dross by putting a devotee in the crucible of
rigours and severities. He has to make the devotee
his own image by removing ego or pride from
within him.
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So, one day the ‘Murshad’” (Holy Preceptor)
thought of subjecting him to a test. At that time, with
his spiritual powers, he caused torrential rain. It
rained so heavily that water entered even the place
where fire used to be kept preserved. Baba Farid Ji
woke up at 1 P.M. because he had to assist the
‘Murshad” (Holy Preceptor) to take bath. When he put
out his hand to take out fire, there was none because
water had entered. He had the shock of his life. He
was bewildered — “What will become of me? If today
I miss attending upon the ‘Murshad” (Holy Preceptor),
the entire service of fourteen years will go waste.’
Many ups and downs came into his mind but he
was at a loss to understand what he should do.
Then a thought came into his mind —‘Let me go into
the city. I will knock at some gentleman’s door and
get fire from him.” So, he went to the city to bring
fire—

‘Farid, the lanes are muddy; the Beloved’s home far;
Yet my love for Him is deep.

If I stir out, my blanket shall get wet.

If I stay back, am I false to my Love.’ P.1379

gater arste feag ©fc wg 3718 funs
T
g8T I fgd dg81 got I FT 3T

At last he himself took the decision—

Refrain: Let not my relationship of love be severed,
Even if my blanket ' gets drenched.
ggaT - Mal g AT I{'H' gTat Fal,

f§a g A< dgst -2, 2.
‘Let the blanket be drenched through; Let it
rain ever so much— Go I must to meet

the Beloved. So my love may prove not
false.” P.1379

fer6 MAG Jdg81 weag sIAe HT I
qfe U™ f3aT AAST 3§ &t 3T
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He set out for Ajmer City. He walked through
the streets. It was very dark. It was raining heavily.
As he was going, he saw light in an upper storey
room, which kindled some hope in his mind. He
thought of knocking there and hoped to find
someone awake. In those days, fire used to be kept
preserved in every home. He climbed the platform
and knocked at the door. From within came the
voice—"Who is there?”

He said, “I am a disciple of the ‘Murshad” (Holy
Preceptor)?”

She asked, “Which disciple of the ‘Murshad’
(Holy Preceptor)?”

He said, “I am Farid.”
She said, “O Farid! what do you need at this

hour?” He recognized the voice that it was some
woman who was speaking.

He said, “Daughter! open the door so that I may
tell you what I need.” She said, “O Farid! the house
to which you have come is not meant for holy men
and mendicants. Here one gets a ticket to hell.”

‘Beauteous couches perfumed with sandalwood
and atter—all these are gateway to terrible hell.’
P.642

AA AJal 9€& T &9 Wa ar eHdrll
He said, “Daughter! I have an important
business.”

She said, “what business?”

He said, “Fire at my ‘Murshad’s” place has got
extinguished. It is time for him to take bath. Give
me some fire for heating water for his bath.”

She said, “O Farid! if your ‘Murshad” had taken
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bath after sunrise, what difference would it have
made to him?”

“Daughter, my pledge to assist him in taking
bath daily will be violated. My penance and service
extending over two earlier spans of twelve years
each, and the present one of fourteen years will be
wasted. I came for practising Divine Name
meditation and penanu at the age of eighteen years.
Thus, my spiritual endeavour of 56 years will go in
vain. Please, be kind to me.”

She opened the door, and said, “Do you have
so much love and devotion for your ‘Murshad’? But
I am not going to give you fire free.”

If I can get fire by giving my head, if my
‘Murshad’ (Holy Preceptor) can be pleased even by
giving my skin, it is a very profitable bargain.”

She said, “Remove your eye- ball and give it to
me.” Baba Farid put forward his eye before her.

At this she said, “I am not going to remove
your eye-ball. Do it yourself.” At that moment, Baba
Farid Ji removed his eye-ball and put it in the plate,
and she, in exchange, brought fire and gave it to him.
Baba Farid bandaged his eye. How much pain he
must have felt! How much difficulty he must have
faced! But these are the ways of love, holy
congregation!

Refrain: Far beyond the head is the abode of love, O

my soul,

Far beyond... ... ...

ggaT - Far AT fAe,
fAg 3 yd T ¥W & -2, 2
yg & ¥H g T,
yd & Yv e -2, 2
gar &F fAe,........... -2



‘If thou yearnest to play the game of love, step on to
my path, with thy head placed on the palm of thy
hand.

And once thou settest thy feet on this path, then lay
down thy head and mind not public opinion.” P.1412

7€ 3G YW 9B I ge |
frg afs 38t arst Het W
feg wrafar 47 gatd i
fag &7 afe & atqa |
With his eye bandaged, he assisted his ‘Murshad’
(Holy Preceptor) to take bath. The sun rose.

The Murshad said, “Hasn’t Farid come?” The
disciples said, “Sir, he is sitting in the corner with
his face towards the wall.”

He said, “Call him.” After fourteen years, it was
for the first time that he had called him.

He said, “Farid! why is your eye bandaged?”

If we were in his place, we would have told the
‘Murshad” (Holy Preceptor) before the bath itself —
'Today I have obtained fire in exchange for my eye-
ball.” But Farid did not make any mention of what
had happened at night.

He said, “O Murshad (Holy Preceptor)! I have
bandaged the eye because it is sore [literally: it has
come.]”

In Panjabi ' Mgt nid ' means that it is sore.

At this the "Murshad” (Holy Preceptor) said,
“Farid! eyes which have come are not bandaged. On
the other hand, it is the gone eyes which are
bandaged. So, remove the bandage.”

As soon as he removed the bandage, the eye
was found to be intact. So, in this way, he passed
the test, he was subjected to. Exactly in a similar
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manner was the touchstone being applied to Baba
Amar Dass Ji. It was raining. The path was very
muddy. He was in old age—83 years old. The
metallic pitcher was the same as he had picked up
on the first day. He took a dip in the Beas with his
clothes on him. He was not bothered that in
drenched clothes he might catch cold. Filling up the
pitcher with water, he put it on his head and set out
on his return journey. On the way, he slipped at
several places. Finally, coming near Khadoor Sahib,
he stumbled against a stake at a weaver’s house. He
did not notice it owing to darkness. As he stumbled,
the pitcher fell, but he saved the water from spilling.
He again picked up the pitcher.

Hearing the sound of falling, the weaver asked,
“Brother, who is there?”

Baba Ji said, “I am an humble slave of the True
Guru. I have brought water for his bathing.”

He (the weaver) asked, “Which ‘daas’” (slave) are
you?”

His wife said, “Who else can he be? It is Amroo,
who has no place, who is meek and shelterless.”

She happened to say many other things too.
While picking up the metallic pitcher, Baba Amar
Dass Ji happened to say: “Mad woman! he, who has
a place in the Guru’s abode, how can he be
shelterless? He, whose support is the Guru, how can
he be supportless? He, whose prop is the Guru, how
can he be destitute? He on whose side is the Guru,
how can he be friendless?”

He picked up the metallic pitcher and went
away speaking like this. The holy man’s utterance is
like an unrestrained arrow which never goes in vain.
Such is the Guru’s edict—
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Refrain: Never goes in vain the utterance of the

holy.
grgaT - fgdgr a7 Ave A1,
3t er g8 §fewr -2, 2.

Instantly did she go mad. She started tearing her
clothes and biting her own self. This caused much
distress and trouble. Baba Amar Dass Ji arrived at
the Guru’s feet and assisted him in taking bath. He
himself also took bath. The sun rose. Guru Sahib,
who was omniscient, knew everything about the
miracle wrought.

On that occasion, Guru Sahib said, “Bring Baba
Amar Dass Ji before us after bathing him and
dressing him in new clothes.” The Guru’s command
was obeyed. When Guru Sahib removed ‘siropas’
from the head of Baba Amar Dass Ji, they weighed
tive seers (one seer= 900 grams), for whenever he got
one, he tied it on his head. This is what is recorded
in history.

So, on that occasion, Guru Sahib said, “O man!
tell us what happened at night.”

He said, “O Sovereign! you are omniscient,
what can I tell you?”

In the mean time, the weaver and his wife
together with many other persons came and said, “O
Sovereign! your servant was carrying water, when he
fell into the ‘kumbhal’ (the weaver’s pit in which he
lowers his legs while weaving). On hearing the
noise, they (weaver and his wife) asked who was
there. At this, these words escaped from his lips—
"Mad woman! he, who has a place in the Guru’s
abode, how can he be shelterless?”

Guru Sahib looked at him and said, “Tell me
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truly what actually happened.”

He said, “O Sovereign! this is the truth. I
thought that it was some thief. But she said —‘It is
not a thief. It is Amroo, who has no place. He has
rest and peace neither during the day, nor at night.
He is all the time wandering like a mad man.”

When the weaver said this, Guru Sahib
appeared in full glory and majesty, and said, “Well
Amar Dass! what happened?”

He said, “O Sovereign! she had observed rightly
because he, who has not obtained the spiritual
abode, is without a shelter. O Sovereign! I have not
attained to the place where you abide. Therefore, I
have not obtained any place; I have not attained any
honour. So these words escaped from my lips
heedlessly for which I beg forgiveness.”

Guru Sahib was pleased with his humility. He
stood up and took him (Baba Amar Dass Ji) in his
embrace. He cast his gracious glance on him.

‘Saith Nanak: Blessed are they by the Divine Glance
gracious.” P.8

3Taa &€dl aefd faa®i war - 8

Let me describe that state in the following
words. Holy congregation! recite by halves.

Refrain: When the Guru cast his glance of grace,
From iron | became a ruby.
grgaT - A¢ Ad9d JIt & gral,
89 1 58 T famm -2, 2.
He fund, 89 3 1 578 T
farmT -2,
‘“Whoever with his ears to the Guru’s teaching listens,
From mere glass to gold is transmuted.
Whoever the Name imparted by the True Guru with
his tongue has uttered,

309



From poison becomes ‘amrit’ (nectar).

By the True Guru’s glance of grace

From iron does he become a ruby.

Any one the Guru’s teaching contemplating
From stone turns a jewel.

Such the True Guru from timber and fuel into
sandalwood turns,

Their suffering and penury gone.

One touching the True Guru’'s feet,

Though a beast or a goblin,

A god-like being becomes.” P.1399

g9g d9a Ifewme Age Tg Ae<fa FleEi
fay & »ffifg gu@, s Afagad Wiy
FfEwg i

Bo6 Ju6 &8, sefd Afaara Afe adi
UTgE WTEE a9, famity @rd afowg gterd i
ma'?vanﬁa_rﬁa‘m@,

gy efge f3s a arfenmi
Af3arg g9a fAs yaf,

A Yg Yyd3F Ffdsd Ffew i »ar- 1399

So, such strong thoughts and emotions arose in

Baba Amar Dass Ji.

By imparting him understanding of the path to

the Inaccessible Lord, Guru Sahib revealed God to
him and showed Him present in every being. The
whole world appeared to him a manifestation of the
Lord. Thus Baba Amar Dass Ji had a glimpse of that
‘Waheguru’ (God) who is not visible to anybody’s
eyes. Such is the Guru’s edict—

Refrain: Seen with the eyes have | that Lord,
Who is visible not to anyone.

grgaT - Hyt 7% 6, 8y feEmT -2,
I‘Fmsfai"sra'rfa'ﬁ';"rf?ﬂ?
fAosT 39 a7 fan & femer
funTfa€, ‘uﬁr»rr

2.
-2, 2.
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Hyt 578 &, ............. -2.
‘Devotees of God! Brethren!
Attend to this testament of God, the True Guru
(Preceptor).” P.87
gfd & H3 FeT A& Fret
gfg Afaarg at fea A4t

What is the testimony? Listen—

‘This is enshrined in his heart by one whose
countenance is marked with blessing in the primal
Hour.

The Lord’s discourse, pure and noble,

Is by devotion tasted through the Guru’s word.
Anyone tasting it is illumined, his darkness of mind
vanished,

As is the darkness of night drawn up by the sun.’
P.87

fag gfg gar <@ Wid wAsfa

fafs afs & foge gyt

gfd »f{3 ag= AoAe €37 T g5 AIA
gyt

3T gfemt yary fifewr wffawrar

fa@ mgam dfs faamuti

Just as darkness is dispelled with the rising of
the sun, similarly, as soon as Baba Amar Dass Ji
came into Guru Angad Sahib’s embrace, the darkness
of ignorance was removed from his mind, and he
obtained Divine light and knowledge.

‘The God- instructed behold with their eyes God —

Invisible, unencompassable, inaccessible and
immaculate.” P.87

wfere waied WB8Y f6dAs A efemr
FTaHfy »wryti
Seeing these with his eyes, he declares—

‘O mine eyes, God has infused light in ye.
Without the Lord, see ye not another, therefore.
Save the Lord, see ye not any other.
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The Merciful Master Lord alone is worthy of
beholding.

This poison-laden world, which ye behold is the Lord’s
manifestation. God’s image alone is seen in it.” P.922

g 337 Hfev afd gn Hfag 7f3 gat
gfd fag m<g & e4g Teti
gfd fag m<gd & T4g Tet
3edl JIfd fearfenr €T feg AAd IH
gye
87 dfg ar gy & gfoc gy aedt »ifewmi
Guru Sahib says—"We are seeing ‘Waheguru’
(God) with our eyes. It is this splendour and glory
that is manifest in the whole world. He reveals
Himself in various hues and forms—
‘One and yet who seems many, and enters into a
myriad forms,
And plays His play, and then winds it up, and becomes
the One again.” Jaap Sahib
8F WIl3 WadT TIAS dld gU W3l
Y% 48 Wu® 485 I d feg &l
Thus by meditating on the Name Divine, what
an exalted position did he attain and he became the
very image of ‘Waheguru’ (God)! Recite like this—
Refrain: O dear, by serving the True Guru,
God’s slaves did become the very image of God........
O dear, by serving the True Guru.
ggaT - fyng Al, AT g9d Af3TT 2.
gfg A& gy gt v & are -2, 2.
funrfa€, A= a9a Afggrg et -2.
‘The Lord’s devotee or slave is made in God’s own
image—
Think not because of the human frame that he is
different:
Like waves of water rising in numerous ways, in
water is again water absorbed.”
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P.1076
gfd ar Asa H afd Ad7lI & AT H'ESH

garil
A6 A% 3dar €afg gg 3t
fefgd A®3 A®® AHTfEeTi wfar - 1076

Just as a wave rises in water and then again
mingles with water, similarly, by making Baba Amar
Dass Ji his own image, Guru Sahib transformed him
into God. All troubles and torments are annulled by
meditating on God’s Name. By rendering devotional
service, man gains honour both here and in God’s
Court. So, Guru Sahib says—

‘Now by entering your physical frame,
(Sri Gur Partap Suraj Granth, P.1387)

g< I& Mfa gfe afs yasgi
O Amar Dass! now I have to enter your body—
‘I have to accomplish special tasks in the world.”
(Sri Gur Partap Suraj Granth, P.1387)
96 d° A9 ITH AR
Important tasks have to be done in the world.
Guru Nanak is within me and now Guru Nanak is
to come within you, and you have to do very many
important tasks in the world.
‘So, pleased, have I made thee Guru Nanak’s image.’
(Sri Gur Partap Suraj Granth, P.1387)
fefir yis fea gu ga74d |
Now you, Guru Nanak Sahib and I have become
one form and image.
‘Service of the True Guru has become fruitful.” (Sri
Gur Partap Suraj Granth, P.1387)
AfSTT AT AGS ASB™H |
‘I seat thee in my place;

Pleased I am to confer Guruship on thee.” (Sri Gur
Partap Suraj Granth, P.1387)
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" wud wREs faer<’| gagT arel €
goyTe |
I am now feeling greatly delighted to bestow
Guruship on you.
‘Let all the devotees hear

That he is now my form and image.” (Sri Gur Partap
Suraj Granth, P.1387)

Afg Aarfs & ea gatfel feg HT W¥ gy
Fafe|
Now, don’t see any difference between him and

me. You made great fun of him; you laughed at
him; you mocked at him. But he bore it calmly and
thus made himself perfect and immaculate. Holy
congregation! now time does not permit to speak
further. This is the last discourse of this series.

N
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